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PURPCSE  O¥  STULY

To me nas been given 21l the pmww”
in neaven and on eartn; hence go ror
and make all peoples into my ulﬁ‘xyl s
baptizing them in the name of the ¥sther,
Son and Holy Ghost, and teaching *hpm t0o
keep 211 that I have commanded you.

And lo, 1 am with you =2ll days

unto the end of the vorld!

(\ir

S
th

- Matthew 28, : .47

"world history has many evampic : 7 zentre-
peripheryv formations of one kind or *tne =*"er, but not
with that universality and that c¢laim »r» other people’s
soule,” maecronistorians may assert, "ast is Western is
universal“o. This holds good if 'Western'he taken to mean
'Christian' and 'secularized (Christian-hased) Buropean'.
If it ve taken to comprise not merely the uhristian but the
monotheistic tradition, then the faith oFf *the VMuslims lays

far less claim on the souls of non-Musiims 'nile Judsism

lays no claim on the souls of non-Jews,

Cr tror other nhand, the Buddha ir .5 famed vinaya
speech ordered his adherents to "go fort: and preach the
good teaching to &ll" ca 470 563) buddism has been spread

abroad by as hard, uncompromising methons as Christianity

at timesvu though this should not simrly be taken as some
sort of proof or result of the inherent aggressiveness of
either faith. It is rather that a centrist, universalist
message, agzressive in the sense of being missionary?

came in handy and was functional to expansicnist secular
powers on the rise. Centralized kingdoms and empires could
Ye and were built without either Chris tianity, Islam or
“uddhism, bothk before and after their rise, yet these faiths
have further inspired, strengthened and =nderpinned such

strivings.



The main purpose of this study i *3 track
how, why, where and from what anterior corn-¢uvtual hasis

"universalist"” teachings, of varying types. -vose, =2ad in
what order. The area of enquiry is Buraci.. +he time of

encuiry, the millennia and centuries up *- %> consolidation
of Christianity following the death of Cnri-t., The reduec-

tionist conclusions came as a surprise: ol only czn all
later universalist notions be shown to cerivs from thage

earlier ones, I believe - though the »resort shudy does not
concern itself with this - but the earl - -vos ftoo, a3 it

dawned on me while researching them, zvn -~ > zo back upon
a common origin. A fabulous one, to bhe

Having written the study, I d. - -2 Shoi wnnt
really prompted it was the joy of - disn rn=r »r rfizcover-

ies galore. In a world so chaotic as ours 5 will =2lways
be gratifying to find, or to believe that 2 finds, some
unifying master key to widely diverse ph-: o rnz, The

second, subsidiary "purpose" then, defir:~ 33 n after-

thought, will be to provide grounds, m:: , Tor
discovery of, and reflection on, how s: s orange far
and wiae, entering into new relationsrniy- % =vmoinzis,
or being more or less masked, Or engenne. . ..7T new species
or subspecies, in the local lanascapes v+ o they strike
root - yet retaining their generic, gens’ = ~u=y- for us

s 5 p 9
to flna.) I's there such a common, far-heaol ., 2ep~aocwn

denominator for the Irmensul pillar cul® 7 ne neathen
Saxons’and trie vaptismal water of 1ife « Lo, for the
Niugar&sorm world serpent of the Worsems: ©owne vuame of
Pnom Penn in Kampucnea, for the alleger - -, 7 Adawm in

Sri Lanka ana the concept of a Polar 5% - We osnall see,
We begin on tne note of a Mongolian .0t ~o-bury fairy tale,

..e came to the horses grazing u:
the sun..came to the horses grazing by -
moon.. The goa Khormusta saia to him: R e omLe
that grows upon the miadle one of the Trsvc¢ wiilove
which grow by tne seam of the neaven anc i
..When ne then reacaed the green grass o
of water his horse was already cémplets:
the green grass and the cold spring of .-
horse graze for seven days and seven nli.

ne cold spring
havgted., By
- let nis
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1. TYPOTOGY AND. ORIGINS. OF UNIVERSAL

Macro-ristory attempts fto de I TR A S 0 A TR
categories. In Occldental culture. =~ 1, ihere sve
generally dic-hotomies - where both cars s =ns. nsomplemen-
tary element  arve positive realities = ceraiv negat-

iong!

of ez’ ather: In fthne dichotony coreeveriphery,
or that of w-mans =i sedentary pedpl: I R R 1

simply the &bsence of the other. Vhat cent o antegories

could Ppres? more to the macro-histaris
r

universalict versus particularist ide SE etz 00,

particularisn is not merely the onpyoo” CoormE e F

!¢

universalisr, nor vice vVersi,

symbiotic relationatip, and ~hat is mo cheraliy dn 8o,

Thua for instance, centre anc Lol o7 o0 o

merely compets, they are not simply =%« o iabye LSRN

also ~onsitats each other, define =voo 0 0 o vian

ambitions «n interssts, every {(sogis

economic, geograghic etec) "centre” havi - . L, aroad
well as exte-nal periphery, snd every .o o onaving 1ts

internal as weil 25 external centre’ 0, nemads and
sedentary populations interact, thro o CrLng oung ratd-

ingJ (Nomad empires arise and may =2 .. .. ong wdlior

routes of transit trade, i.e. to or v¢ o weor sadeuntary
cultures?. ©On the other hand the urni: . ... of Suiua,
as well as of the opposing nomad triune-

3
}

e arhih and

-
ey

west, has been explained as a result FRAG TR GUE -

N
sedentary movilization.”)

Thus too, whereas many tribes v, -uarun

themselves simply as "the men, the peor’- ™n
exclusaion of all others, in a particuli . .. Loax i, ihey
may hold ideas regarding the world ss « " .is.” Arnd univer-



salist ideologies may be fiercely parﬁiuw
This is the case with military-chauvin:. -
with missionary-religious ideologies w: "

aspirations.

+

5

Three types of universalist
discerned:
type. ?2)
type. 3)

1) The actionist, extrowve- -

Macro-historic ideology.

The word conauest-minded should be wure. - -

as referring to a state of mind.
religions belong to this category - ¢

or in connection with, the conquest =

subsequently fluctuating fortunes of .+
Christianity ordering its adherents o
vert (by means unspecified) all humans
or at least enfor~i:..

Of tlhese ti; -

Maccabees has been the most pacifir’

Islam enjoining,
version of the pagans.

in missionary activities and mission-
is, also in the minds of its adepts.
iated with politiecal, military congues
than Christianity with regard to devis~
believers@ Ls. for the second, inhersn-
"philosophical® universalism, in contr -
Otcidental warrior-religions of monothe:
exemplifiad by Buddhism and Hinduism.
type, of course macro-historic ideonlns
the monotheistic faiths, we might even
macrohistoric ideologies, as are Marvi--
cruder wise) Fascism”;
these, which all squarely belong to &the
is rather all attempts departing@from
at re-constructing@a unitary (universsi’
historical phenomena or, more modestiy

at finding universal regularities in

These three types are attestad
above order, It is instructive that i.-.

activist Christendom Occidental humani:-

ines

yet what is me- i .
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Voltaire’s dictum of defending, with his 1ife if needs

be, the right of others to disagree with “imr, and the
development from "all men are (can be, shoulid be) brothers
in Christ" to Mall men are brothers". Tihiz latter position
should not simply bé credited Christisnityv: it is a fruit
and a mark of secularization (meaning the <ransiztion of
Christian mental structures into secular terma), y=t this
secularization was nourished also by *hes snnient Greek
heritage (with the discovery of Pompei ":usating interest
in all things ancient), so that "univers=s1 bLrotherhood"
appears as the grafting of democracy i~~#7¢ from particul-
aristic Greece onto secularized Christisr uriversalism,
{The actionist imperétive is very much = %% there in

the Jacobite saying: “Soismon fradre, = . o tuas!?

And though wishes for universal brotheri oo should csten-
sibly belong to the second, pacific tvre 7 *niversalisn,
they time and again carry overtones. nr s ip under-
currents, of thinking as to just how tri= “raotherhood
should be achieved, and just how it src."¢ iook when
achieved - the missionary urge is not >+t ruelled, *the
actionist Occidental origins are still to ULe gensed.)

Cuite as instructive is the universsnilsm of thre
harmony-minded, pacific, live-and-let- . »esligisns of
Hinduism and Buddhism. For while Buddi .o b least 18 ime

plicitly universal in being open to al. «ousrs and address—
ing all men alike, it is the explicitiy wiversalist

ideal to which we should address oursel— =s. This is a
point common to Buddhism and Hinduism. {: i3 evidently
very ancient. And not at all pacifiec.

With such subjects on our agenu:, .. us Luhe
at the very outset, as our point of d=narire - meaning
departure from our habitual European zonceotions - that
the BEuropean tongues know of no universaiiist concepts
originally, or far bhack in time. "The =:7in” asriglnally
is the soil and mud between our fingers: _-%tin mundus was
a popular assembly; Greek cosmos, a mili%axy vhslamx, and
a dignitary; Russian mir, a village colioctive; Tatin
universum, anything whole; and "the worli' oo the Jermanic
peoples, from wor, war "a man", plus "o1d’ - the age, or

life-span, of a man.



2. EARLY CHINESE UNIVERSALISM

Heaven ordered the black bird to descend
and bear Zhang; he dwelt in the land of Yin that was
very vast; of 0ld God (Di) gave the appointment to
the martial Tang; he regulated and set boundaries for
those (states of the) four quarters.. The (states bet-
ween the) four seas came (in homage), they came in
crowds; the great circle~-boundary was the river,.?

On the basis of this ode it has been held
that a universalist note was sounded in China already
by the eldest firmly known dynasty in the northern part
of the land, the Zhang (or Yin), founded by "the martial
Tang'. This dynasty ca 1751-1111 BCgheralded the Bronze
Age, using bronze weapons to subdme the otherwise Stone
Age tribes. The above ode has been construed thus:
Like the living Zhang king ruled his subjects, so too
one of the Zhang ancestors ostensibly ruled the entire
world - the "limitless" power domain of the Zhang family
members who had already become (or were on their way to
becoming) beings of a higher order? This modern inter-
pretation is unfounded. Another ode way also be adduced:

Deep and wise was Zhang; for long there had
apreared its good omens; the waters of the Deluge were
vast; Y# 1laid out the lands of the earth below; he
delimited the great outer states, the wide circle-
boundary was long; the house of Zung hegan to become
great; God (Di) appointed their child to bear Zhang..
Beyond the seas there was order, God’s commands were
never disobeyed; all down to Tang they were alike (in
this).. The Martial King then set out, killingly he
grasped the axe; he was like fire so blaring; and so
there was none who could dare check us..

On such evidence it has been suggested that
a West Asian (Babylonian) conception of a supreme deity
had percolated to China and struck root even before the



7hang, under the nebulous Heis rule? vu is the
reputed Hsia founding figure, said to have stemmed

the great Ueluge (of nine years’ duration)? Lastly,
in a third ode we are informed that "the city of Zhang
was orderly laid out, it is the centre of the four
quarters; majestic is its fame, bright is its divine
power; in longevity and peace it protects us &

A1l this certainly adds up to a centre-periphery
theory - but not under the Zhang, let alone Hsia., These
odes, 1t has been established, were first created under
the (eastern) Zhou dynasty 770-241 BC, in the petty
state of Tung icf the text of the ode ahtove), more pre-
cisely it ceems in the years 637-630 RC.7

In the first ode there is no word of a Zhang
ancestor with "limitless" rule, The expression Zhang-di,
meaning literally "Zhang deity", i.e. "deified 7 hang"
(and referring of course to a deceased ancestor), is of
comparatively late occurence. As to monotheism, it is
not even clear whether the Di of the texts refers to
one or several (as Chinese does not differentiate,.

The Yin state was in fact not "very vast", excepf in
comparison to something very small (e.,g. the Zung state;.

The great encircling boundary (of Yin: was the Huang-ho
river,

Trhere is nothing improbable in Babylonian con-
cepts having reached the Chinese by the 7th century BC,
via intermediaries. On the contrary, '"the four regions"
is an ancient Mesopotamian conception? as is the insist-
ence that they are bounded by the sea, While a Mesopot-
amian of the 28th century BC?would know of four seas
(the Indian Ocean or Persian Gulf, the Mediterranean,
the Black Sea and the Caspian, failing one of the latter
two the Red Sea might be added), a Chinese of the 7th
would surely be at a loss. Whereas a Mesopotamian had
concrete reason to speak of "four regions" surrounding
his land (viz. Elam to the eagst-northeast, Phoenicia/
Lebanon to the notthwest, Egypt including parts of
Palestine to the west, and Arabia to the south}’ a
Chinese did not.



o

Otnher indications also obtain. There is the
common Chinese and Mesopotamian view that things on earth
have their counterpart in heaven@ characterization of the
ruler as "flaming" (cf. above); and the expression that
"kingship descended from heaven' - via a mountzin®?? The ten
antedeluvian kings of Sumeria supposedly reigned for 432,000
years - while the Chinese thirteen kings of he=ven plus
eleven kings of earth likewise reigned for 4%Vaco yearsfp
there is the same conspicuous trusting to sstrciocgy (from at
least the mid-oth century EC in China)? and the same ocuaint
0 /)

appellation of the constellations ag "mansions Yot merely

mountain-worship, but the belief that all bveings hailed from

. . '3
one mountair, is common to both.)

In Zhang-related sources the viii' is vepresented
by the Feng bird, which is the emissary of iherg-di’” Farther
west this bird is known as the Garuda, Simurg or Phoenix,
likewise a godly emissary, and egually capable of carrying
bulls and other big animals in its talons. Such a hird is

first described in Sumerian myvthology, from the 26%th c. BCfO

Furthermore, a most prominent rivese deity was
the earth god “heh, conceived of as a tr:.: “re chose the

polished marrow of a tree and set it up as s*tem-her.," A
modern commentary asserts that “this trunk or stem probably
formed the part of the earth god which soare? forth from the
interior of the earth; it was also the god of *the dead which,
insofar as theyv did not become beings of & hisher oriex {Diy,
returned to it"#4., Now the Zhang cosmos comurizn~d a neavenly
overvorld, the middle world of the living, =2nd 2n underworld.
The same three-tiered view is characteristic »¥ Central Asia
snd Mesopotamia - where the Tree (or pillar: of 1life, or the
World Tree, is the element connecting the three - and (re)pres-
enting immortality too, as the "navel-cord" bLetween mortals
and gods above. The Chinese pictograph 7he i3 composed of
"veneration', "tree" and "earth', strongly inlicating 2 Tree
of the Earth, a World Tree7>1t is supposed to give rain and
plenty, as is the World Tree with its nectar. And whereas
the ”vau1t~qbf heaven was revered at a round hillock, the
earth was revered at a square one?>and thought to be squareal
ideas ancient in Mesopotamia, as we ghall see,

. . . . 24
Lastly, ULi suggests Iranian and Tndian div, geva.)
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T™e Chinese in all probabilit:
rather constant contact with bvoth Iranian an v *o.TLrkic
peoples., In a 7ook of Songs from 1000-700 . % - engs

diverse lands” -e ofttimes hear of "hlue hezver * . -~ "ier 0g

700 AD and later surfaces as the supreme i . Turks

' - .

heaven created the

LBl tre (ainenlan e o iiie gnd

Interestingly too,
great king cultivated

tire relationship of the king to it recat’

and Mesopotamian religion once again. A ° .+ = e devasty
(high middle ages) commentary reads: TYoov AR v a0 F the
appearance, one speaks of Tien ‘heaven'. = Coke o
the domivnatisn, »~ve speaks of Di fgod..”* » SERERCFTI O
Chinese vereinr f the sin-flood story: . ' wiiood,
which ie stopned by 2 heavenly maid, fwo v T e K
survive to regenerate the world - one heiv- e S
This legend was recorded in the secont o1 = T 1

Wi, or loosety,

e group of Wu oo o T eesdialty
offerings to ' the nine heavens" - cf the nive " =i o ang

nine underworlds of Ziberian shamans and -« ~r Tyclire
That the nine heavens were introduced by *theo 0o oicated

T

by an ancient Fan dynasty source: "The ¥y o7 o arve

the nine reorene guon the terrzce  For the o 7 the

gods,"® (mra wpmher nine® in Central Asia, oo i An

China, corrazronds in mythology to the sev:: - S tamia, )

From the fourth century = . - claental
notion fiourishes in Chinese sourceg: thas 7 C i,

e central Yorld Mountain, "having ali ti.c o Lhes L7 the
ndian Meru”¥., (Une Chinese scholar sees i~ + =ame inia-lun
a transcription of the last two syllabhles o7 Coesrian o alg-
ggggﬁ@) According to ancient Chinese cosmoio. | SEEE
western cosmic pillar {upholding heaven) hao o = et
so that the eart™ inclines from northwest * ‘ oyt
east, the ¥un-lun "hence logically was logat~' @'~ -~ r ant",
(As will he seen, there is another, fullev <. . an
"ith incressing Chinese knowledge of the we~i, - wop 14

vas relegated ever farther west, until it i .- s " "550e and
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more from serious literature towards the e+ of the Han
dynasty (270 AD). TForth from this mountain flow four
great world rivers, one in each cardinal di:-~tion. China
is but the easternmost part of the world %t .:: defined,
traversed by the Huang~ho, which hence mus- - iginate in
this mountain. The Kun-lun is "the earthiv “w=aidence of
the heavenly god", and directly to the eas: ¢ it gix Wu
clans wvere supposed to combat the maneating dragon Ya-yl}
with the plant of immortality in their hands. Tipon the
Kun-1iun lay also the Garden of Paradise, wheve the "King
mother of the West" let the peaches of immur*nlity grow
and mellow. In a 200-130 BC source the ¥ .- un has got

a counterpart in the Egst, the Peng-lai on «n izle in the
Ocean where Daoist spirits were supposed .. itwell -
showing how this notion, of occidental oriys. . had been
worked into Daoist thought??

The Wu ideas vere one of the consti-uent elements

of ancient (pre-Han) Daoism. A chief goal «f %£his Daoism
was to prolong life. This could be achieved either througt
total acceptance of and non-resistance te ¢ - zosmic for-
ces, Or through bvecoming a Hsien: "Hsien mr.inig to become
0ld yet not die", and is roughly transiai:- - 2 saint;

the pictograph consists of "human" and "m. - .1n", and

might of course indicate simply a mountsiii- . .:lling recluse
yet another way of writing intimates "a nuw.n who ascends

the mountain(range)"{vi.e. to associate wiii the gods;

cf. longevity/immortality as associated wi~ . ‘he Nun-lun.
These holy people are thought to rise and < - ~=nd with

the wind, rain and clouds, "their wings o+ - L 18T 0SS

all times and expanses and are, it may es7 . "< recogniz-

ed, the travels of the Wu and shamans ext~ *=3 into the

%)

limitless", In a Wu poem from South "hinra . d2i%ty says:

"Far wide I crossed this land and more, ¥ - «ide gcross

the four seas to the limits of this world.” ™ Yhs are ori-
ginally the Wu then?

The Wu vho spread out across both orth and south
Cnhina were for the major part descendantz f n: single
Wu clan named Fan - which means "barbariaw i{n Thinese -
from the 1land of the Huyns, we are toldfﬁ M.z is a precious

pointer, to my mind, to the Wu-zun people oif Chinese



sources: they were a small people in the south part of

the I1i valley, with the Huns as their immediate neighbours
to the north of the Ili, southwest of the Tien-zhan mountain
range. The Tien-zhan means “Mountain of Heaven* - and its
medizval Turkic name is Ak-tag (as is expressly said in othe
Chinese sources), "the white mountain"@> This is the holy
mountain of Central Asia par excellence: Upon it Buku Qan,
ancestor-king of the Uigur Turks, is initiated with regard
to both wisdom (religion) and world rulefv In all probabili-
ty this was the mountain to which Wu "shamans" in China
would? refer., 1 may add that one word of the Wu vocabulary
is preserved, namely kun, meaning "kingﬁ? c¢f. the Kun-lun
(inexplicable in Chinese itself) as designating the "King
mother" mountain of the Vest® TFinally, with vhom are the
Wu-zun associated, who were their immediate vestern neigh-
oours? Right west of the Issiklil sea, it appears, ran the
vorder of the Wu-run with XBng-gll - Iranian Samarqandf@
(Kang means "great", as does Lun - and Qan, Khén?h

A universalist philosophy is also found in Daoism.
what is Dao? ~It is without form, yet the origin of all
forms, It is without sound, yet the origin of all sounds.
Its son is the light, its nephew the water. A1l thus arises
out of the formless!" As an ancient philosopher has it:
"Dao is the beginning of heaven and earth. It comprises all
the threads into one unity. It created aXl beings and let
neaven arise, It encompasses all, without itself having
Shape.“ﬂ)It is only after coalescing with Wuism and Ysien
doctrine that Daoism comes forth as a proper religion, some
centuries before our era. Here we find the duality of Yang
(light) and Yin (darkness), also seen am male and female,
and a veneration of water: ~The highest good is like the
water., The water with its good works benefits all beings,
but eschews conflict. It lives where no man would dvell.
Therefore it comes close to Dao. " Whereas all strives up-
wards towards the light, the water recedes into the dark,
which is the origin and spring of all 1life and to which all
shall return. '"The preeminence of this motherly, dark and
moist Yin region harks back, one may gather, to primordial
conditions - matriarchy. Only towards the end of the Zhou
period does the light Yang region gain preeminence, possibly

under the influence of Central Agian light religions.®
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These religions are the Iranian ones (Zoroastr-
ism/Farsism and l"anichzism). Yet the similarity is there
in other ways as well. ¥For one thing, water is defined in the
same way in Zoroastrism, as the life-giving blessing of the
material world, seeping down into and throug- the earth, as
through a gponge, Moreover, the very cardinal point of the
Iranian faiths is the duality of light anéd darkness: These
are originally separate, hut have been mixed together, so that
at present light contains elements of darkness and darkness of
light, auite as do Yin and Yang. "One holds this contrasting
of light and darkness, which in the Iranian '

religion plays such @ prominent 'role, in ge-

neral up to nov to be induhitably Indogerma-~
nic," =and in the Indian Vedas darkness is

not {cf ancient Daoism) considered as evil.

Yet the Tabyloniars too derive the world from
the same duality, "the light" is called father and -“the darkness
is called mother.%OLaoism hitherto has simply been consider~d

& Chinese, autochtonous faith, full stop. There is sometning

to be said for its reflecting a *ransmission of themes from

‘or through! Tenitral Asie, as replanted in China.
Other such themezs are the registry of the damned
and the eternally redeemed in the hesvenly Hall
of Light, the "great man-and-god, Lord of Tong-
evity", the wsrld catastrophes through which

Tew are savedﬁﬂand the three stages of societyﬁ)

Wharn Cthe heavenly lord" in eastern China is
venerated at "the heavenly navel"?gthis latter expression too
most probably haiis from, or via, Central Asia, A Chinese
emperor orders "that the nexus between heaven ana earth be
broken off, in order that no more spirits descend”ﬂés a2 measure
against the Wu - strongly indicating that the belief in such
a nexus, navel, World Pillar etc was characteristic of the Vu.

Wow all the above sources concern China before
its unification under the Chin, 221-207 BC. "When Chin had
united the entire land under the heaven" an imperial decree
begins’— demonstrating that "the entire land" here does not
imply the world as a whole, but merely China. Yet the Central
Asian (i.e. non-Chinese) origin of Chin ideology is patent in
the
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erection in 77?0 BC of a palace symbolizing the constella-
tion ~“heavenly peak", our Polar Star, i.e. the Pillar of
Meaven, the World Pillar This was the abode of "the Single
One”, the supreme heavenly deity - and the nearby river
was seen as the earthly manifestation of the Milky Way.
The latter point is telling indeed: the Milky Wayv is of
paramount importance in Iranian religion, as the Tridge of
Cinvant or pillar of light up to the Polar Star, where

the dead ascend. The deity of the "Middle Palace" (i.e.
world centre) in the "peak of heaven", the Single One,
became the object of a Daoist cult.”J

The Faradise mountain in the west was a popular
concept - thus it was the rallying cry of a widespread
insurrection in 3 RC.“OThe coexistence of disparate elements
in Daoism is exemplified hy the belief that an adept could
aspire to become, in the best cases, a high official in
heaven, in the less successful cases, an inhabitant of
the Xun-lun paradise or simply one enjoying the full of
life on earth.q)From this it is evident that the Kun-lun
was not so top-notch after all, testifying one would think
to its foreign origin.

This origin must expnlain the otherwise (to the
Chinese) inexplicable name of the mountain. One cannot but
be reminded of that Sanskrit name of the far-northern Land
of the Blest -~ Uttaru (= Utter, Outer; XKuru, or simply Xuru.
wor can one forgo mentioning that, thougn the mountain
"disappeared more ana more from serious literature!, it
did not disappear from geography: it is still there, as
any map of the Pgople’s Republic will show, in the shape of
the Eastern and Western Kun-lun ranges of Xﬁhjiang_.

‘'nere were also other centre-of-the-earth ana
central-mountain concepts. Thus the centre of the world
happened to be China, ana the centre of both China ana the
world was a spot somewhnere south of the state of Yen (with
present-day Beijing, and north of the state of Yuen (by the
easternmost hulge of the Chinese coastf? This point of
view was ridiculed by the so-callea Dialecticians of the
2rd cenfury BC as being "the viewpoint of a well-frog"fv
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Petween Yen and Y#eh on the "handung peninsula the
Taizhan (“Supreme Mountain ) is situated. All beings
are said to have descended from this Supreme Mountain,
one of the main tasks of which was to direct and distri-
bute the life-giving waters of heaven. This was the
mountain of both life and light (viz. the rising sun in
the east,, and by a hillock at its foot the dead were
thought to assemble. Possibly we here have a very an-
cient, and indigenous Chinese, mountain cult - which in
the course of time came to act as a pole of attraction
for other mountain-related concepts of Central Asiatic
transmission. The deity called tne Princess of thne

Many-Coloureu Clouus mignht be one such. By the beginning
of the Han aynasty ca 200 BU the Taiznan had already
bacome a veritanle Laoiat mountain of the goas, in the
way of Central ana Western Asia.sv

Znanoung was the centre of tne Yin-Yang and
Five Elements school, ana notea for the fanciful stories
heara (from aproaa, and told by its inhabitants. Which
the foreign impulses were that contributed to the growth
of the Yin-Yang and Tairnan theories, we may infer from
passages by the 7nandung philosophers. Thus one work
informs us that -

rreaven nas nine fielas; Earth has nine conti-
nents; the land has nine mountains:; the mountains have
nine passes; there are nine lakes.. The total territory
contained within the four seas igs 28000 1i from east to
west, and 26000 li from south to north..” There are more
than ten thousand lesser waterways. Between the four
extreme limits (0f the world) there are from east to west
59/,000 1li, and from south to north also 59/,000 1li.
The stars of the zodiac move with the heavens, but the
axis of Heaven does not itself move. At the winter sol-
stice the sun travels in a distant path, and moves around
in a circle through all four quarters (in the sky). This
is called 'mysterious light'. At the summer solstice
the sun travels in a near path and is right above.
Beneath the axis of Heaven there is no day or night.
To the south of the (country of the) white people,
beneath the hardwood trees, there are no shadows in the
middle of the day, and when one calls there is no echo.
For this is the centre of Heaven and Earth.&

These theories may be "derived from the Yin-Yang
school", meaning via this school. ror the ultimate der-

ivation is, clearly and unmistakably, babylonia:
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The magically recurrent number nine corresponds to

the role of tne equally potent number seven in Babylonian-
Sumerian and, nence, lranian, cosmology. Tne(te@ thou-
sand lesser waterways are refound in the Iranian source§9
ne seven (or nere, nine, continents ve snall have occas-
ion to revert to tp q5‘beIOW). What we shall enacuire

into here and now is that weira supposition that in the
centre of reaven and Eartn tnere is neither day nor night,
neither shadows nor echoes,.

These characteristics come natural to any poetic-
al mina wisning to stress the immohile, unchangeable
nature of thne Worla Centre - as well as its being poss-
esseu of unendaing, total light (hence no acay-night alter-
nation, and no snades). Such are tne ancient Babylonian
ana the subsequent Iranian tenets of faith. Anda the
gist of the description in the Chinese source above, from
ca 20" nU, 1s refound in even more ancient Greek sources
as vell as in Siverian lore of the 20th century Au. In
both cases tie ultimate =Zabylonian origin is patent, from
the attendant aetails. In the Odyssey, Circe sits weavim
at a loom - which may symbolize'the rolling course of
time and tne axle of tnhne world” - upon an island where
one cannot tell where the sun rises or vhnere it sets.
anyone who trod on the nighest mountsin of the Pelopon-
n=se, or of urete, according vo tradition 1ost his shadow.
In tne Mmiadle Ages Gervasius of lilbury gives the convic-
tion of some tracitionalists tnat the well where Jesus
converseu witn tne moman of Samaria was tne centre of the
eartn, as nere the sun at noon descendea v-rtically into
the water of tne well and there was no shadow to be seen,
allegealy. And in a Yakut tale from Siveria the centre
of the eartn is also tne "eartn’s stillest place, where
the moon does not wane atlla the sun aoces not set, where
)
legenda of legends, that of Alexander the Great, the world-

tonqueror comes to the terrestrial paradise -~ where there

. 6 . . .
eternal summer reigns' etc.” In that universalist &urasian

is a luminosity which is neither day nor night, neither-
of sun nor moon or stars. rHere is a mountain, and an
abunaance of costly gems - some of which may be meant to
ve eaten, or at least boaily enjoyea - and a limpid
stream, the water of immortalityfv We understana, then,
the ca 290 BC Cninese inscription:
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If you ascenda tne aizhan you will see the
divine men; they eat the essence of jade and drink thne
limpid spring; they have attained to the way (Dao, of
fHeaven; &ll things are in their natural state; they
yoke the rornless Hra§on to their chariot; they mount
the floating clouds. .

As will be seen in the following chapter, the
"earth’s stillest place” is to be found in Indian cosmo-
logy too. It is fundamentally the same idea as is ex-
pressed, like the Taizhan theme above, in a so-called
Chinese-mirror inscription: ~May your eight sons and
nine grandsons govern the centre . "'"hat is, may they
unite themselves with the Supreme Mover, source of immor-
tality and of tnaumaturgical power'", a perceptive commen-
tator says. For these "mirrors'" are mirrors of the cos-
mos, what the Hindus and Buddniste know as mandalas,
serving a magical end, that of “Unification with the
central point from which, as soon as it has been attained,
is derived the omnipotence of him who has achieved this.
Phe Uao - first principle and Prime Mover of all things..-
is identified with the centre and unity“ég An illustrat-
ion is given at the end of this chapter.

The centre of such & cosmograph or world-view is
generally, and not surprisingly, identified witn China,
the Midcdle ¥ingdom, and more specifically with a centre
ideally located in China, in the form of a mountain or a
palace ('"heavenly peak' ) conceptualized as a mountain
connected with the axis of heaven. wnow Zhungguo, or '"the
Middle Kingdom, may simply have arisen to designate what
was originally ohe small state in the middle of other
petty Chinese states, only later acquiring a cosmological
significance. The Chinese empire, united in 221 BC, was
termed in Chinese Tien hzia, ™agll under Heaven', we are
told, "however, the belief was already prevalent before
this time that the Chinese sovereign, in theory at least,
was ruler of the entire civilized world."€>In early Daoism
Huangdi ("Yellow-Emperor") was venerated as the first
world-dominating ideal sovereign, tellingly he is taken
for the forefather of the rulers of the 7handung state“ﬁ
(with the Taizhan mountain and other themes above),
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"he may probahly be connected with the Tai-di ("supreme
g0d" ) dwelling upon the very uppermost peak of the Kun-lun
whieh soars into the highest heaven"é?) e is surrounded

by four other (lesser) emperors, one in each cardinal direc-
tion. Thus, in the Centre there is the "yellow creative
power of the central god-emperor", in the east the "green
creative power of the godly clear-heaven of the east", in
the south "the red creative power of the south-god-emperor",
in the west "the white creative power of the west-god-
emperor" and in the north "the dark creative power of the
north-god-emperor“‘."> ""hence these notions?

They are first attested under a Han ruler in the
gsecond century BC: The great earth god hilloek of the
son of heaven is green in the east, red in the south, white
in the west, black in the north and yellow in the middle.’?
It is easy enough to suggest its origin: These are the
colours, roughly, of Mount Meru of the Findus (and, later,
PuddhistS)WL i.e. another version of the Yun-lun mountain
paradise., And in connection with the Meru the Windus
speak of the vorld-ruler, the cakravartin, who is surrounded
by four lesser emperors, one in each cardinal direction.
That the first Han rulers claim that the last non-Han
emperor was afraid of the “world-ruler atmosphere of
southeastern China, fearing that his dynasty would bhe
overthrown from there, merely goes to show that the world
rule concept was by this time well established -~ and of
course that the Han came from southeast China.

L

In early Han times the swastika appears - in the
same form as was developea in Mesopotamia some three thousanc
years before., It is originally a cosmological symbol, prob-
ably of the moving sun (plus the four directions?), but al-
ready in Mesonotamia (on pottery etc) came to be what the
Sanskrit name svastika says, "fortune-bringer", in Chinese
wan, in turn giving the Japanese ban (in e.g. ”banzail”)?
testimony to the acceptance both in China and farther east
of ideas imported along the routes of trade and travel right
across the Asian continent.
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It is a commonplace view
that the Chinese traditionally show and have shown but the
slightest interest in the world at large: all that matters
to the Chinese, it is held, is China, the Middle Realm,
while all others are dismissed as the North barbarians,
the Last btarhrarians, the South barbarians and the West
harbarians. Such an impression entails an undue simplifi-
cation, In 245-250 AD we have the first recorded use of
the expression [a-tsin among the Chinese, meaning ~Greater

China“ and referring to the (East) Roman Empire >

Da-tsin
here represents the West in an exposition of the four
Crients, the four cardinal directions of the world - with
China representing the East, India the South and the Yiiche
(Indoscythian) trites the North. A Japanese scholar "hav
demonstrated that the Chinese attributed fto e-%tsin all
the qualities of their own state ideal"? it was also in

Thina and Greater China that people were physically idealzu

¥Yhat can he said, however, is that active and agg-
ressive interest in the non-Chinese world was never dis-
played by the Thinese: Their interest vas passive, it con-
gisted in simply recording some of the information that
came to them by mouth of foreign visitors. Their interest
was non-aggressive, they occupied and pacified regions
in the north and west (along the 5ilk Route) in response
to attack. It was such circumstances that fostered the
exclamation of the Tang emperor Taidzong in the 630’s AD
that "I have subjugated the 200 kingdoms, imposed silence
upon the Four Seas, and the far-off barbarians are come in
order to submit one after the other"?v Characteristically,
it is the barbarians ~ far-off -~ who come to the Chinese.

The Tang emperors trace their extensive powers
back to the legendary sovereign Yu the Great, who according
to myth descended from heaven "in order to put in order the
four regions of this base earth". A letter of congratulat-
ion to the Tang emperor on his victories in Corea from the
king of Tibet in 54€ shows how early this idea percolated
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to the Tibetans: "Tre holy Son of "eaven has subjugated

tne four cardinal poirnts. The kingdoms which the sun and
the moon light up are for him so many servants and maids."za
This, as stats? arove, is & refler of non-"liinegn ideach
rife in “entral Asia, with vhich { ese emperors were
occupied, As i1l be seen, the idea of subjecting th.e

four orients ‘cardinal points of orientation) is & Tuddhist
znd ultimately indu one; thus the Chinese ™uddhist pilgrin
to Central Asia and northern India Hiuan-d ang declares

(525 AD): TAs the present age has no "kinz of the vwneel®
(cakravartin! who ansvers to the cosmic order, there are four
sovereigns or *the territory of the continent Dzhanbu' 79
(i.e. the JamZudvipa, or central continent of the world,

of "induism and ™Puddhism).

Refore repairing to India, we must acouaint

ourselves with universal love, 2 concept seemingly coined

by the Chinese, Tt iz the tidding of the so-called MMohigsts,
whose grand old man Yo Dzu (around 400 2C) stressed its
utility thus: ~Yhen everyone regaris the capitals of otheors
as he regards his own, who would attack the others’ capit-
als?.0thers vould be regarded like self. Vhen everyone
regards the rouses of others as he regards hias own, who

)

pure utilitarisnism: The practice of universal love (zhien

would distur®» the others’ houses?" VYo Dsu’s reasoning is

2i) renefits not only the one ~ho is loved, but the one who

loves, on the principle of reciprocityﬁ”

Tere a cautionary note is not amiss: Zhien
dses not Aenote "urniverse", or world, or cosmos or the
likes, %»ut "all orjects”, cf English "every-thing-. The
emphasis is on all particulars that come into contact with
one, and not on an expansionist zest for transcending the
geographic borders of the world. It is a local and indivi=-

dual "universality".
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o Chinese phllosoplileal debate on
this "universality" is instructive. A basic orjection %o the
Mohist vier was that "infinity is injurious to universality",
meaning that if the number of people is incaloulable, how can
one love them all? "If the South (i.e. of China) has no limit,
it cannot be included in toto" in universal love, on the grounds
that only that which is limited can be included within something
that is illimited, general, The Mohist answer ran: "If the
South is illimitable, it cannot be entirely filled with people,
and hence the number of people must be limited. If it is 1limi-
ted, however, what difficulty is there in loving all men? Yet
if people do in fact fully occupy this supposedly illimitable
South, then what appears infinite is actually limited. And
once the territory is limited, what difficulty is there in
loving all people in it?"U)Even in such hairsplitting we notice
the overriding unity of both “ohists and anti-Mohists in stress-
ing that "all obhjects” are limited, circumscrihed, local - and
Chinese (c¢f., "the South', wnere btoundaries and numbhers were

T

{
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hazier than in the Worthwest ~"itn its Great Wall and deserts).

In the Mohist-anti-lonist debhate on "uriver-
gals" too the same points are there. TFirst, the vord "yniversal
used to designate any general concept (e.g. "chair" as the
general designation of all chairs, as opposed to the particular,
concrete chair), is a Buropean translation - and a very rough
approximation indeed. The Chinese is zhih, which means simply
"designated". As only particulars really exist, '"there are no
zhih existing in the world, but things cannot be said to be

without zhih", i.e. without names.®?

On the strength of the above indications
the contention is that universalist and centre-periphery
concepts in China derive, generally, from Central and ultimate-
ly Western Asia. Their earliest recorded appearance is in the
7th century BC; they are rife from the fourth century RC.
They are found in particular in association with the Wu and

the DNaoists.



A Chinese mirror

"hinese "mirrors" such as the above have
heern Aescribed as '"'mandala schemes of the universe -
round heaven, “7e pole star or axis mundi in the middle;
square eartn: e four gates of the Zhungguo of China or
of the royal palace correlated with the axis mundi &,

In 106 BC a Han dynasty emperor erected a terrestrial
Ving-tang ("Hall of Light") corresponding to the heavenly
Daoist one, demcribed (in 79 AD) as round avove, square
beneatn with eight windows for the eight winds and four
doars for the four seasons, all enclosed within a wall and
a water—ditchf@ The Ming-tang evidently is but another re-
flection of the cosmology "mirrored" above, In the mirror
too we find the central mountain, twelve knobs (in the Ming-
tang representing the twelve months), the square earth-rim,
foyr .gateways , eight lesser continents beyond ours, the
round bagis of the heavenly vault, a rim of jagged outer
mountains, and finally the serpentine seafg
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4.7 NDIAY  UNIVERSALISM

wiheol of teaching“owestward

we shall 1o megt of the basic constituents of Chinese
cosmoloa . oo vevievied, but in somevhat different forms
or with i ot sceentuations The centrality of empumre
and emperar orresced here as well., Both Hinduism and
Juddhidlesm ~o0 0 oo 0 cakravartin, or world ruler. Cakra-
vartinsg mre o Teoas Who o conouer surrounding kingdoms or
tring +toow o osutnority, they are born on eartd

as partiat “fone of the chief windu aeity Visnyu,
they wear o v tofne marks of a wheel (cakra).

Tike the v o = »ds Indra, Agni, Soma and Rudra,

and in ™o e ooon Sadhisattva (Buddha), a cakravartin

1s conelide:r : 7t possession of seven treasu - .
I e i 5 e e A
the whee? . “- 2% . *the horse, the gem, the be t
woman, *": ey, the best adviser-general,

Thus the - in, the title of the emperor who
according <« . - o .i=i consisted of a part of the
Supreme Jeii., . ¢ owethning to do with a wheel, or we may
say the whe.. - ./ snpace, power, time:

v» first known Indo-European centre-

periphery *rooma ~» the rudiments of one, The chariot. of
the sun %-¢ - <:ngle wheel, and this chariot is the
visible rerr-~ - 2+ion of the year and of time in general,
hence the =« - *ve wvear in the Rg-Veda. The two worlds
(the visirl- >+ "= invisible) are as two wheels, with

Indrs the axls “'rough and beyond them. All worlds, abodes

Bl

or beings are ted wheels, or all beings are placed on a
revolving wneei, the wheel of dominion controlled by Indra,
say the ancient ‘edic ftexts. The sovereign who could achie-
ve the ider: n® = iing the entire world under one umbrella,
unchecked course up to the end of direct-

.

ions, a claszsic statement runs ¥, e o

e

drove a charia®
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(We are remindet of tne Chinese maxim of charioting

upon the normality of the universe'”.) Chariot races were,
ir the view of one scrnolar, “a very important means of gene-
reting vaja- (irresistitle authority - HS) and obtaining or
establisning dominion”, while the sun likewise "is itself a
wheel, ever invincitle =nd ever indefatigabdle, turiing its
circle in the sky and the universe® .,

Vay we..infer from the above data that a
cakravartin~ originally was & king who participated in the
conquering efficercy of the 'vheel”, i.e. of the sun, of the
vaja-winning and "imperialistic” chariot, of a power centre
of universality, of universal dominion? Some importance may
perhaps be attacred *to the epithets added to the cakra-
vartin’s cakra-: it spreads abroad, is brilliant, heavehly,
invincible,  Tie central and dominant position of the person
who occupies 2 place in a "wheel  may also be illustrated by
a passage in an upanisad: like the spokes on the hub of a
wheel, everything is established on (in) life.. So the term
cakravartin- might have come to denote a universal king..:
“he who is placed in the cakra- 1is he who like the sun is
the centre. lord and sustainer of the world, its eye and
life-giver; coirciding with the axis mundi the sovereign
could reside only ir the middle.y

The hub, spokes and periphery of the wheel illust-
rate cuite vividly not merely the general concepts of
centre and peripnery, but also of one centre controlling
and uniting many parts, through reaching out by as many
long-arm, strong-ayrr methods, into one periphery -~ where,
just as vith trade and information relations in the world
today, in the “altung structural theory of imperialism®
the relations or counecting lines between the periphery
parts {(third world countries) are weak or practicslly non-
existent, while those between each periphery part and the
centre t(industrislized, "imperialist® countries) are strong
and visinhlv dominant, as are the spokes of the wheel,
(Interestingly, we sometimes refer to the industrializea
“hub" of the world systed?)

The same expansionist ideal is there in the word
raj- “king", which etymologically denotes space, expanse,
extent, the king being the one who "stretched himself out";
and while the idea of the cakravartin was, it is opined,
largely theoretical and perhaps even utopian, a fond subject



for philosophizing authors, the practising politiciansé evolved

the theory of the vijigTgu- or conqueror pure and simple,
who is the centre dominating a circle (periphery) of other
states.

The ahove are Hindu ideas. Buddhism reproduces
them in rough outline. There is the famous Buddhist concept
of dhammacakks, or Wheel of Law, designating the conauering
efficacy and supremacy implied in the Dhamma (Law), which
like the sun illumirnes and rules the earth, and the concept of
brahmacakka, "the excellent wheel" meaning Buddhism. The
wheel represents the universality of the spiritual dominion
of the Enlightened One, whose secular counterpart is the uni-
versal earthly monarch, both of them manifesting the same
universal principle., The Puddha, needless to say, is this
cakravartin monarch par excellence; &and the cakravartin is,
accorcding to Rudihist sources, a king who rules the earth
surrounded by the owean, "the circle of the earth". The
Ruddhists maintain that the emperor’s main treasure, the
cakkaratana, a sort of palladium of dominion, wins the various
cuarters of the world for him; wherever it halts, all the
chiefs of that suarter acclaim him their sovereign.v

Irv sum: Although Hinduism and in particular
huddhism are contemplative-pacific, their expliecit universals
is% political 'and for that matter, by analogy., spiritual) ¥
ideal is definitely actionist, expansionist, imperialist -
indicating that this is the primordial type of universalism,
of whichh a pacific 2ll-men/beings-are-hbrothers tvpe is a

secondary development (i.e. not necessarily with regard

to the pacifism, but with regard to its universalism).

This expansionism of course might hark all the way
back to the Aryan invasion of India, vhen the Indo-European
Hindus ~stablished themselves at the expense of the Dravidic
and other aborigines, some 3577-1500 years BC. Yet there is
another explanation, to be culled from the cakravartin’s
"wheel" itself.

It goes back to Mesopotamia - the culture of which

b3
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the Indo-=urspean invaders must have encountered and
horrowed from 2t an early age, indeed perhans that of
i vl too e 4t millenniuam N0 diverase Pormns
of the ecrnsa, including the swastika, exist as symbols

an arnagments din the Tand hetween the Rivers, In the

latoer oo 07 s Trd mal lennium the cross Jdevelons
inte 0 Tovr T tes TaToarT suty, uaneer the dinfluence of
en dincreasins astress o eult., The sun is alsd depicted as

a round diso, Ava She to coalesce into a third, soon
the dominant symboal - the siun-wheel, from the 3rd mill-

enrnium 77, sorneraliyor

]

sting in a crescent moon - the

. o . I X .
aymhol totoo o wuoed oy :s?am,} Lhe conesption of the

sun ac toe oes i thne cun~-god’s chariot, wricr under-
.

lirg ©oe oo v oL lurology of india, has its origins
Auite olesri i TVesopotamia.,  Here the ruler officially

mm S yid . . . . ;
alls nims=cl Ty sun‘? certainly implying Tie wheel of

comiantion, rolling uv to the end A7 dirvections
On the otnher nnnd,  n o the vzy of pain, on the road of
the chari t77¢ is =n 2drorism for the land of the dead,
wits nreUiromiot oratahly referring to the chariots

oun~ i tre tom:s of the early Sumerian kings at Vish

: =y2 in tne belief that the kings would

he ahle to use them for domination in the land of the
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deag as in that of the living.

var treated now of the humzn centre of the
univeras, ‘o Lroversal ruler, we Dproceed vith the other
notiors i centrizm in Indiasn thought. The geographical
centre of the worid is - cf the Chinese materials ahove -
tne vorld mountain, the heavenly peak, VMeru to the Indi-
ans. Tn the mandala representations of the universe this
centynl point is slso, tellingly, called the ”palacejy
we consult " the plan of royal palaces in the ¥ast. For
tihese, accnrding to the Mesopotamian scheme, represent
the world rotating round an axis which is the throne of
the king and is identified, ideally, with the central
mountain of the universe or with the Pole Star, the im-
mohile pivot on which all turns."” Moreover, "not only
royal palaces but ordinary dwellings were, originally, a

superficies transformea into a centre through which the
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axis mundi ran and so put the inhabitants into contact with

the three spheres of evistence, the subterranean, the median
and bhe gupertores This took place when the plunen wore rup-
tured by the axis of the world being magically transporteoc
into tae aelling. :hus in the tent of tne shepherds of
Central Asia, and certainly of the earliest Tivetans, the
hole at the top througn which the smoke passes corresponds
with the 'orifice'of the sky, the lole Star, in a cosmic
system thought of as a gigantic tent.wﬂ We may add that

here is the backgrouna to a contemporary Indian tradition

on house building. Refore commencing, the astrologers are
consulted; thereupon the mason sharpens a pole and thrusts
it into the ground at precisely that spot which has heen
ascertained by the astrologers so that the head of the sub-
terranean serpent ve firmly held in placefQ(This serpent

we shall presently acauaint ourselves with, along with the

. . . . . = = . .16
pole. Zven *tane gigantic tent is of ancient ¢lraql or1g1n.3

The centre of the mandala is described as follows
in a text of the Jain religion, a very ancient faith still
flourisniug in India: The meaitator is to imagine a great
motionless ocean of milk, in tne middle of which is visual-
ivea a lotus-flower as large as tne Jambudvipa (i.e. our,
the central, continent on eartn). This lotus nas a thousand
golden petals and its pericamp rises up like a mountain of
gold., The meaitator should think of himself as seatea on a
throne on the peak of this mountain and as complete master
of nis passions. Tnus ne is, ideally, trensported up upon
the peak of existence, where he must work to free himself
from karma (the spell of this mundane 1life) so that he can
'leap'on to tne plane of nirvangfw

-

"ne sea of milk {(meaning tnhe "water", or milk, of
life), tne throne, tne "golden  or luminous mountain-of-
trne=world (the '"heavenly peak’ of the Chinese), tne lotus,
even the mystical plame of nirvana “avove numan karmic
existence, all are sprung from a foreign seea - though in
the Inaiarn womp, proaucing offspring with the cefinite
imprint of Inaian thougnht and ways.
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"In Indi&, the lotus has been regarded as
expresscing a twofold symbolism,"” a modern scholar notes.
"The first deuotes creation in its widest sense, generated
from the primordial seed of the cosmic waters, as in the
mytn of Rranma rising from tre navel of Narayana lying upon

otus 1s the earth itself on those same
waters.. ant the prov of the universe'” . The second meaning
of tre Jotuz 1¢ the otiher plone of existence e'whicn reveals
itself in tue centre of the mrosterious space in the depths
of the heart” taroush a'leay of consciousress. The attain-
ment of *trig mveiterious cerntre s nirVana; ana the.centre

/i

is "the stiitlont ploans on esrita

‘v *r« viace that is within thne heart lies the
Tora of All, vt .e .uler of the Universe, tie Ving of the
Tniverse,” o ¢ ome upsnisad, whlle another insists:
"Tike unto tre evtert of space is the voia within the
neart. ‘teaver -nd ezrth are in 1t. Agni arc YvEyu, sun and
moorn, likewise tne stare and lightning and all other things
which exist ir t-=e itiverse znd all that which does not
exist, all evisto 17 taat void.”H)QA very full voia; yet
we are remincec of tne centre of the eartn as veing without
cecnhoes nand snadows - indicating: withnout distances.; This
centre, %Htren, is not envisaged as an extendea two- or taree-
aimensional part of pace "t 3s a point., Anc tris lumin-
ous poirt oi cowmccinusness may ve likened to, again, tne
nuc of a wneel, from wnien stream forth the psychic powers:
"As all spokes are connected with both the nub and tne rim,
50 all ecreatures, all gods, all worlds, all organs are
bound togetner in taat soul.” The spokes in turn may te
identifies witn tre rays of thne sunfﬁ

_ T s
in tre mandala "psycrocosmogram )tne original
vesopotamian components are redefined accoraing to the

needs of the Indian mystic, yet still identifiable.
The major, miudle part of the mandala is occupled by a

souare, Outsice it are eclgnt ''graveyards" (interpreted as
awe-inspiring places in India for meaitation), or eigh?
"paradises: - each eguipped with its own mountain in th-~
middle, its own tree and cool, perfumed river or lake; the
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tree of such a paraaise characteristically glitters

with gems and precious stones?yﬁMmme pParadises (or
alternatively graveyards) recall the peripheral continent
surrounding the great central continent according to the
Indian and, ultimately, the pabylonian world wiew. The
square represents, and is called, as we have said, a
palace. In the middle of each of the four sides a gate
opens in the form of a T (cf our Chinese mirror above!).
The sides t(walls, are surmounted by a balcony decorated
with lotus flowers; nere Trees of Paradise rise up from
vases containing fthe Water of Life., A line hisecting
the "palace” and mandala symbolizes mount Meru - and the
spinal column of maf%ka theme we shall enter upon below).
Finally, the ceremony performed in a mandala is a "coro-
nation”, a royal baptism. '

"The symbolism is clear", as others have noted
already. It is derived.. from the Mesopotamian zikku-

- rat, which was also a cosmogram of the universe..' f@

Or we may sinply say: Basics of Indian culture, includ-
ing tre mandala, go back upon Mesopotamian ideas. Anothe
instance is tne stupa (and the related topa and dagoba),
that charactieristic relicuiary or grave monument. . This is
a tall, round mound - depicting in reality a navel of the
eartn®? surmountea by a short pillar and capital. The
nase of the stupa may often be square. The temples at
Sancni and Amaravati in lndia, from the 1lst and early 3rd
century Avu, have reliefs showing stupas;topes;dagobas -
in association with a serpent, represented as being
inside or, in one case, slung around on the outside of,
the stupa. 1n another case the serpent is guaraian of,

anu peneata, & 'ree of Life rising up within the stupafq)

The liguid of the Tree of Life is descrinec as a
white ana cool ambrosia. Now the Sanskrit word nirvaana
in fact means, approximately, ”cool””v The way up to
this well-nigh inattainable stage of meditation is termed
the 'ladder' or 'stairs'of the secret of the serpent
Kundalini?”wnom we shall meet soon. The serpent is
tsecret, i.e. below-surface, subterranean, subliminal.
And the "stairs" or ’1adder“’q-cf the heavenly ladder of

Jacob’s dream in our Bible - are taken from the 2ziggurat.
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Trese gigantic edifices of Babylonia originally
haa five but later on seven often’ spiralling &toreys up
to the top., This evidently svmbolizes the seven plane-
tary deitiez of the Babylonians, bequeathing to posterity
the conception of the seven heavens 3% Where do we refind
this Babylonian theme” In a tradition on Mount Meru -
clinching the argument for its derivation from the
Babylonian cosmology. In the same wise that micro- and
macrocosmos mirror each other in the navel-altar-world-
mountain conception, we find the Meru performing a
micro-macro function in Hindu tradition: For Mount Meru,
to the contemplation-oriented Indians, is in fact an
image of the spinal column, Merudanda. Through the
body run a very great number of hollow passages, veins,
capillaries (ef the Iranian view of the earth and watereﬁ
the main ore however being the one that runs up the
spinal column. The inside of the spinal column is
described as hollow and doubly sheathed, like a plant
{or the pascageway for the sap within a tree). In the
bottom pit of this hollow dwells the serpent power,
KundalinT:

“undala means coiled. The power is the gyddess
(devf) Yundalini., or that vhich is coiled; for e» “orm
is that of 5 coiled and sleeving serpent in the lowest
bodily centre, at the base of the spinal column, until..
She is aroused in that Yoga hich is named after Her. 32)

There are seven stages ahove one another, cf the
seven stages of the zigegurat: six centres, called lotus-
es or cakras, through which the serpent-power may rise
(corresponding to the gpinal base, the pubic region;
the navel, the heart, the throat and a point hetveen
the eyebrows - popularly known as "the third eye"), and
the well-nigh inattainable "Thousand-petalled JTotus" on
the top of the head, the ultimate aim: 1l1iberation from
the bonds of the natural world, a state beyond wmind,
which is a part of nature (sic).

In this final metamornhosis into the human body,
that same 0ld basic symbolism is nevertheless patently
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"Thousand -vetslled lTotus” (the symholic folinge-Tik-
nair of the yogi) is the dense, rich foliage attributed
to the Tree of T.ife by all sources. The spinal column
is its trunk (cf the Tree of Tife portrayed as a palm-
tree in Assyria, which strikingly evokes the idea of a
spine -~ and most probably did evoke thic idea in the
Hindus). Finally, of course, the serpent is the ground-
swell so to speak, of Mesopotamian cosmology - residing
in the pit or spring at the base of the Tree of Life.

The appellation "the coiled one" is indicative
enough. Tn the lowest cakra or lotus Kundalini is repres-
ented =as coiled three and a half times round an erect
phallus - in exactly the same vay that the servent is
wound, also three and a half times, arcund the navel
at Delphi as well as that of Petra?z)With tmwe Yindu cult
of the god Siva’s phallus, the substitution of a phallus
for the navel-pillar of Mesopotamir is understandable; vet
the original iz also found: The god Vishnu may be portray-
ed =25 sitting within the serpent Kundalini’s coils and con-
templating the lotus on a long stalk issuing from Vishnu’s
navell”yThe Yesopotamian "world serpent" is always coiled?ﬂ
the Ocean is envisaged as this serpent: and the zigegurats
are spirsl-wound too - most clearly seen in that monumen-
tal round minaret of ca 850 AD still standing outside the
ruins of trne calinhal moscue and palace at Samarra, ‘Iraa.
The name, still today, is i;;»LL\“theplace wiere some-
thing is coiled up" - and the serpent wnich is wound un
under the ¥a®ba, around the world, and around God’s
throne, is characterized ty the same verbqfdfh>coil up" 1)
It is 3 foundation of the world, and ever glittering,
brilliantly light (as the glittering sea). Cf now the
Hindu description:

Tike the spiral of the conch-shell, Her
shinin§ snake~-like form goes three and a half times
round Siva, and Her lustre is as that of a strong
flash of young strong lightning. Her sweef murmur
ig 1ike the indistinect hum of swarms of love-mad bees.
She produces melodious poetry.. and all other compositions
in prose or verse.. 1t is She who maintazins all beings of
the world by means of inspiration and expiration, and
shines in the cavity of thne root Lotus like a chain of
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brilliant lights. /She is the receptacle of that
comtinuous stream of ambrosia which flows from the
Eternal Bliss. By Her radiance it is that the whole
of this Universe ~nd this Cauldron is illuminated. &)

Ve now are in a position to understand how
the elements of lotus, navel, mountain, eternal bliss,
serpent, (spinal’ c¢o2lumn, stream of ambrosia, brilliant
lustre, found=tion of the world, and tree, could be estab-
liched as inter-identifiable, or closely associated, in
Hinduism., How for instance, when we have come to know
mount Meru, the Rgvedsz nevertheless can say:

What now was the wood-matter, what was the tree
out of wihich they constructed the heaven
and the earth, the stable, imperishable, eternal?

What now was the wood-matter, what was the tree
out of which they constructed heaven =znd earth,
you sages, research it in the spirit,

that which, sustaining it,

safeguards all beings. 43

Of course all the above elements just might have
arisen in Indian minds independently of any influence from
Mesopotamia, theoretically; or rather, any one of them
might have. But the specificitv of these concepts in com-
hination with their mutual relationship definitely belies
such assumptions. Clearly, the older and more advanced
culture of Mesopotamia impressed itself upon the Arvan
invaders of the surcontinent - to such an extert that still
today merudanda is the word for the spinal column. And
~hat now of the name Meru itself? It hzss no convincing

En)

Hindu or Sanskrit etymology, nor any connection with the

North East Irenian city-name Merv. Suffice it to say that

Sumerian was retained, hoth the language and the name, -
as something sacred, i.e, priestly, deep into Babylonian
("Axkadian", Semitic) times, after the Sumerians as an
ethnic-lingiistic group disappeared around 1800 BC; and

that the fuller-form name of Mount Meru is - Sumeru.
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L. FARLY TRANIAN UNIVERSALISM

Even more pronouncedly universalist-expansionist
than the Indian heritage is the Iranian. A Hellenist
Syrian author avers that the supreme godheads of the
franians are time and space.y He has in mind Zrvan

akarana, "the time without boundaries, and Thwasha,

‘the space without houndaries™. Thus, according to Parsi
scripture, “thre Creator Ahura Mazda created the world..
out of his own light and to the joyful cry of the Time
without boundaries. Hence the Time without bhoundaries is
without age, without death, without affliction, without
thirst, without protlems, and unto eternity no-one can
rob her or of his own might render her powerless.,: Thus
too, both Ahura Mazda and his evil counterpart Angro
Mainyus were fell to have been created by the Pime
without boundaries.? Characteristically of Iranian
thought, she is said to enjoy "domination". With her
cognomen "The C01d One" she has been thought to be identi-
cal with Baal "The C1ld One", "The 01d of bDays~ of RBabyl-
onia., On the other hand the Space without boundaries

was alternatively known, it seems, as Sipihr and Dyaus, ;
referring to the heavenly sphere (cf +he word Sipihr) -
with Dyaus bteing related to European uyeus, Zeusﬁ)

Within Time and Space are two contending
forces: the Unending absolute light, and the Unending
absolute darkness. The representatives of these are,
respectively, Ahura Mazda (the good Creator), and Angro
Mainyus (the evil Creator), who lead an army of angels
and good spirits and an army of demons and bad spirits
in their cosmic battle for hegemony. As against the
Chinese, and partly the Indian, ideal of harmony, this
bespéaks a warrior ethos. And there are no limits to
the battle, in which stars and planets too take part ¥
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In contrast to the Chinese and aquite like
the Indian system, the Iranian view of the world is one A

of centre and periphery. The outermost component in this
mytihical geography is 2 ring of mountains -girdling the
earth’. This is called the Hara Berezaiti hy the Iranians,
Lokaloka by the Hindus. 1Inside the mountain-chain is the
ocean - surrounding seven Eontinents. Of these, six are
known by name only to the Iranians and Hindus alike, and
are thought of as inaccessihble. The middle continent, and
the biggest of the seven, is called Qaniratha by the
Iranians and Jambudvipa by the Hindus. The centre of this
continent is a mighty mountain reaching into heaven,
called Gekat-i daitik by the Iranians, Meru by the Hindus.
Though located in the "middle of the world", it is thought
of as lying in the north by both Iranians and Hindus. This
is the abode of the blessed, where perfect bliss and long-
evity reign.

In the spring Ardvi-gura grows the Tree of
Iife, the white Haoma of the Iranians. The same tree is
known by the Hindus under the Indian form of the name,
Soma. The spring of life is likewise evidently found
upon mount Meru - though Soma is not expressly localized.
As the Indian Rgveda (146, 19-72) informs us:

Two birds..sit upon the same tree, the one
eats the sweet figs, the other watches without eating.

"Where the winged ones unceasingly praise the offering of :3
the drink of immortality, thither hath the Lord of the 3
"miverse, the Protector of the World, the Wise One, placed
me, the scholar, Upon which tree the soma-eating birds
alight and weight it down, upon the boughs of which the

sweet figs are, they say: the one who does not know the
Father cannot reach them.

A1l commentaries to Genesis compare the Tree
of Life of the Jewish 2nd Christian tradition with the haoma
of the Iraniansﬁ) Indeed, our Paradise reproduces the notions
found in both Tranian and Indian cosmology. Yet while
hsoma/soma is a central concept in this cosmology, the Tree
of Life is characteristically mentioned only in this one
isolated instance in the 01d Testament, and left unexplained.
Moreover, whereas haoma/soma is a divine blessing to man, ~—



giving him immortality/Yongevity and letting him know god
("the Father"” above), the 0ld Testament views the Tree of
Life with animosity, as a potential threat to God if man were
to enjoy it. The conclusion imposes itself: The Tree of
Life was so familiar a concept to the ancient Hebrews, yet
also felt to be so alien and inimieal to other, more basic
Judaic teachings, that it had to be introduced - and neutral-
ized. As with the four rivers of Paradise, the Hindus insist
that from mount Meru flow four world rivers. The Iranians
believe that from the Ardvi-¢ura spring and its Tree of

Life on the world mountain flow two rivers - one eastward
(the Mehrva, or Indus), one westward (at its outlet known as
the Nile).” If one followed these rivers to their source

one would reach, according to the Iranian literary sources
the Avesta and the Bundahe¥n, the Hara berezaiti world
mountain and its spring of life, tree of 1life, paradise.

In addition, there are two other great. rivers, the Buphrates
and the Tigris. I.e. all in all, four. Now Jerish, Chris-
tian and Muslim tradition say, in the way of the ancient
Iranians, that by following the four world rivers upstream,
one will find (the terrestrial) Paradise - yet to prevent
this God has made them flow part of the way underground.
This, as it happens, is the Iranian conception: Just as all
mountains are connected underground and really are simply
offshoots of one single world mountain (the Hara HRHerezaiti)
all water too is one, flowing overground and underground -
with the earth as it were a sponge.q Thus the four world
rivers (and not merely the two) are connected.

s

In its centre-periphery structuring of the
world Iranian tradition also speaks of the “navel of the
waters"7l Conversely, the central World Mountain with World
Tree atop was certainly considered the 1link, or navel, bet-
ween this world and heaven. Cf a Yakut Siberian tale of our
days - . bearing in mind that Iranians have roamed the whole
heartland of Asia, as nomads (Scythians and Sarmatians) and
as merchants (Sogdians): "Above the wide, motionless deep,
under the nine spheres and the seven storeys of heaven, at
the most central place, the navel of the earth, earth’s
stiliést place, where the moon does not wane and the sun
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does not set, where eternal summer reigns and the cuckoo
calls unceasing, there the White Youth founa himself."”

Ana nere the Wnite Youth, who is the First Man, sees a lofty
hill ana upon it a mighty tree. The tree rose above the
seven storeys of heaven and was the horse-stake of the
supreme god. '"he sav and resin of the tree give to the agea
and tired their vouth once more. '"e roots of the tree

reach the undervorld. Water pbubbles forth perpetually from
beneatnh its roots, and is the everlasting water of life.

Tne peoples of the Altai mountains likewise tell of 'a gigan-

L]

tic fir tree which grows in the navel of the earth, in the
central point, tne highest of 211 trees on earth, its top
reaching to the house of" tne supreme deity. <Tne tree

& -
stands, they say, in the Nortn. g

-

In the tree dwells a spirit, a very ancient
goddessi {ghowvn bty her having snow-white hair)? She gives
the White Youth of the water of life and salvation. She
has large, pendant breasts. In other stories of‘the Yakuts
and other Siberian tribes there is upon a heaven-high moun-
tain of the North alake of milk., This lake of milk is re-
found in Hindu bveliefs concerning mount Meru in the far
north of the world]ﬂ Anéd of course the soma/haoma dripping
from the Iranian and Hindu tree of 1life is white. Who is
this woman deity” We may assert that she answers the quest-
ion of who another female deity is: Ardviglira Anahita,
the personification of the water (of life) streaming out
from the peak Hukairya to the VOurukasha ocean, a woman with
large, pendant breastsy) In all probability she is an
Iranian continuation of the Sumerian Mother-Goddess, "Queen
of heaven”, also called "Queen of the earth mountain",
"Queen, the womdb™, "Queen who allots the fates"' - and "the
')whlch happens to be the meaning of ArdviIglira
Anéhitaf” In the Yakut tale she emerges from the tree only ,
to her waist, In the Sumerian version she is bare-breasted,

“her navel is placed in a waist-band; from her waist-band
o the soles she is covered with snﬁles 1ike & serpent""
This description is a later, Assyrian one; yet plalnly she

pure Queen'

is visible as a woman only, again, to the waist. 8She is a
virgin, and with an eye on the Christian dogma of the immacu-
late conception we note that "the great and ubiquitous cult



of the virgin %arth-goddess in Canaan, Phoenicia and Syria
seems to have been entirely borrowed from Babylonia"!ﬁy

As 16 her: lower-parts serpentine nature (cf the serpent as
representing the nether, watery-creative part of the Sumeriam
cosmos), it cannot be & coincidence that the pictograph first
used to write her name in Sumerian represents a serpent
twining on a staff!y Here again e have the navel, or pillar/
pole and *ree, 2Znd the coiled serpent associated with the
woman of creation - ¢ Cenesis also. It comes as no surprise
then, that the Irsnisn Ardvigura Anahita, upon her peak in
the Hara berezaiti world mountain, is a goddess of teonception
and birth. (On tre Iranian system she has been furnished
with a male counterpart - who tellingly is associated with
gris upon & mountain of the north, in

the source of %the Ti
the Caucasus, and who is called "the navel of the waters . )

Prom tne Hara Berezaiti in .the Worth came,
the Iranians helce, the Pirst Man. And the first Master of
the World, the Tranian emperor Teridun announces that he is
sent from the ‘ara Harezaiti, from tne top of the central
meountain, in order to cleanse tne worlan'Tne subsecuent
mytrological nistory of Iran comprises several successful
or would-ope worlr concuerors - among them gai Khusraw,
vho from hie nweiling among the gods on the Hara Sereraiti

is fetcher Ans +0 vi17e on earth,

Indiar anag Tranian tradition have the funda-
mentals in common. Thus they beth slso happen to-
know the Deluge story. The ancient Babylonian basic version
is like the Genesis one: The 2abylonian "Nosh" is named
Xisuthros, ne is warned of the flood beforehand, told to take
along friends and avnimals, birds etc in an Ark, the world is
inundated in tre 10th generation of humankind, as in Genesis,
and the Ark comes to rest wupon a mountain in Armenia, as in
Genesis. (This Vasu/Ararat is identified with the fekat-i
daitik peak of the Fara berezaiti - in Armenia, or the
Caucasus - hy the Iranians.)rvln the Mindu Mahabharata it is
likevise related that 3rahma appears before the hero Manul
in the guise of a horned fishm{ which warns Manu beforehand of
the Flood and goads him to build a ship that he is to enter
along with the Seven Sages and the seed of all plants and
veasts. (The Seven Sagegﬂare an ancient concept of Mesopo-

tamia.) In the course of the 1"lood the fish carries the ship
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to the Himalayvas, whence Manu descends to become the
forefather of all men. Another version, in the (atapatha-
brahmana, is older -+ Manu is convinced by
the horned fish to build a ship, which the fish carries
upon its horn to fthe northern mountain. Here the fish
orders him to fasten the ship to - a tree, and to descend
from the montain as the flood receded. Manu now becomes
the forefasther of all later generations. In the Vedas
Manu is simply the I'irst Man; in the Rgveda there are
no traces, and in the Atharveda only uncertain ones,

of the storv of the Flood.

The oldest Iranian (Parsi) holy book, the Avesta,
tells suhstantiallv the same tale, but in a characterist-
ically muddied wav., The Tirst Man is introduced, along
with that grest mystical being '"the native bull', which
is thought %o Le present in the innards of the earth or
as standing in the World Ocean and in some way uvholding
or connected with the entire world: we recall the Babylon-
ian concevtion of a giant bull supporting the world upon
its horns?) The Aintn ruler of mankind is called Yima -
refound in Yindu as Yama ("twin"), who with nis sister
Yami is the first pair of humans. Yima’s precursor,
the eighth ruler, Turies the sacred books in the ground
under a palace to preserve them from the coming Plood -
Just as the Babylonian Noah Xisuthros does. In other ways
too this eighth ruler bvetrays clear Babylonian origins‘g

indicating where the Deluge story under Yima hails from.

Yima throughout his reign spreads happiness

upon earth, all humens are content. Towards the end of
his reign, however, the Creator Ahura Mazda informs him
that a destructive winter shall assail the world, with

so much snow that inundations would submerge the places
where hitherto cattle grazed., The Creator counsels him
to fashion a cuadrangular place, and to bring into it

the seed of the cattle, the beasts of traction and of man,
as well as the turning fire. He was also to fashion
dwellings for all these beings inside it, and to bring in
the seed of all foods and all those trees which are the
tallest and most pleasantly scented. Thus furnished,

rel
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Yima is to continue within this small spoace, called

"the Garden'", the state of hliss which he up till then had
given to the world. In this Garden he and his associates
live in unending 1ightfj

In the Avesta there is preserved another, highly
contradictory version as well: Because of the happy state
prevailing under the long reign of Yima, the ruler gets
vain and proclaims that he alone bears the honour for
all this, demanding that his subjects revere him as a god.
His power consequently flies from him (in the shape of a
bird), and the nge of Dahak begins.

Now Dahak, or Azhis dahaka, means '"the destructive
serpent", and as a monstrous serpent he is portrayed.
Yis domicile =zccording to the Avesta is ~ Babylon. His
purpose is to exterminate the human race. There are many
embellishments to this tale which surely are tribute to
the fantasy of Tranian storytellers., Here, though, the
Flood is not mentioned.

The third Iranian version is that of the Bundahe¥n.
Here in the early age of the world, during the battle
between the Creator Ahura Mazda and his evil counterpart
Angro Mainyvus tihe star Tistrya sends a mighty rain upon the
earth, because Angro Mainyus has filled it up with harmful
and evil creatures. These are drowned, but the poison in
their bodies mixes with the pure water from above, making
the Ocean salty. This story is but a fragment (we are told
that the star has three apparitions, yet learn only of two
in connection with the rain-flood) .29

A1l these tnree Iranian versions, it will be seen,
recount a different aspect of the Deluge story as we know
it from lMesopotamia. (There is even a fourth* The Parsis
of our times, of whom the greatest contingent is some 7oo0o0
in India, expect a2 mighty rainfall at the end of the world
which is to annihilate all creation, whereupon Yima and
his faithful ones shall appear and populate the world anew)
That these versions in part contradict each other, and
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appear as so disjointed, to my mind is proof that
they reflect not one originally Iranian legend but
half-digested lore from their southwestern neighbours,

These three versions, which so to speak "float"
freely of each other, call to mind how the characteristics
of one original World Mountain have come to be distributed
)
b4

by the Iranians upon three, or even four, separate mount-

ains. Though the mountains of the world are "really",

]

originally, hut one mountain according to the Iranians,

we hear of the peak Taera reaching up into the light of
sun, moon and stars, the peak Hukairys with the tree and
spring of 1ife, and the peak (Jekat-i daitik in the Caucasus
with its (vertical) bridge of light to heaven. TIndian
tradition stresses the one world mountain: i.e. that

this conception is preserved among them, may he understood
with reference to the Himalaya range rising as one mountain
in the north. The Iranians, however, met with a multitude
of mountains, and in connection with their theory of a
division of the vorld into three political part52Q a
similar division of the mountains mav have seemed natural.

The two oldest versions above, those of the Avesta,
plainly contradict each other (thus, in the first Yima
lives without dying in his Garden, in the second he is
hunted down in the remote parts of the earth and executed
by Dahak). In addition, they add up to a logically incom-
prehensible picture - if we do not comprehend that the
logic behind it originally was that of the Babylonian
story, &8 bungled by Iranian rehashers. Thus, it is not N
at all clear why, if Yima created bliss on earth and kept
down all evil (first version), he is to bhe succeeded by
the evil serpent of Babylon., Nor why he should suddenly
hecome vain if his rule was so righteous, or why the
people of Iran should then accept an evil serpent from
olien Bahylon as their ruler (second version). Interestingly

the serpent comes after, not hefore the "sinfall".

™e first version, which is close to the Babylonian
original, will repay additional attention., The Garden has
but one window and one door, as the Ark has, and is somehow
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transposed from tne world of men to a mountain in the
Caucasus. Here the themes of Ark and paradisical mountsin
coalesce, The most intriguing detuil, though, is this:
™e divine 3Jarden is nuadrangular - just ez it is in
Genegis, The Tranian traditions on mountains elsevhere
say nothing about the form of fthe mountains, or of the
World Mountain (execsvnt that it somehow encompasses the
world) - rmatur, 1 enough, as the Iranians beheld = wide
variety of mountains., The Hindus, though, on their low-
leand meneath the Vimalayas, retained the idea of a guad-
rangle: Mount Meru, with the garden of the blest on %“op,
ere,

Lo onadranguiar. Whe pray, are ouadrangles of obhvious

~

relevance found”

Trhe rirgurats of Babylonia suggest themselves.
"The tree-planted zigeurat at Ur, attached to the temple
of the Moon-god, Nannar, no doubt rose, in the eye of the
imagination, to the moon itself. It was the artificial
image of the *rse-crovned mountain that, in the later
shamanist cosmologyv of Asia, ascends to neaven in the form
of the world-tree,"?¥ 1+ is rather vice versa, and it is
not only the tree vlantation hut also the squareness that
is important: The mythical World Mountain with four sides
is an "artificial image" of the ziggurat, or more funda-
mentally, of Mesopotamian square brick buildings. Thus
the concevt ot = gquare World Mountain could come to co-
exist with *the ores tending towards roundness observed in
nature. Such a view 1s reproduced in a late medizval

I

Tslamic source even: Some people say that the earth is

a plain even rooftop in the four directiones of east, west,
south and north.”zﬂlf the World Mountain came to bhe visual-
ized as cuadrangular, might we not expect to find, even,

specimens of the monstrously unnatural: the sauare navel?

We do find souare navels! One such. and the
latest one, is the ¥a®ba; an earlier one is *the "0lv Rock
in Jerusslem+s o third, the stone over Eve’s reputed grave
in Tiddsh, 811 three called or identified with navels 2!
More gcenerally  altars are sovare, supported by four pillar:
or slabs (smooth stone sidez), and symholize, as we have
noted, the World Mountain - or navel,
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In the fragmentary Sumerian version from
the 27%rd century BC the form of the 'World Mountzin!
is not given; but the hero of the Deluge story, the
Sumerian Noah, called Zilisudra, is given eternal life
there, as the last of the preserved fragments makes clear:

Ziusudra the king

Before Bnlil bowed his face to the earth.

To him he gave life 1like a god.

An eternal soul like that of a god
he bestowed upon him,

At that time 7iusudra the king,

Tamed 'Saviour of living things
and the seed of humanity',

Tey caused to dwell in the
inaccessible mountain,
mountain of Dilmun.,q

Though later lost in myth, and transposed
to the far north, the original model of the 'inaccessible
mountain of nilmun'may have been envisaged as apvroximate-
ly square. I1r any case, with the square riggurats symbol-
izing the World Mountain, there must have been belief in
its teing sauare, whether or not there was some original
observation in nature,

Generally, then, both fundamentals and a number
of trappings =nd details of Iranian cosmology share- this
common origin - which is natural enough, in consideration
of close early contacts. The Assyrian texts of Shalman-
eser 111 898-324 BC mention Persians and Medes (close
northern kinsmen of the Persians) for the first time.
Though we should not take at face value the assertion of
the historian Berossus that the Medes founded a dynasty
in Babylon 2425-2191 BC, the country of Amadana mentioned
as occupied along with Elam in an inscription by Tiglat-
Pileser I around 1100 BC may well designate the Medes.
The Medes and Persians overthrew the Assyrian empire in
the 8th-7th centuries BC, and the Persian empire in the
6th came to extend to the Indus, the Black Sea, the Medi-
terranean and Libya, Adopting the solar disc of Assyria
and belief in the "flaming" of royalty for its own, it
was a suecessor-state to ancient Mesopotamian tradition.
Herodot claims that the Medes had been under Assyrian
domination for 520 years before throwing it off?o

I
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One of the notions the “distant Medesg"
and Iranians at large must have appropriated early and
passed on to even more distant peoples, is that of a
world centre surrounded by four quarters and an encircling
oceanfv (Cf under China and India above., Yet though the
Chinese came to think of the world as sguare, this was not
the Mesopotamian view: Though the world mountain might be
square; and though there were four "quarters’ and four win’
and the world might be likened %o a (square) rooftop > shis
does not preclude a more rounded and comprehensive.view
as well, with which we conclude this chapter.

The affixed map is
the oldest expression of a
centre-periphery cosmology
ever found, as reconstruc-

ted from a clay tablet. ouTh 0 BARYLON
It shows the earth pssyriA) [ NOKTH
(represented bv the
inner circle) floating
on the sea (or water-
abyss) and surrounded
by "the Bitter River®, BABYLONIAN MAP OF THE WORLD <A 2000 £€
Beyond this river are seven lesser continents - or more
probably six, as the two continents marked A and G are

a scholarly supposition by the 70th century AD reconstruc-
tor, who himself comments: ~From this Babylonian cosmo-
logy the Persians obtained their idea of the seven Karsh-
vars, of which the earth is the central one"’% We have
seen it among the Hindus as well. ZLastly, let us treat
ourselves to the same discovery among the Chinese, where,
however, the conception remained marginal. We quote gz

(critical) review of the opinions of Dzuyen, a sage from
the state of Chi®) who flourished around 300 BC:

Besides China [?here are other continents) similar
to the Spirituwal Continent of the Red Region9¥), making[@ith
Chinag} a total of nine continents, which are the real so-
called Nine Continents. Around each of these is a small
encircling sea, so that men and beasts cannot pass from
one to another, and these [hine continents] form one divie
sion and make up one large continent, Thére are nine

arge continents] like this, and around their outer edge
is a vast ocean which Sfcompasses them at the point where
Heaven and Earth meet.
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5 FARLY SEMITIC AND EUROPEAN UNIVERSALISM

A good guestion.runs: How could and did a
narrow tribal religion, that of the ancient Hebrews, come to
spawn the universalist follow-ups called Christianity and Islam?
Though the three monotheistic faiths are manifestly close kin,
and chronologically successors and continuations of each other,
there is a worla of a aifference between the words of Yahwe
ana those of Cnrist or Munammad. Is there a good answer?

We commence with the concept of the mystiecal,
mythical centre of the world: In Genesis Paradise with its
Tree of Life and i*ts four rivers branching out across the earth
is located to the east (il.e. of the Hebrews) - whereas to the

Ohinese this Paradise (the Kun-lun) was located to the west (i.e,.
Of the Chinese!); tre evident conclusion being that the concept
arose, and refers to, some place in betieen,.

Yet not only wora of this world centre was mobile,
so was the world centre itself. It is attested not only among
the ancient Hehrasws Put 21so among the nearly equally ancient
Greeks: In the “dvssey of Homer (ca 700 BC) we meet the goddess
Jalypso on an island called "the navel of the sea"; the island
is wooded, and the goddess is the daughter of Atlas, "who knows
the depths of the whole sea and himself holds the pillars thnat
Xxeep earth and sky apart. 'The goadess is burning cedar on a
hearth, ano sits by a vine with abundant bunches of grapes.
"rom her issue four streams, one in each direction. W%Ye may now
compare, as has heen aoneU, this tale with an Inaian one on the
origin of the Ganges: This river issues from the foot of Naras
yana, the aivine raaiance that upholas the worla; from his foot
it enters the moon, then the Zoaiac, and approaches mount Meru,
where a fiery wind diviaes it into four rivers which descena
upon tne four nignest peaks of Meru and thence flow down the
four sides of the mountain and across the continents out to the
Ocean at the cardinal points of the compass.

n
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"There never was a central navel of the
eartn nor of the sea,” the poet Kpimenides exclaims some
time before 500 B - aemonstrating that thne pelief in sucn
a centre existeag among the Greeks, but also that it was not
1 pasic element in Greek cosmology prover, as it chula ne
aountea thus. L Tvthagorean author corroborates the evistence
of this concept in approximately the same epoch in a fleeting
reference to & nertain Telias who is cautioned "at tnhe central
navel of tne fair-tree’d mother . The rather peripheral use
of the concept nere, if we may say so, as a literary embellish-
ment, again innicates that a fundamental, sacrosanct Greek
view is not involved - and, as is well documented, the Pytha-
goreans inaeed fetched much of their inspiration from
MesoOpotamia. OUn the Creek mainland Miletus with its oracle
was held by local patriots to be the centre of the world - in

rivalry to velphi. wvelphi was known as "the navel of the
earth - provnably, in turn, sfter the example of Paphos on
Cyprus: -~ "The navel of the earth” must have been connected

with the most famous shrine and cult at Papnos, that of the
Fhoenician Aphrnwité/astarte?) From the Phoenicians the Greeks
derived their alphabet and, we may now maintain, such notions
as that of the centril navel-mountain: The monument to the
Fnoenician grnaess at Paphos was a cone-shapea stone, i.e. a
mini-mountain, The glory of Phoenicia, the T.ebanon of our
days, was ana is the mountain cedars - we call to mind Calyn-
80’s cedar fire in the Odyssey. And the cedar - of Iebanon,
of the Morth, hwein & wvery special. sacred position, as we

3

shall see, %> the ruler of anciernt Vesopotamia~

It may ne stressea tnat the more basic (+to the
teller) and the more mind-captivating (to the listener;, a
concept was, the easier it must have spread by trading
routes. One such basic concept was that of the tree-cum-
pillar-cum-mountain as the radiant (or "burning") centre,
navel, of the worlada. (Tree, pillar and mountain are but
manifestations of the same idez; they can occur all three
together, or only two of tnem, or onefy To say they are inter-
changeable is an approximation; they are reslly inter-
identifiable.)

AS this tree, pillar or mountain is the source of



48

(aivine, 1life, 2 navel-corda between heaven ana earth,

the 1ife streaming through it is sometimes conveyea to

man by a goadaess, the Great Motherf? Thus in the Yakut

tale from Siberia a goadess with large breasts emerges from
the worla 'ree to suckle ana raise the Pirst Man. A paint-
ing in the tomb of Thutmosis ITl of Egypt (ca BC)
shows the young king being suckled by a female breast which
emerges from a tree. Some legends of Eastern Turope place
the virgin Mary at the foot of a tree where she guides
destinies and gives the souls to drink from the well of
life beneath the tree. Ana of course, as has been pointea
out, this pasic notion is what the 0la 'Yestament is out to
extirpate: 1n ‘jenesis, man bears woman, not woman man - ana
while man is creantea before the animals, woman is crestea
after them! ©She is to obey him, mot wice versa. "Hecause
thou hast hearkenea unto the voice of thy wife, and hast
eaten of the tree, cursed is the ground for thy sake.-

As Jeremiah says, cuoting this same jealous god - and
showing what notion he was jealous of: *"W¥ast thou seen
that wnich racksliding Israel hath done”® She has gone up
upon every high mountain ana unaer every (green, tree,

ana there playea the harlot."é)

"'re Mycenaean Tree ana Pillar Cult ana its
Mediterranean Relations” is a classic title - the message
being that from ca 1500 BC a cult existea in Meciterranean
and Near Eastern lanas of a pillar associatea with a tree;
"sometimes the whole pillar, or more commonly its upper
part, is reprecehted as shooting forth rays of light:.
Some Spartan reliefs, tnough late (first century BC),
eviaently go back upon ancient anteceaents: a goadess
(rHelen) is shown stanaing stiffly upright as a column,
wearing a headoress callea polos "which performs tne func-
tion of the capital of a pillar”g- we recall the aaughter
of Atlas (i.e. the Pillar of the Worla). Tne name, as we
shall see, is significant. From Egypt belief in a pillar
(vaa, ued; supporting the four guarters of heaven is also
attestea. A group of cylinuver seals from Cyprus 15th-17th
centuries Bl show a navel sign ana a sacred treez) A late
recording (5th century Ay) relates how the Phoenician city
of Tyre was foundea - nere tne sacreda flaming tree (with
eagle on top ana serpent below;
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ana the navel concept occur - a2na tnis may be connecteu
witn tne woras of wzekiel on tne prince of ''vre, wno
visitea Haen aonu valkea up ant aown in tne miast of tne
fire of the roly mountain of vod; in the Htn century An
source tne = frienaly fire" likewise‘'keeps to tne miaale of
the tres , Yot as kvekiel says, 0y tne multituae of

tny mercnanuise.. tnou nast sinnea : tne prince is to pe
ournea, aestrovea, vy the fire, ''ne Phoenician connection -
meaning the traae vetween the Mediterranean and the lanas
farther east, VMesopotamia ana peyond, 1is tnere again, Ana
A5 to tne veyond , tnere is an Inaian tale on precisely
mercnants coming to the ''ree of Life, witn its great
serpent underneatn: *iret, like tne prince of Tyre, tney
cenefit from it, rut getting too naugnty they are burneu
to asnes. On tne otner nanda, tnis neea not ve tne sau

k4

outvcome ol man’s contact witn tnis central, divine tree
vana/or mountein,. An ancient ninau story tells of tne
ruaana’s enlignrenment: ne is approacnead oy tne test cf
serpents , who -iraforms nim that. ¥thou shalt assuredly

toaay enjocy the desirea fruit" of knowleage, - thou shalt
assureuly %toaav recome the nuaana , wnereupon ne takes some
pure grasc  i.e, 2 plant of life', ana sits aown to
ontain perfect knowleage at tnhe foot ot tne great noly

tree Y onter *re invitation of tne serpent to Eve.

Tre Junaic tradition is however not only hostile

to this parecel of iueas. ''he notion of a central navel
or mountsin wrs accepted into Judaism - only tnat whicn

amountea to &n animate challenge to God (namely the ser-
pent, tne tree, the mother gouaess, was combatteu. b»oth
tne acceptance ana the rejection show now powerful this
cosmological package was,

wus tne prophet Esekiel (3B,12) mentions the
navel of tne earth, thinking probably of Jerusalem or of
Palestine in ¢eneral; while Josephus testifies: “in the
very centre of it (viz. Judeé] is situated Jerusalem;
wherefore some call it, not without reason, the navel of
the lana. Wrere is the world’s navel, later Jewisn traa-
ition asks, it is Jerusalem . Another tradition explains:
“‘Ihe noly One createc the world like an embryo. Like the
embryo proceeas from the navel onwards, so Goa began to
create the world proceeaing from its navel onwaras ana
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from there it was spreaa out in ditferent uirections.

In tne Ola ''estament tne concept of the worla
centre \or navel) as the highest mountain on earth is,
wnen presentec as a Jewish idea, limiteu to escnatology:

Ana it snall come to pass in tne kast aays that tne
mountain of Vanwe’s nouse shall be established in thne

top of tne mountains, and shall be exaltea above the
nills lszian «,1). In later literature Jerusalem is
the nhignest place »n earth in Ymnormal" times $60: " ‘The
remple 15 nisner tran tne rest of tne lana of (srael, ana
tne lanu of lsrael 1s nigher tnan all other countries . M
'nis uoctrine 1is reproaucea in tslam, One trauition
attriobutea to Alili tne calipn nolas tnat "Jerusalem is
tne nignest ot all countries anu tne nearest to neaven",
otners maintain tnat it 18 lz, respectively 18, mIl closer
to neavet tngn tne rest of the worla., in Syriac litera-
ture a2lso serusalem 1s tne centyee of tne eartn; one
source says 1n a general way tnatv tne centre of Ttne eartn
15 situateu urgner tnan tne four nuarters, wnile anotner
asserts tnal raraulse really consists of a mouwitain
nigner tnan auny mountain on eartn,

ne navel mountain iacea was cnaracteristic of tue
Samarians tos, Alreaay 1u Juages 9,77 a mountaln near
Snekem (uerizim, one woula tunink, 18 termeu “vue navel orf
tae lanpd'., Auna 1n a later Jewlsn traaltion 1t 18 relatea
T84l a4 rappl 18 1nviteu oy & vamaritan to periorm nis
prayers on mouut verizim; ne asks wny, ana 18 tola: “jle-
couse 1T was 1ot suomerged by the wvelugeV.

The same notion was applied to Mekka by the muslims
witn cnaracteristic tolerance the traacitions on Jerusalem
ana those on Mekka as tne navel of tne worla coexist,
‘nus, tne origin ot tne clay ot tne apostle of allan is

9

vekka 18 tne motner of places ', amd the rrophey is in-

. . . / -
from tue navel of tne eartn in Megka." in tae Qur’an
structen to warn all that are arouna it. 1in one trauition

. , /
the ka%*pa is -~ the navel of tne eartn~? whneress another ex-
patiates: -~ ¥now that tne centre of the eartn, accoruing

Lo

[

v
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to a tradition on tne authority of tne Tropnet, is

tne Ka‘oa; 1t nas tne significance of tne navel ot tne
eartn oecaucse of 1ts rising avpove tne level of tne eartn®.
fne Propret’s wiacw A’1sha 1s reporteu as saylug: "in no
place T ever 53w neaven nearer to tne eartn tnan T saw it
at mekka."  Ane a nignly significant Tslamic view, intro-
aueing an explanatory key, is tne following: Tracition
says: ‘‘ne P'ole star proves fthat the ¥atha is tne nignest
situatea territory: for 1%t lies over against the centre
of neaven." tris “& furiner commeunted upon, witn give-away

uneasiress anu clumsiness:

in toe centre of tnis moving part of neaven (viz,
tne reat necv; ;o < fixea s8tar wnicn aoes not move, ana
this is tre Tole s7oar, arouna whien the rear ana the rest
of the stars revolve. People are agreea that ne who places
himself oppoasite tne Pole star nas at tne same time tne
airection of tne gipla [islamic prayer’] , pecause this star
is above the ¥a‘oa, without ever moving. e rear may move
somewnat, mt the role star never aoes., 1f now the Pole
star, whicn is tne centre of neaven, arouna waich the other
stars turn, is zoove the Kafna, tnis fact proves tnat wnas
corresponas winn tne centre of neaven is most likely tne
centre of the 2artn. ) ’

Of ecourse 211 this talk of Jerusalem, Gerizim
or Mekka Yeins tne nignest spot on eartn, or untouchea ny
tne Dgluge, or airectly beneath the Fole star, ic runecisng
mit on-zo-ravezling rubbish., For wihere was tne nistorieczl
veluge - wnicr detineu Ytne hignest spot on earth", ana
wnere a cult oi the Pole shar? where was tne origin of a
cosmalogy raflectec 1n a Jewisn tracvition tnat "the Ocean
surrounds tne worla as a vault surrounus a large pillar,
Anu tne worla i1s placea in its eircular form owu tne fins
of leviatnan.,” ror Leviatnarn upou closer 1inspection 1S
a serpent as well as a fish, In 2 number of lslamic traa-
1t10n8 1t 18 uescricea as coiling 1tself up arounua tne
Ka¢ba, uwelling 1n tne pit beneatn tne Ka‘ba, cnu as sur-
rounding 2una glorifying the throue of Allan,

In Petra, oa the bLorder of the syrian-Mesopotvamian
uegert, stands a mornument from some years hefore our era,
1.e, long berore Islam: a grave monument. 1T consists ot
a coulc uavel, two meters in neight and diameter, surrounu-
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A gigantic quacrangular stoue nlock serves as tne peuestal.
Unuer tne rock cupporting tnis monument 1s a large room
witn nienes for tneé dead.”

toing deeper into ansiouity, we note veneatn
Jerusalem tne Stone of tne Serpent (1 Kings 1,9) and tne
Spring or Source of the Dragon (Neuemiah ¢,1%, - dragon
anu serpent peing tne same creature, basically. ‘nis
serpent from nelow is worsnipped (2 Xings 18,4), anu upon
tne serpent tne power of tne king is evidently grounueu -
in the same way tnat, in Mislim tracition, the throne of
+0d, or wod’'=2 house tne ka‘oa, is grounceu upon anu protec-
tea ry tne serpent of tne worla. TIn Hebrew mythology,
the Jcean is conceived of as & serpent - cf thne
mMiagarasorm, tTne oceanic vorld serpent, of the Norcemen
in trne Snorri .aaf,

wrience suct notvions, indeed all vne various
1uterrelated notions discussed above? TLespite tne natural
tendency ot 21l who appropriate a foreign legenu Lo make
it toeir own, e,g. b sayiug that one’s owun sacrea place,
nowever flzt, 1z tne nighest place on eartn, tnere are

enougn vestiges :in the 2bove pointing in one airection.
‘nere is preservea an ola traaition in Myslim geograpny,
aespite tne aiverce wancering navels of newer local patrio-
tism in Arany, FTalestine, Phoenicia ana Greece: what was
once paovylonia, Akkad, Sumer, also known as Mesopotamia,
has another name coo-J%)>Xé}»»~— The.navel of vhe earti.®

How then, to take up on the cuestion at the
beginning of this chapter, did universalist ideas develop
in Christianity, or in Judaism”® The answer is: They arose
in reaction to, and under the inspiration of, those from
Babylon .end Assyria - yet in the political, psychological
climate of Palestine,

One ingredient thus is the ideas that shine
through ¢.g. in the naming of Mt. Tabor (from tabbur,
navel) or the insistence of Psalms 48,2 that Mt. Zion is

Fs)
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located in the north, or the tradition that the

Holv Rock of the temple at Jerusalem ias the clomsest ta
both hesven and the water-abyss or netherworldﬂa as was
the Babylonian one, or Jacob’s dream of the heavenly
ladder. Severzl times the address is explicit even, as
in Ezekiel %1 or Daniel 4, on the king of Assyria as the
towering, earth-covering tree of 1ife, or TIsaiah 14.

cuoting the kinz of Babylon, who is "cut down to the

ground..for tr.ou hast said in thine heart, T will ascend
into heaven. 7 will exalt my throne above the stars of
God: T will sit also upon the mount of the congregation,
in the sides of the north." 7et the main thing, of which
the 014 Tes*amewt infarms us, is the claim of Assyrian and
Babylonian rulevs - and of the "Lord" Baf¢al, god of water
and vesetatinr - Tt~ universal reverence,

The god of the Hebrews was a narrowly tribal god
Yet he could not be of lesser status and stature than
those with whom fthe Hebrews vere closely acquainted - in
Mesopotamis, “~nrionia, Assyria;  from ftheir mentors the
Hebrews sporopriated the conceptions of e.g., the Creation
and the Creator. Foradise, and the Deluge, znd thece were
ecrafted onto the local standard type of deity of the
Semitic bedouin tribes - of which reminiscences are still
found in Arabinn culture: the tribal deity is represented
by, 2nd though* to dwell inside, a stone or a chest carried
on camel- or norseback in a special 1itterf0

As to the psychological climate, statehood and even
mere survival in Palestine was constantly precarious: Pale-
stine was a thoroughfare of armies, and the question of
doom »r salvation loomed large. This was a cosmology of
catastrophe. So was in some measure the cosmology of
the Mesopotamians - yet in the case of the Jews this was
accentuated by these very mentors and tormentors of theirs
from the east., The god of the Jews is a very martial god,
a god of annihilation.

In the dire situation of Palestine the crucial
ouestion was, ever and again: how to behave in order to
survive? Of course there were the laws and commandments,
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regulating "internal" behaviour, within the nation -

much reminiscent of the Babylonian T.aw of Hammurabi.

Yet how to behreove as a nation, in peril? The 0ld Testament
to a grent extent is a record »f the debnte between the two
obvious parties: the compromisers, appeasers, defeatists
versus those that put their trust in the tribal god.

The perilous situation of the Jews produced, or
accentuated, two natural beliefs. The first was that of
~3in, ;Gharactmristically, whereas in the Mesopotamian
versions the Deluge is visited upon the worlc - 11y
because the gods are annoyed by the clamour and noise of
human overporulation, in the Mosaic version it occurs
because of human depravity and iniquity, in particular
godlessness, man’'s neglecting to propitiate God and act
as He wishes. This fear of not doing as the gods wish,
of incurrirng their wrath, in fact characterizes the
Megopotamian attitude to religion, and the concept of sin
is well pstablishedf”'Yet man could be righteous, fulfill-
ing the nreccribed offerings, 1ibétions, sacrifices and

8) o,

prayers e Juinic 01d Testament view of human nature is

gloomier, it seema, beginning on the note of the Sinfall.

The sccond helief is the one with a universalist
implication: the belief in a Messiah, literally " the
anointed one"., The kimgs of o0ld, au&h as David and
Solomo, were the anointed, and a new such redeeming
leader was th- sole possihle hope. Just us Babylén
and Assyria had seemed invincible, but had been annihi-
lated by the God of Israel, so too would surely the new
world empire of the Romans - tellingly defined as the
new Babylon. Though Jews in Palestine were hoping for =
national redemption of Palestinian Jews, their God in

taking on universal vower claimants was a universal god.

The tension hetween the tribal deity role and
the universalism inspired by contacts with Mesopotamia
was resolved in favour of the latter by the earliest
Christians, or if one will, by the earliest development
of Christianity. The missionary commandment in Matthew 28

LR
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comes as an afterthought: Christ is dead, but has
appeared to the two Marias, saying that his disciples are
to meet him upon a mountain in the north (in Galilee).

The theme ic easily recognizable: Having become deified
and immortal, ne is now upon the mountain - promising the
water of 1ife (bapﬁism){ﬁ In Mark 16 the ssme command that
the disciplec mo to Falilee is given, but they evidently
do not believe, ant he appears to them during a meal in-
stead, in Terusalem. While in Tuke 24 he likewise appears
during a meal in Jerusalem, with no mention of Galilee.
In all three vergions the disciples are n=rd to convince:
and it is consniecuoy that the missionar commandment is

i
civen after he ig inad, nnt bhefore,.

Judeiec "tribal" background and the
regjection of cistisnity by the Jews is prlpable in the
constitution ni the Church as "the new Israel"., What is

new. yet oxuticatie on the basis of the old, is the

s
Christisn ingistevce thet: 2) salvation is individual,
4 + 4

b) salvation “efevs 5

<
N
3
]
iy
-1
-~ D
f,
e
+D
o
9]
O
3
o
H
[y
63
]
o
e
i..J
oy
o]
3
o
o
6]

is potentiall, uriversal (if

and even 211 (reation).

"nrict did not preach among, or direct his
message to, ~1L peoples within reach; nor did he preach
a common saivation of Jews and non-Jews among the Jews,
He addressed tnc Jfews and their situation. (Had his
concern at the outset been with non-~-Jews on a par with
Jews, he would probably have travelled and preached among
Syrians, Fhoenicians, Romans ete, or among the Jews of
the diaspora, e.g. in Alexandria, where he would have
stood a much brtiter chance of success than among the
particularist, chauvinist Jews within Palestine.)

As all attempts at reforming or redefining
Judaism collectively failed, there could only be question
of individual adherence to this Messiah - of Jews and.
as it turned out, increasingly of non-Jews, As the task
of the Messiah was by definition to redeem the Jews, the
individuals who cleaved to Christ had to be, by definition,



Sé

members of a new "Israel"., Though to us this may
appear as ocuite a conceptual innovation, in the climate
of the age it was less so, for two reasons: The new
Tsrael (vercus She old) concept certainly arose only
when it became more and more wlear that the Jews

stuck stubrorniy, and lastingly, to their refusal to
acclaim Chrint, while gentiles and pagans flocked to
his name; the original emphasis must have been on be=
longing' not to something new, but to something Israel-
ite (i.e. Jewish). Moreover, and contrary to stereotypes
of the Jews as exclusive, rejecting all others, in the
times of Christ there was a considerable deal of two-way
assimilation: Jews assimilated, and were assimilated
into, Helleric culture; and pagans flocked to Judaism,
which in a numher of places engaged in active prose-
lytizingfg The Onristians were one Jewish sect among
several others,

Christians succeeded more than others, as
wé all know; but not because of.this more or less
improvised -miversality. (Like all improvisations,
this one tno ninged on practical considerations, we
may hold, ret it also had a deeper b=asis, facilitating
the practical considerations, viz. the implicit,
Mesopotamian-hased universalism of Judaism, the explicit
universalism of the Jewish godhead.) Rather, the univer-

sal appeal of the message was explicated because of - the

-

universal av-eal of the message., The cult of Jupiter
and other Roman and non-Roman deities was universal
enough, but lacked what Christianitv had: hope for the
downtrodden. It promised a rapid cure of all ills, and
in a psychologically realistic way. As the rising of
the Maecabees had shown to the Jews, and other experien-
ces had shown to others, overthrowing the might of the
Roman empire and the Jlocal men of iniquity cooperating
with it was unrealistic. There remained but two possibi-
lities: Either redemption in a future beyond death; or
through the intervention in history of a power stronger
than the powers that be - i.e. a god, stronger than the
Roman and local rulers, troovns and deities - and who
could be stronger. and what stronger god could be needed,

than the Creator of the World, annihilator of Babylon
and Assyria?
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'n {and because of) the state of
opprression whicn the Jews of Palestine 1ived in for
several centuriec tefore Christ. both psychological
safety valves seveloped - the helief in a coming Messiah
as well as relirf in redemption heyond desth. (The same

£

combination it~ avalved within Tslam., where the ovpressed

have yearned v o

"ahdY, "the rightly guided one" sent by
God to usher & rirhfteous millennium on earth.)
Christianity s*rensed the urgency and imminence of the

Last Days; indeed. the Messiah had already been here,

and was expeoted bhock very soon, in the lifetg;; of his 41 s
ples even - and onrly those who had hastened to ready them-
selves for nis coming would re saved. (Quite 2n incentive
to conversion,

+her +themes ccvbitless also contributed to
both the ocrnbterte = the wide acceptability of the Chris-
tian mes:- soe, o ane thing tnere is the widespread i
theme, from "o o otaniz, of the only son of god and goddess-
virgin whoe “iec [is racrificed) to secure verdancy, fertil-
ity ard blizcs 2 all creation. This cult of collective
redemption through the sacrificial death of one young man
"in Sumérien:literature.. occupies such an important
pesition *red 1f muv boe regarded as the principal aspect
of theiy mvvicl-~r =pd religicus heliefs fo 0f the Semitic
pagan cu«tomr cioorivus writes: It was the custom among
the ancisont~, - *tiu:0 of great calemity, in order to pre-
vent the ruin »f atl, for the rulers of the city or nation
to sacrifice tc *the avenging deities the most beloved of
their c¢hildren as an atonement." The cult of the sacri-

ficed ynung gnd Mammuz, or Accadian Dumu-zi, was introduced

into tne Temnle at JTerusalem, Ezekiel says, in his life-
1y nth century BC). The name means "faithful son®

time (ear
or “risen son" - and 1s preserved in the monthname Tammuz
in the Middle Tast. Once, in Sumeria, a ypung prince

called Dumuzida probably was sacrificed:

The calamity which instigated this sacrifice
may have been some impending national disaster; in Sumerian
religion it was the death of a god who perished annually at
midsummer with the withering grass and drying soil of the
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drought-afflicted Mesopotamian valley. One son of a
divinely appointed king had died for man, a perpetual
atonement and a sacrifice to the merciless powers of the
Underworld; o perpetual atonement in that he returned
each year with the returning rains and spring sun only to
die again in the torrid head, when the flocks longed for
water, and Tammuz their shepherd departed again to the
mournful sound of the shepherd’s lute..

One Accadian prayer opens: "O Dumuzi, lord,
shepherd of Anu,” and the shepherd of God is just what
Christ is. Sumerian hymn gives the words of grief of
his mother: *..my Damu..The mother, gueen who gives life
to the afflicted.. In thy perdition, in thy resurrection.:
This mother of his is a virgin, and addressed as "My lady"
cf the Christian "Madomna" - "precisely as Bel, the kirios
of late Greek writers, may have provided the Greek Chris-
tian title Kyrios Christos”f%)The point is thatsbumuzi
was a man (no% a deity) divinely appointed, sacrificed by
men, but becane a 20d through death. His geneaology is
important - a4 in e.g. the Gospel according to Matthew,
And he i3 "th~o Tivstd

Adonis of thne

orn son'. He is also known as Adoni,
reeks - Adonai of the Hebrewstq Sumerian
kings freauensiy proclaimed themselves to be sons of the
Virgin-godidess, and not infrequently assumed the title
'god'and identified themselves with Dumuzifv

Moreover, this cult became the "national" cult of
the Nabotwman Srabs of Petra, centuries ‘before Jesus of

Nazareth. Ta» deity di-5ara ("he of the mountain-range
éaré") was the offspring of the virgin Ka‘bu (i.e. Ka®ba)
and only son of “tnhne Lord+. He dies for menkind - and his
birthday was irandly celebrated on the z5th of December.
The Virgin’s symocl 1s a square "navel-stone'; his is a

pillar with = serpent coiled around?v

What was new then, furthering the rise of Christ-
ianity, was a concrete historical peg for old themes in
the person of Jesus from Nazareth, a new accentuation or
arrangement of ¢©ld themes, and a propitious, receptive
mental climate far beyond Palestine - for a message of
salvation (literally, anointment, i.e. with the water or
0il of 1life) through baptism (an ancient Accadian practice)

£
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The ancient Semitic heritage, with
its Sumero-Accadian origin, lives on throueh death:
through the symbolism of individual death and resurrec-
tion, in Christianity as in Islam, Muslim tombs of import-
ance have traditionally often been equipped with a cupola
- in Arabic qubba, symbol of both heaven and earth asso-
ciated with the form of 2 navel (omphalos). Indeed, not
only heaven and earth, but also the nether world, partakes
of this symbolism: In the Babylonian conception we meet
the navel of the nether world. Some Muslim tombs are
covered with a scuare stone block, and both Muslim and
Christian cemeteries mport tombs with a cupola upon four
pillars?®” i.e. the same edifice as is found in churches,
covering the altar - which, we recall, in turn is an
anicient symhol of the souare navel at the centre of the
worldfﬂ Which is where we all were, once, when we were
born, on the strength of our navel's string: just as we
return, once, to Mother EBarth. The invisible navel
string of culture still nourishes our thoughts:
The cradle of BEuropean culture may have stood in
Athens and Rome, 2s text-books insist, and in other
places too (a cradle is mohile enough); but the
placenta, nourishing our central thoughts, on what
ig central 2nd what is peripheral, was the Land

between the Two Rivers.

Whencee also the royal imagery of medizval Islam:
"This gultZn al-Malik ag-Zahir, the most majestic lord,
the wise, th= just, the fighter in the Holy War, the
guardian of the frontier, the pillar of the world and the
Paith, undertook to help the Caliphate when there were
few to help, and scattered the infidel armies whiceh had
penetrated through the 1and,"?
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6+ ORIGINS: MESOPOTAMIAN UNIVERSALISM
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The Temptatién, according to Sumerian mythu

PleTo6RAPH
In the presentation of FoR ¢ARTH.
Mesopotamian centrist/universalist copvess
concepts throughout the Preceding
chapters the pillar, staff, tree or
mountain in association

with a coiled serpent
has been a recurrent

theme. It may be a

question of two themes,
which tend to fuse. One
is the above-earth serpent

SERPENT
' ic of the - ARoUND
proper, 'symbolic of t gene TheE oF
rative and healing powers of LIFE, WiTH
. SUNWHEEL
the earth, and associated with AN CREIEAT
both the earth-goddess and her Moan

dying son" - and known to suropeans
through the figure of Ksculap/Asclepius with his
"pharmacist’s staff" around which twines a serpent.

rhe other, more threatening theme, is that of an (under-)
water serpent .‘)

o

D
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The Ocean is conceived of as a gerpent in
~ncient Mesopotamia - as later among tne people

wno accoruineg to tne Olu restament once commenceu tneir
wanuerings tnere, tne Hebtrews, (ow come tnat tne rerpent
also is connectea witn tne Jerusalem, aua later tne
mekkan, sanctuary, tnougnt of as awelling in a pit or
source immeaiately unaer the ground? In tne myslim
traagitions tne serpent is wescriveu in 2 curious wise:

it nas tne neau of a nhe-goat!

rmter ra, tne ancient raovylonian goa ot tne
water-aonyss unaeerworlu., Ana "ra’s peast' or representa
tive 1s precisely a ftisn or water-serpent, witn a goat’s
neaa, MOreover, this veing 18 expressly calleua ‘tne sanc-
tuary ot kKa“, {nis tnreatening water netnherworlu is
calleu Apsu in Jauvylonian, crenom in nevrew traaition -
wnere 1Tt 1s atrfirmea tnat "Trne mountalns uominate fenom,
lest 1t rise auww 1nuruate tne eartn“ﬁ) wnere in tuae
anciedt Near paASt was vuere all gooa reasou Lo fear tnasv
Trls unuerworla woula rise ana inunuate vne worla? 1iu
tlat vmesopovamia - wner=2 tne rivers, marsnes anu groula
water surely gave primitvtive man tne inescapawnle impressio:
iou tnat tvne vottom layer oi existence was tnis unfatuom-
2aple colu wet uvarkuess, A Syriac autnor expaiiates Ou
e veglunings ol tre worlu, evoking tue navel concept
oy implicavion: Scripture says: ¢’ne worlu was invis-
inle’ pecause or ‘Yenom wnicn was stagnant anu surrounveu
it om six sides 1like the embryo wniech is surrounded hy
the membranes of its mother’s womb".? ''he mountains are
wvhat change this, they are what is first prought forth
hy wou, rencing 'enom, making the ary earth appear ana
spreaa. nence a cult of tne mountains, or in particu-
lar of tne vorla wmountain, the central first mountain
to pierce lenom, from wnere all otner lana spreaasand of
wnien all other mountains are really pbut offshoots.
This is tne conception refound in lranian cosmology.
i1t ancient Mesopotamian cosmology the eartn is seen as
a mountain, a semi-glowve or cone - rising from and rootea
in tne Apsuy enom water avyss.

To modern as well as,to angient Indo<Buropeans
the very idea of mountains rooted inruafathomable water
boggles the mind, - Not, sp to the aneient.
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Wesopotamianss— who, as arch®ology has confirmed,

really did experience that world-effacing nightmare

called the Deluge (and probably a series of minor inundat-
ions too, to keev them permanently mindful of it). As any-
body is aware, a birth does not begin with the avpearance
of the navel. This makes sense only (and only barely) if
the earth is conceived of as having heen pulled up out of
the watery womb or abyss by the connecting cord to its
creator - which thus surfaces first. Indeed the Sumerdan
DUR.AN.KI and the Babylonian markas ¥amé u irgitim means

"the bond of heaven and earth"® As the ever more towering
mountains northward of Mesovotamia, culminating in the
Caucasus, were the highest parts of the earth, it was here
that the navel had to be. This veneration of the highest
mountain must have been. given a mighty stimulus, if not out-
right caused, by the experience of those surviving the
Deluge: Dbeseeching their gods, fleeing for their lives

to the highest mountain within reach - and being saved!j

Thus the highest mountain was really a divine
mountain. '"The head of the Deluge could reach the heels
of Paradise only: it kissed its feet and prostrated itself;
then it turned away in order to climb and to trample on the
tops of mountains and hills.”” Hence the invention of the
altar: a mini-representation of the mountain, upon the top
of which the deities are thought to he present - and to
receive offerings. In Hebrew tradition, then, not only is
Palestine higher than all lands and Jerusalem the summit of
the world, the culminating point itself is the sacred rock
or the altar of the temple.v In a Talmudic text the altar is
a tower, while in one midrash it hecomes the stair of Jacob,
in another the navel of the world. In the Rgveda of the
Hindus the altar is likewise called the navel of heaven -
one telling indication of the early spread of Babylonian
cosmology: "On the navel of heaven the priest of the

sacrifice has set himself down."”ﬂ

Next, vhence the garden of Paradise, or the
World Tree - and whyv upon the World Mountain? The obvious
angver is: Recause only the summit of this mountain was
untouched by the Deluge - only what was safeguarded here
was not drowned. Characteristically, the ship of Noah
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contained the seeds (or males and females) of all livine -
il equnlly cihoraelerintically, 1t landed upon bthe ane
protruding, divinely safeguarded mountain before opening
up for a new insemination of the world, "The relation he-
tween mountain and tree of life seems to be suggested by
two lines from an epic called The King, The Day, The Sheen
of whose Splendour is PFar-famed," a perceptive scholar
notes. Here the god WNinurta "Scaled the mountain and
scattered seed far and wide,/ And the plants with one
accord named him as their king."q)Here, be it observed
further, arenot only the mountain and a (royal) tree of
life but also the "friendly fire" or glow, the brightness
of heavenly, divine light, that we have encountered before
as "keeping to the middle of the tree" or "in the midst of
the mountain".

The king of Zabylon waé, when celebrating each
New Year's festival, titulated Vinurta. Indeed, the ancient
egopotamian ruler was himself envisaged as the tree or
plant of lifeY The Tree of Life is a (or the) basic reli-
gious symbol of ancient Mesopotamia, whence it as an art
motif has spread across the world. A tree of course is the
most stately representative of the fertility of-the earth, -
especially when bearing sweet fruit or, even better, all
the seeds of creation. Since there is one World Mpountain
it is but natural to envisage one (world) tree.

In three passages from Sumerian royal hymns the
king is addressed as, or calls himself, a cedar. And the
most ancient epic of the world, that of Gilgamesh king of
the Sumerian city-state Uruk (present-dav Warka in ¢Ir3aq),
of which the oldest fragments go back to ca 2700 BC, tells
how the hero travels north to the cedar mountain - the
Tebanon and Anti-T.ebanon ranges. No wonder elements of
Mesopotamian cosmology could and did spread out from ancient
Phoenicia across the eastern Mediterranean! That the cedar
was esteemed ae the tree of royalty is demonstrated in
Solomo’s insistence on procuring cedars from the Lebanon
for the building of the temple in Jerusalem. The purpose
of Gilgamesh weas evidently a raid on the cedar forests for

building materials for a temple/palace.
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In the epic Gilgamesh confronts and destroys the

guardian of the cedar forest 'lumbaba. This being is
identified as "the bull of heaven"’”, yet also equated with
the cedar and the mountain themselves, and with a brilliant
glow or radiance - which fades when the cedar is felled.

We may think of the impression made upon a lowland-dweller
from ¢Irdc »v the sun-glittering snows of the Lebanese
cedar forests. This is the most probable background to

the "rays of l1ight" which in the epic are said to issue
from the great cedarfyand which we have found reproduced

in legends on "the friendly fire" or glow from the middle
of a tree or mountain. (A4 source of water is also mention-
ed: Before departing from Uruk the hero gives as his

wish to find and to bathe his feet in Humbaba's river.y%)
In an Akkacinn fragment we hear +hat Gilgamesh dreamt on
the slopes «f the mountain: that he is thrown down by

the mountain, wnich catches him by his feet (cf the roots
of a tree), while nis surroundings become glowing bright?’

Tn the tale of Gilgamesh the mountain with its
tree are something to be concuered, originally alien - and
the plant ~vd wzter of 1ife are sought out in ruite another
episode of %the =pic, in another direction. In subsecuent
times the thermes ware fused. I believe, however, that the
reason for the creation and the dramatic popularity of
the epic of Gilgamesh lies in its relating how, histor-
ically., Tundamental themes of subsequent Mesopotamian
cosmology w=ro introduced: Here is both a revolution and
a revelation, "Tumbaba" is overthrown, and hence to. e
seen as a prelecessor of Gilgamesh, who takes over his
mountain-and-srese-cf-the-north-(abode-of-the-godst)
function and uwower. That the epic relates of a historical
personality, "y a wide margin the first in world literaturs
and that its themes are both separate (and only later
fused) and geographically, historically explicable or
explained, are good indications that this is what we here
have: +the story of a founding father of cosmology.

The story of the Deluge occurs in the Gilgamesh
epic too - as an.insertion, uncennected with the dather the-
mes and the name of Gilgamesh. This Deluge occurred around

3950 BC it seems, cefore the times of Gilgamesh - while
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another is dated at about 33500 BC, after

14

him.,” In my opinion it is the latter Deluge which
may have served to fuse and "verticalize" themes

found in the evic. Alongeide the horizontal wanderings
of the hero, to the Tebanese north with its cedars, moun-
tain and snow, to the goddess Siduri with the water-plant
of 1life at the "confluence of the two waters" in present-
day southern @rfg, with the Land of the Blessed even far-
ther to the woutlﬁkperhaps in ‘Uman)@)a vertical axis
arises, or is asccentuated, the elements of which we shall
presently explore,

st

lero, whose hody is shining splendour,
Mo in *the forest of cedars is acclaimed with joy,
tarding in the oracle-~place of Apsu,
the adorned,
Purifred with sparkling lustration

i

~
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runs one of the Sumerian royal hymns: an
illustration of how the trappings of royal power derive
from Gilgamesh nnd his exploit. This tree is associated
with a stream - and later, when the (royal) tree takes on
the aspect of rot merely a cedar but a tree of life, with
twin streamsfy Wny this latter development? With the _
fusion of themes, which two themes are here fused? Obviouns-
ly, the tree is fused with the original water-plant of
life at *he confluence of the two waters (meaning either

the Tuphrates-Tizris, or the river and the sea).

rnere is this notion refound? In Iranian
mythology. '‘pon the mountain Ardvi-gura of the north
grows the whuite haoma tree {of life/immortality), and from
it flow the twe world rivers encompassing the inhabited
world. This can hardly be a recollection of the rivers
and mountains of the Iranians when dwelling in Central
Asia, It rather goes back upon Bahylon - Mesopotamia,
literally the inhsbited land between the two rivers.
(The Iranian traditinn speaks of another tree as well, not
of immortality but containing all seeds of all living, and
standing in tre middle of the World Ocean, fertilizing the
worldiby its rain-moistened seeds - suggesting that it
reflects the creative, paradisical and divine summit of
the werld mountain as submerged by the Deluge?5
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50 far we have seen how the radiant and paradis-
ical mountain-summit and tree could come to be established in
Mesopotamian (“umerian and Akkadian, and later on Babylonian
and Assyrian) cosmology. Yet they are but the middle part
of the vorld navel concept, which extends higher above and
deeper below, vertically as an axis throughout the universe.
As noted above, not only is there a central mountain of the
world; the world itself is conceived of as a mountain
rising out of and rooted in the water-abyss. Yet the roots
of the tree too must, as any VMesopotamian or modern farmer
knows, reach down into the depths of the water - i.e. (o the
ancient Mesopotamian) down through the world mountain all the
way unto the level of the sea, which is both outside and be-
neath the world. Thus we are in a position to envisage how
the Iranians could come to insist that the 2144 mountains of
the earth are really but the offshoots of, branching out from,
one single mountain;? that this mountain was raised first
from the still. smooth water—abyss and subsecuently, spreading
cut from it, the rest of the earth; that its roots go under
the earth, as do the channels and apertures by which water
seeps through the mountains and the earth - in the way of
capillaries f(again, roots); and that upon the vorld mountain
sumnit stands the sree of life (with its spring of life,
where again its roots obviously are sunk).

The verticality of this cosmology is manifest in
its further elements too: 1Inside and underneath the World
Mountain lies - or stands - the underworld, in the form of
a mountain, and with the underworld ki¥kanu tree, a parallel
to the Tree of Tife, and somehow related to itfy Inside the
underworld mount~in the dead were judged, some to descend,
others to ascend. The very bottom centre of this cosmology,
the interior of the apsu water-abyss, was a deep well. It is
tempting to sece it as réaching up to the summit of the World
Mountain, the Holy Rock, to the spring of life at the foot
of the Tree of 1ife; we have here a shaft of liquid patently
akin to the Merudanda of the Hindus.

The supreme deity of the Sumerians is An (Anu),
and the pictograph for "An", "god", "high", "heaven" and
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"bright" is a star. "That this star was the Pole star,
about which tho heavens revolve." a, perceptive researcher
notez, "appears from a prayer to the Pole star whieh begins
with the words: 'C star of Anu. prince of the heavens'," )
A tree - beneath this star, wé must infer - was also

sacred to Anu.

A scholarly oninion has it that the entire
Sumerian pantheon evolved by theological elaboration from
a monotheistic belief in Anu, i.e. that all later deities
represented aspects of Anu. Fnlil came to be the godhead
of the middle world, below Anu yet above Fa and the under-
world; in & hvmn he is addressed thus: "C great Enlil,
im-hursag (wind of the underworld mountain), whose head
rivals the heavens, whose foundation is 1laid in the pure
abyss..". Cf Atlas. ¥nlil dwells in (or on) a mountain
reaching through the world from bottom to top: hence he
represents the vertical axis through the centre of
the world.??

This far-northern world axis concept of the
Sumerians was an@€ is transmitted to posterity (hy way of
the Greeks): We all know, as did the ancient Mesopotamians
that the cirth revolves around its axis, an imsaginary line
drewn throush the interior of the earth and out through the
Pole. We snv *he same Mesopotamian-based conception among
the Hindus, in connection with the cakras (e.g. the god
Indra as the axlie betveen the visible and invisible, or
earthly and celestial, worlds = revolving wheels). Now
the "nzlish wowrd pole is of dual mezning. It signifies
tihe geographical poles of the Arctic and Amtarctic (hence
the tertizrv cinnotation of antitheses, "poles apart");
and it design=tes a long staff or stick, preferably of
wood. The Greek polos in a way combines hoth, showing up
the original conception: Polos means an axis, an axle-
beam, around which somethineg revolves, i.e. (two) wheels.

The Pole star is where the axle of revolution, the worild:

pillar of 1light and of strengthﬂ9if ané”will, is supposed
to pass, as in Vesopotamian minds,
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Tragments of this cosmology surface in other
times =nd climes as well. To take one example: "A very
remerkable bronze, apparently from North Africa and dat-
ing to imperiel times, seems to give us clear evidence of
the nature of the cult of Zeus-Ammon" it is said, Ammon"
being the Egyptian sun god. This bronze shows a snake
with a head in either end. The serpent head at the lower
writhing end is bearded, while the upper end has a human
head with ram’s horns (the mark of this Ammon cult). The
serpent of this figure has been identified with Kundalini
of the Hindus;%yet thefe is more to it: The goateed,
double-headed serpent ultimately goes back upon "Fa’s
beast", the world serpent - which has a goat’s beard,
horns and often two heads%q '

To takes a second, more extreme example: One place
where (geography and common sense forbid!) no notion from
Sumeria should ostensibly occur is among the Lapps. Yet
occur it did, 190 years ago among the Lapps of north
Sweden, a central conception of the Mesopotamians some
five thousand years or more before - and (though this is
not the place to discuss the cuestion) its parentage is
clearfﬂ Briefly, the story is of a2 bird ho hitches a hike
on the back of an eagle., 1In the lMiddle East originals the
eagle is in, or at the top of, or above, the tree of life
upon the summit of the mountain of the worldfi,fhe spiral-

the eagle (cf Kundalini/serpent) is stress-
ed by the Lapp reciters, And what does the bird exclaim

ling upwards of

when on high? "vah! The circumgyrations of this being!
From up here the island of the world looks like an erect
polei-

This legend is a Sumerian one (preserved in
Babylonian and Assyrian versions), which tells of the
attempt of the antedeluvian king Etana to reach heaven
on the back of an eagle. During the ascension the eagle
says things to Etana in the nature of the following (un-
happily the texts are fragmentary):
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"Behold, my friend, the land, how it is,
Look upon the sea and the sides of the

earth-mountain.
Lo the land becomes & mountain and the sea

is turned to waters of...”zv

inally, nct only does Mesopotamian
cosmology introduce the concept of a centre of the
world and a periphery; it also associates, constantly,
a strong ruler with this centre. Already in Sumerian
times the king is identified with the tree of 1life, and
seen in conjunction with the world mountain. The first
known "world ruler" is the first king of Akkad, i.e. the
Semitic successor-state to the Sumerian kingdom, Sargon I.
Ruling around 2300-BC,. he could boast that his troops
"wash their weapons in. the sea" (the Mediterranean), and
took the title of "king of the four parts of the world".®
Whence the cakravartin ideal.

I am Ashurnasirpal, the devotee of the
great gods, tune destroyer of evil,. the king whose word
destroys the mountains and seas, who by his power has for-
ced his supremacy to be recognized by those powerful
kings without mercy who rule from where the sun rises
to where the sun sets,

rroclaims a ruler of Asgyria ca 860 BC?U
He is heir t» an ancient tradition, and precursor too, tn
like proclamatinons through subsecuent millennia;q Pighting
to roll back the hostile peripheries "without mercy", he
ruled in the world’s centre, at its navel - in what later
generations, in Islamic ftimes, with perfect good reasorfz
knew simply a2s the Middle Realm on earth. Here it was that
Gudea of Tagach, around 2200 BC, wnrshipped "the lady who
in the sky and on earth determines the fate of things,
mother of the gods”zﬂ naming his temple "The Great Binding
Post", and lazid two ritual foundations, nne for heaven
above, the nther for the fresh-water deep below the earth,
"zs it were a 1ofty column, stretching up to heaven and
down tn the underworld -~ the vertical bord of the WOrlwﬁy;
while the flood-resistanf%)towering ziggurats were named
" the Bond of Heaven and Earth"5¥
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Tare must have arisen what has been
thought of as "the Hindu idea™ that the known hemisphere
of the world hzd a centre or "world cupola™ or''summit! arin,
situated =t an eaual distance from the four cardinal
points; a theory which found its way into a Tatin work
published in 1410 - inspiring Columbus with the belief
that the world was shaped in the form of a pear and that
on the western hemisphere opposite the arin was a corres-
ponding elevated centre?y The word grIn significantly
means, literally, a water-springﬂg such as once flowed,
in the minds of men, from the "world cupolaﬁg%r summit
of the Mountain of the World.



71

7. INSTRUMENTALITY: PERIPHERY UNIVERSALISM

Universalist, centrist-exvansinonist ideologies
are not necessarily either the product or instrument of
established "centre" groupings. On the contrary, they
are espoused by periphery groups as a means for defining
the way to become centre ones. Though the first of these
ideologies did arise in the one-time "world centre" of
Mesopotamia, we are free to surmise that main elements of
it were adopted and adapted to form new world-rule and
world-centre ideologies, in e.g. India, Iran and the east
Mediterranean area, by rising. power-hungry groups in what
had hitherto heen (i.e. was seen by them to have been) a
geographical and social perivhery.

With Christianitv a veriphery universalism is
rarticularly clear. Jewish Palestine was itself a vperinhery
of the Roman, and earlier of the Babylonian and Assyrian,
Fmnire., Christ hailed from a verivhery of Jewish Palestine,
to wit "gentile Galilee". He had 1little or no success
among the "centre" population of Palestine. the Jews. let
alone their social =and idepiogical centre, the Tharisees
etc. Ve did have some success among a religious verivhery
such as the Samaritans, though, and what 1ittle success he
nad among the Jews was mainly confined to the commoners,
and in particular, it seems, to the social veriphery - to
which much of his preaching was directed ("easier for a
camel to pass through a needle’s eye than for a rich man to
enter into the kingdom of God"). The gentiles who took up
Christianity were socially., volitically distinctly "perioh-
eral" with regard to both Jerusalem and Rome,

The function of ideologies is all too often
seen as something static: it is, purvortedly. to uvhold
the established order. Undoubtedly this became the func-
tion of Christianity, as it has with every other ideology
within few decadeS of their establishment. (This is
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something of a tautology. ) The question is rather:

why and how are new ideologies est=ahlished, which
generally hapnens through bitter strifa® The dynamic,
creative function of idenlogies, i.e, in their formative
vears, isg to mobilize and trensform social peripheries
into the actors of history - for the while. This entails
& turnover »f the social centre as well; c¢f the dictum

of Christisnity in its formative period, that "the last
shall become the first, and the first the last".

Thus the functtion, or the appeal, of Christ-
janity and Islaw initially - and of Marxism, Fascism,
Peronism, Arab Socialism etc in our century. They mohili-
ze "the 1ittle man", "the masses", in an individually
meaningful collective effort to transform realitv, to
translate individual hopes and frustrations (potential
energy) via @ collective release of energy into = new
state of collective safety, dignity, stability and
"justice" - and individual advancement.

Five Wurasian periphery universalisms have
beer left out of ftreatment in the preceding chapters:
Shat of *re Duns (4th-5th centuries AD), *hat of the
Turks (7th-9%1 c.), that of the Tibhetans (from 7+h c.)
that of the Mongols (13%tr-15tnr c.), znd that of the
Yugrians (or Yhanty-Mansi) in Worthwestern Siberia (as
recorded in the 19th-20th c.)? None of these are "prim-
ordial”, "horn of the steppes'y or the likes. The sources

at our disposnl strongly indicate that all are born of
the contact of these peoples with sedehtary populations
ani their cocmologies. More precisely, with Iranians

(in partieulsr the Sogdians of Central Asia), in all five
instances: and with Buddhist thought, in the case of

the Huns, Tibetans and Mongols; finally, in the case

of the Mongols, with Nestorian znd Muslim thought.

What we find in Northeastern as well as Northwestern
Sireria of our times (19th-20th c¢.) is relicts of the
ancient, pre-Islamic Iranian cosmology, which in turn
encapsules even more ancient Mesopotamian conceptions.

We note that the universaliism of the Huns,

T3
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Turks., Tibetane and Mongols is activist, militarist:

In all these cases it is a question of some 8Supreme
representative or osther of the given people acauiring, .
or aspiring to. world domination by force of arms (and,
in the case of *the~ Tibetans, by magic and cunning).

In the case »f oniy one of these peoples, however, is
world dominstion reositively presented as an imperative,

2 historica! micsion, & duty ordered by Heaven: That was
tie message ~f Jincgis G&n, hammered into his followers

and foes alike, Tis universalism was cuite as aggressive

ag the miessinrory urse of Christianity; tie difference
being that v oo is rule by external violence, yet
practiced {nte oo Coierauce:  the subjugated vere left

to theiy owr {r-ciogical devices, to believe and think as
they wantaod, On “he other end of the scale, the Yugrians
of Siberia nevrr 2spired to world rule; their universal-

ism is confin~o %o thae dmported, ultimately Mesopotamian

belief in = Lo, originally human world ruler and
in the cvraocrl ) sztensicon nf tne worlid from one

mountain pr> o crinoe in She nidst of the primeval ocean.
These convictioneg coexist with particularist ones re-
garding an sfterlife reserved for Yugrians - Russians

no admittance,

W N U Ut i}

eriphery universalism, let us

Y

B

cite tne o1l .-prauorved report of the wanish king’s
sherift on &« wesmoan? repellion in a rather isolatea
valley of Norvay «wnich was then under Danish rule).

The year 1is i9431: V..4nd these same peasants had maée
themsalves a great club witih many sharp spikes. The one

who carried the club they held to be a Hun leader (hune

herre, probarly from hune her, Hun army). These same

peasants wianm & captured confessed that they were meant
to slay all tax gatherers and lawvmen and then to raise
the common man and proceed all over the world..".

As can be substantiated, in Scandinavia traditions
on the world-harrying Huns were preserved among soclal
and in part geographical peripheries through eleven centur
ies and more. The Huns could serve as an example, to
commoners and their potential leaders, of a force trans-
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cending and upsetting an established local or regional

order of oppression - by being stronger, more universal.

The ultimate tragicomical attempt of a would-be
periphery-centre leader to bolster his position and appeal
for support was that of vidkhn Quisling, Nazi dictator
of Norway 1927-45. His grand design, which never got off
the ground, wis - fram the basis of a marginal following
within the ratler peripheral state of Norway, to give
the whole o Jurore 4 new philosophy called, fittingly,
”universaliam”? |

Our co..fa2ntion is, then, that when and where

universalist ~xpansionist/centrist ideologies arise

they are a, :2tiemed on and inspired by a prededent
ultimately fruicesatie (via Iranian, Buddhist, Christian,
Islamic and otrne: intermediaries, to Mesopotamia,

b) functional tools of mobilization for the establishment
and subseguent preservaticn of a new (social, political,
geographical) centre in or from what had hitherto been

a periphery. ‘[ous, interestingly, the very first attested
"universal ru ert, Sargon I, was according to tradition

a foundling, 4 r~zl "outsider”. His mother abandoned hinm,
putting him in s »asket of rushes which she left to float
onn the river, 1ike Moses. By divine help he, a Semite,
oecame cuphearer to a Sumerian king, whom he overthrew.
Sargon established 2 new capital, Akkad, somewhere in

.3
central Mesnpwtamla.)

Burove ir 8 western periphery of the Asian heart-
land. And Buropean exparision has in turn flowed from the
western peripneriess of EBurope - the Iberian peninsula,
Holland, Britain - in modern times. The sustaining ideo-~
logy, quite as with the Crusades, was that expansion
was of benefit both worldly and otherworldly, to the
greater glory and power of both God and King (and their

subordinate sexecutives).

To ask what was the stronger, the religious or the
secular profit motive, is to ask what is the stronger in
the procreation of a chicken, tne cock or the hen. To
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ask what was tnes basis or cause of such expansionism,
either an ~ypanaiorist mentality or a material oppor-

tunity, incr-ntive or need for expansion, is to ask what

came first, egg or hen (or, possibly, cock). The reason

Br any concolous numan act may be defined as a (rightly
or wrorgly ' norcoived oprortunity.  What makes one per-

‘ )
ceive n o arvoartovityt Inoa word, a need.) In another

word, ‘ool tooeoenfenis ve use, in defining and dis-

-

cursins T vl 2re the eXtension - in all possibTle
o

to a ranacisus s ghnilefiain, for instsnce, bent on
{ ?
raiding ~n° i the priches of his ool f-experienced

SUYTONYT L Ty W

thzt the whole wide world could
he and oo c=ve cuhingated, indeed that nomads from the

- -
gy re Yy b g v
erim :

Dy rrriilzetion vere destined to subjugate it,

wonlae e oeiundenes Fressgern - whetting =nd extending

appetites in tne way of modern commercia’s. (The same

diccuccion. o “keiher commerciale “ereste” needs, is

pertinent nrve, wiin trne same general answer - that thev

create ¢ 7 s A peena

N P,

new orjenis o nes

o+

wet thev direct needs to

. initially unheeded and unne=ded
horirono.  tetarally, showing someone a2n object, or a

conecertuslived goal, is what "crezates” the need for the

given arnenific oHhiect or gnal. As with so mmny engross-

ing i

cinrme, tath parties o it are vartiec 1o,

ageir, - roovoinoy

Toe cusstion of rerivnery universalism is but

an instance “no 1llustration of the grester question of

creativity, or causation, in humen history; and not mere-

1y hvomane Arima? husbandry knows the concept and prin-

rrracing fertility. The idea - and the

experierics ~ 15 that mating of two different strains,

lines, strcke, breeds or races of one animal is what
may produce, in the offspring, a great pntential for
subseinuen®t brite-ments; whereas a steady selection of
the host witrin 2 strain (etc) for breeding purposes
(i.e, %illing »ff the "inferior" calves, kids etc)
secures improvement not through the offspring being

superior, more crentive thon their individual parentace
but through - deus ex machina - eliminating

f our perceptions. Thus
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both parentage and potential offspring.

These are the two modell)s 20 snimnl breeding.

The first has heen tagged with bad names such as
miscepenatior and bastardization - when not controlled
by man (the deus ex machina himself) - and much decried
by the Mazis. The second was the model of the Nazis,

as put into cnldblooded rational practice in the estab-
lishment of human studderies and the sterilization and
murdering of unwanted "inferiors', In practice, animal
husbandry i= a combination of the two. Even in selective
breeding ‘the 'a7i principle) of course no two animals
within = strain or hreed or race are alike, thus there
will alwaye be = slight effect of (what' the other model
defines as) cross-breeding hyper-fertility.

Thig fertility is then, otherwise put, the
creative potervial resulting from a meeting - a mating -
of opposites., In animal breeding selectivity within a
strain, race otc is coupled with equally select crossing-
in of tov-rating representatives of another one, or other
ones - in nrder to enjoy the booster effect of cross-
breeeding for*+i17itv with regard to the ocuslities that
interest man (in livestock, beefage, miilk productivity,
low/effective consumption of fodder, high number of
births, low level of birth problems etc). ‘Whereas in
domestic animals these processes (or procegsings) may be
centralliy cont~olled by man, by one set of criteria, in
humane the selection is multi-centered/individual, with
each persnn seceking out different specifics in one’s
sexual periner(s) - and for that matter in friends,
human relatisns, work, travel; a process of ecological
adaptation (finding one’s niche).  This process is con-
trolled too - by
security, the accustomed, the similar and assuring

y our needs, which may be needs for

(keeping within one’s strain, so to speak), or for
something new, exciting, inspiring, making for change,
such as is fel® to be needed Needs is the same as
sayiang, sgrin, perceived opportunity, perceived
functionality.

o
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Which is where a discussion of cultural
crectivity takes us. The idea here is that creativity,
or the insniration t» newness, is this perceiving, use
and adaptation of something'"from the outside"; that it
is 2 matter of impression, =2ssnciation, incorporation,
reworking, re-expression. {(Striectly speaking, cultural
reaction, "reactisnary! attitudesz, reiection - i.e. of
something nev, f{r~r the outcide - iz in itself something

3

"new", created Y tie perceived pressure of outside in-

fluence. )

Taus aefined, cultural creativity (whether
collective, e.i. + -tional, or individu2l, 13 a centre-
peripherv rolsti-ionip; as illustrated below. The ter-
minology is I'rom *Le Galtung centre-periphery theory.

We operate with ar established Centre (Ce) doﬁinéting
its surrounding area, the centre periphery (Cp). Thus
for instance a government dominates tne populatioh at
large, or a capital city dominates the countryside, or
a capitalist or "sccialist' noss dominates nis subordi-

nate workerc, or = pater famjiliss dominates his household.

Outside these (entre areas (comprising the Cc = centre of
the (ertre area, and the internal periphery) there is a

real" outside, o real Periphery area (ideally, all the
rast of crestinn), Tere a periphery centre may arise.
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(Pc), *hus defining the remainder as the peripheral area
within the peripherv (Pp). A classicdal example: A third-
world area colonized/subjugated by a Buropean spvernment
(Cc) which r~stablishes a local colonial capital, and even
2 native puppet government. - the (Pc) - to ensure local
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control, on behalf of (Cc) interests, with the whole
colonial (Pp) area and its resources, The dotted lines
may he said to represent the input side, the fully drawn
lines the output side of a given production process.¢

Tt is no coincidence that the "Creativity"
side of our illustration is also an illustration of the
rise and functioning of the eye, or of onur sensory
cells/centres whatsoever., As has been said, sight (and
generally sencation) arose uncounted millions of years ago
as abnormally, sickly sensitive cells - which preoved func-
tional, and were retained, refined. 1In our "Creativity’
illustration, Cc may stand simply for an object, any
element in its environment (Cp) influencing an "outsiders,
e.g. us, the subject. The input into the situation con-
sists of the emanation/influence from Cc-object, across
a space (Cp! structured by Cc being its perceived centre,
plus {i.e. in confluence with) pre-given; pre-ihtegrated
data within the observing, receiving periphery. Thus far,
the dotted lines. The creative phase consists in the
integration/understanding of the Cc-emanation and in the
consequent action. Thus the Pc representing integration
and structuring (orders to) action, in whatever direction:
thus, lastly, the fully drawn lines.

This model has the microcosmos-macrocosmos
applicability and flexibility that characterivzes, or was
sought by, medizval ideology. The Periphery side to it
may be an individual or a collectivity (society, out-group)
whereas the Centire side may be an object, or a society or
whatnot, of interest; in a theological interpretation,

Cc might be God (or opirit), P might be Matter - and Pe
consciousness (other thnan that of God), man= the focus
of God and lMatter, whence ensues acticn - into the fields
of Matter, and also (if man chcoses rightly) towards God:v

In purely humanly-defined history (without
transcendent overtones) Cc may be a sedentary, established
civilization, while the Periphery is any beyond-the-pale
less developed society, whether sedentary or nomadic.

A common theme of history is precisely what is illustratesd
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in the Cresntivity pattern above: An impulse from Cc
impinges uvon the Periphery - and evokes a rallying,
straucturing, concentration, of forces, political/econo-
mic/social, ideological and/or artistic. The point is
that this must not be thought of as merely the incorpo-
ration of sometning alien into the Perivhery party, an
encapsuling of a cultural import from somewhere and some
thing suvnerior into somewhere and something inferior,
less developed, less complex. On the contrary, the im-
rulse is a catalyst, it calls forth not its own image
and reprnduction but a reaction - from the combined
regources and »asis of the Periphery society. TIn other
words, something new arises, related fo yet different
from the seminary impulse, in the way of, as stated
already, cross-breeding fertility in genetics.

This mechanism esxpl=ains, or is the mechanism of,
a lot in human affeirs. 3y way of evamples we may think
of the rice of nomad or barbarian states on the fringes
of, and challenging, the civilirzed centre of o0l1d stand-
ing;ﬁ though this may be highly destructive to the o0ld
centre-state (re: fall of the Roman Empire, or the
swamping of Central and Western Asis and =astern and
Central Zurope by the Mongols), it is creative wivh
regard to the nomads/barbarians, with regard to opening
their home regions to new cultural imoulses after a
successful subjugation of a former centre state as vell,
and even with regard to the o0ld centrs state area,
by bringing in literally fresh blood a2nd by enstating a
new social experiment in the chaotic-creative laboratory
of man?

Or, take fringe cultures (in any sense of the
word). It is in a context of contact with foreicn lands
that Vikine ﬂultur@¢blossoms up, ¢xpressing (and impress
ing us with) its originality (and not least the so-calle
ed dragon-style, dragons being ne Northern invention,
and the emphasis on boats, boat-burials etc, suggesting
precisely = significant contact with abroad). It is in
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contact with abroad that Irish culture of the early
"iddle Ages unfolds in its uniqueness.@ It is not as =2
product of isolation but, likewise, of relative isola-
tion, relative contact, that the Permian style flourish-
ed in what is now eastern-central European Russia some
twelve to fifteen centuries ago. It was as a result of
interaction with 1its Slavonic, Norse and Volga Muslim
neighbours and partners that the Vepse culture of the
Onega-Tadoga area nearly a thousand years ago developed,
and left us, its very un-Slavonic, un-Norse, un-Islamic
artefactsfy It was around a foreign, Middle FEastern
germ that the Tibetans developed their national evpic,

by accretion like a pearl within an oyster around a
speck of sand from outsidefﬂ It was in the meeting of
imported slaves with Buropean culture in the Americas
that Blues, Jazz and Voodoo were born.

Cr lastly, contemplate individual works of art,
For instance in that far northeastern periphery of
furasia, Vorway. It was offspring of the towns and the
coast, and not of the troll-infested interior, that be-
aueathed to posterity its picture of the trolls and all
associste national forest-and-netherworlders - and they
did so after, and in reaction to, living, neinting,
writing and fhinking in Central and Southern Europe.
One of the most Norwegian paintings there is, Theodor
Fittilsen’s sauirrel jumping into the cuiet of forest
space off a snow-burdened fir-tree branch, is in-
spired by the pictures of waves by Hokusaif” And that
much tourist-sought symbol of Oslo, the human world
monolith of Vigeland, with bodies fighting, trampling,
climbing eachother to reach the top, surrounded by a
periphery of other sculptures, of the old and yoﬁng,
the frail, the left-out, out of what soil did its
first beginnings rise?

"That 'cen*tre and periphery', a model origin-
ating in geometry, could have heen used so successfully
to bring together geography and political science is &

sign of the times," a distinguished editor exclaims by
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way of introduction to a 1980 collection of studies
snalyzing tne world (of georraphy and politics) in these
terms /) It is, rather, & sign of the times now immemorizl,
from the days of the sacred songs of Sumer and Accad,
Babylonia and Assyris. " A model originating in geometry"
- from what tnen does geometry originate? From our needs
to measure the exrth (i.e. the productive properiy of
each owner and user in agrarian society), the standard
answer runs. Just 1ike "the earth" ies a dual-level,
microcosmos-macrocosmos concept, so too are geometrical
concevts: *thev symbholize, in the shapes of small lines
on a niece of maper or on the ground, or more fundament-
211y and originsllv in our minds, the (microcosmos-maecro-
cosmos) structures of the vorld in our minds. Now geomet
ry as we know it is a hand-me-down from the Greeks - who
in turn, in their {nitial capacity as 2 northern barbar-
ian periphery people receiving impulses from long-
eatablished (Oc) centre states, bvenefi*~3 from, and built
with, the tools of both sgypti=an and " =sHopotamisan civili-
zation - partly by way of Phoenicia, w“rere both met.

From the sSgyvptizans originate the Greek, and subseaquently
Tatin, Zurovnean, alphabet; from the Egyptians, the
souare basics of geometry/trigonometry. From the Mesopo-
tamiane, =2mongst other things the basics of defining
time. And space? While the daily-life down-to-earth
“gyptian=s were occupied with measuring out their small
gquare dlots of land, the peonle of the Land hetween the
rivers gsve us space: the concepts of the heavens, the
constellations of the stars above and beyond. Ard the
concent of something, of power and control, or understand
ing, stretching out in all directions from one centre,
unhampered by *the small squares, trapezoids or triangles
dividing »ff this snitch of soil from that, to the round-
ed ends of the earth. The very awkwardness (or “irratio-
natity") of the cencept pi {7 = the . measured relationship
between the diameter and circumference of a circle, the
diameter being the distance from the centre to the cir-
cumference on opposite sides) is testimonv to the in-
commensurahility of fundamental Zgyptian and Mesonotamian
cultvursl concepts. Although already Archimede found that

7T



is somewhere between 3 1/7 and 3 11/70, modern
mathemnticians with caleculators have pinned it down
with (no far) an accuracy of 10017 decimals. When
it was vroved in 1882 that is a '"transcendental'
numberg)what was proved was that it transcends the
(cultural) framework of the Egyp*tian-Greek basic

tradition.

This present study is, if a sign of 'the
times!', then of timez immemorial, It is tribute to
the creativity unfolded, nutstretched, in all direc-
tions from oane central conceptual complex. The final
following chapter examines how and why the Mesopo-
tamian heritage has lived on through the millennia
in the minds of illiterate millions, and in the
Tearned worke of ideclogists too, in the northern,
central and southern reachnes of Zurasia, under that
ouaint caption: the Alexander legend. Yot amiss
is commemoration of *those who in the great ‘Ir3oT
plein, *hemselves unknown by name, gave us that
fabulous conglomerate of t2ll (and wide) stories;
who gave us, too, a concept, a structure of entirety:
not our petty plots and parcels of land but simply,
monumentally, to be filled uvp and extended through
the creativity of ever later ages, the world.

Q
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g. THE ALEXANDER LEGEND OF EURASTA

If macro-history wvere defined to comprise not
the objectivist, universal rules of history set up by a few
modern élite macrohistorians, but the subjective views of
the masses concerning the foci of time and space, the univer-
sally important points of history, then the Alexander legend
of urasia is the macro-history of the world par excellence.
I am not confining myself, nor does the legend confine itself,
to the versions tagged with Alexander’s name. Tor did this
legend originate in Greece, or arise with the rise of a hero
from Macedonia? tar from it - and far in hoth time and space.
It was, in all essentials but this name, conceitved many long
centuries before our Alexander »as sven a naughty twinkle in
Philip’s and Olympias’ eyes. Let us at the outset disabuse
ourselves of the impression that the Alexander legend has
very much to do with the historical Alexander. ¥is name
stuck to it, or rather the legend stuck to his name, in the
way that a book needs a rousing title, or a bunch of clothing
needs a peg.

In rough outline: First the historically concrete
peg is introduced, i.e. Alexander defined usually as the son
of Philip and Olympias (but sometimes of Olympias and the
ruler of Egypt or Persia, and even as a Yemeni prince). Ve
generally get to hear of his fabulous horse (PRucephalos),
the tribute that his father and the Greeks had to pay to
Darius of Persia, and Alexander’s victories over Darius and
Porus of India., Yet even here his name in several versions
is missing: In some Syriac sources and habitually in the
Arabic ones our hero is called the Two-horned. (Cther names
also occur, as a fringe phenomenon.) Thus far the going is
good. It presently becomes a rough ride, for any modern-
minded Cccidental at least. This regards the wild adventures
of the vorld-congueror in the extreme Eas%t, North and “est
(i.e. of Furasia); the South is represented somewhat more

scantily.
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VYears of studying this legend have led me to
2 conclusion: It is structured in the vway of a T. In other
words, it has both a wideranging horizontal and a central,
supporting vertical dimension. The primary, vertical one
is the Yesopotamian universalist (centre-periphery) cosmo-
logy exnlored in preceding chapters. By its very nature it
predisposes to a spreading-out, a symbiosis with the achieve-
ments and ambitions of politiciams and merchants alike,

through the expanses of IFurasia. The vertical stem, then,
is the basic, sustaining mythology, the horizontally super-
imposed lines the realities of j%

history with whiché/_—_,._———~—~——————7 f ~slam
it has been bound — R rf > Greeks
up, and with which >Jranians,

. f ndus
it has grown. It —3 Sas9on,
will be seen that the N ] (—— Ailgamesh

horizontal axis also is ~
that of space (geography),

with increasingly farflung Z
ramifications, while the vert- '

ical one is that of time (history).
T TSerme e e - "7$PAC€ AXIS

TiMe aAX(s

Drawn less achematically, in grester
detail, the whole figure might resemhle

a tree - of 1ife - with ever widening branches, and with
twigs and foliage innumerable,

One problem for historians is which horirontal
12yver a given recording, or complex of recordings, ultimete-
1v goes back upon. To give one example: lMany 3iverian and
far-north (Fenno-Tigric) Ruropean peoples know of the world
mountain, tree of life etc. These peoples have all, either
directly or through intermediaries, enjoyed commercial and
cultural contacts with Islamic peoples (Iranisns, Arabs and
others) in the Widdle Ages - and the Muslims must have talk-
ed of these concepts,in the context of their Alexander
legend, in their dealings with them. But are the Muslims
the originators of these concepts in the far orth of
Burasia” Or are representatives of pre-Islamic Iranian
civilization, which also knew these concepts® Or, in
the case of Mongolia and adjacent parts, is it Buddhism,
ivhich likewise knows them? Is it not conceivable that

'3

L
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diffrsion of concevts and legends from e.g. Babylonia

may have taken place even before, and without, the role

of iranians ? On the other hand, even though there may
have been several successive waves diffusing the szme basic
concept or myth (though often in slightly different ways,
and with different contextual emphasis), will this alvays,
o7 oven generally, bhe traceable? Will not the later waves
often mask the earlier ones? (They will; and the only
way of proving the reality of earlier diffusionist waves

im to detect either cultural/ideological vestiges specific
to the waves, or archzological/written vestiges of, or ref-
erences to, their bearers.)

Re these cuestions and answers as they may, the
general relationship hetween horizontal and verticel as-
pects to this phenomenon of an ideological-volitical com-~
plex may be given as follows: a) Whenever g major new
historical crust is superimpnsed uvron Mesopotamia and its
environments, in the form of conguest and/or conversion,
the well of Mesopotamian ideas breaks through the crust
and bubbles over, spreading out its water over and ferti-
lizing the crust. (This holds good until the dawn of
modern times, i.e. including the Islamic and Mongol con-
quests.) b) In muech impoverished form the basic (vertical,
horizontal expansionist, solar) orientations of Sumerian/
Mesopotaminn power, and some of the mythical varivhernalia
(e.g. cherubim, two-headed eagle), have been borrowed by
other, more distant power-holders.

The concuests of Alexander the Great furnished
Mesopotamian mythology with a new peg. As the most succ-
essful 'world' conqueror in history (before &inggis Qan)
ne not only was an obvious pole of attraction for this
lore, superseding such a long-faded figume as Sargomn, he
alsn encouraged this (as is evident from his coins, where
he appears with the bull’s horns of Mesopotamian divine
royalty - whence his name 'the Two-horned' in later
ages, including in the Qur’zn). Alexander’s conguests
also added - word of his conguests. In all versions of
the basic Megsopotamian story with Alexander in the hero’s
role we hear of, prominently #&escribed, his vanquishing
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Darius of Persin and Porus of India. Yot in keeping
with the fantastic tenor of the Mesopotamian lore,
these more 'historical' parts are highly colourful and
fantastic too. More precisely, the 'horizontal' his-
tory of Alexander has been in goodly measure assimilat-
ed to the'vertical' Mesopotamian divine-hero-story stem
through the nature of the narrative, that is by relat-
ing the bare, general, skeletal facts of his victories
but by emphasizing, fleshing them ottt with, 'good stor-
ies', flashy anecdotes. This, and the proportion and
prominence of the Mesopotamian materials, increases

the closer one gets (or the versions get) to Iraq (or
the farther from Greece). Thus, in. the Arabic versions
(many of which were penned in ‘IrZEq, and all of which
were permeated with Islamic tradition, much of which
was codified in YIr3qg) the fabulating Mesovotamian
neritage is more pallpable than in e.g. the Egyptian
Pseudo~Callisthenes (ca 200 AD) version.

Breaching of the Islamic crust from desert
Arzhia by the Mesopotamian spring of 1lively water, and
impregnation of all of the lands of Islam by this
Tegend, was effected through the Qur’in. A few refer-
rences to the Two-horned and his exploits, not very
exhaustive and calling for comment and interpretation,
and the 1id was off the box - or off the well and its
freeflowing contents! Mention of the Two-horned as a
hero of the faith created so to speak a vacuum of 1eg-
itimate interest, a pump which all manner of theologi-.
ang and traditionalists were eager to work. (Likewise,
knowledge of the pre-Islamic pagan pantheon of Arabia
has been preserved: Tnis was a legitimate object of
scholarly interest during Islam because some of these
deities were mentioned, deprecatingly of course, in the
Qur’an.) Thus cosmological conceptions which otherwise
would have had little chance of acceptance in Islam
could be insinuated into the new fadth - the more
easily s2 in that several major traditionalists were
recent converts from Christianity or Judaism in ‘Irdq,

<
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and that traditions on a historical parsonaiity

~alled "Hhe Tia-tormed! were flourishing preciselv in
(Iriaq (and Syria). '"The enemy of God i= lying," one
renowned traditionalist could exclaim of another, "this
is 2 Jewish story which he is trying to introduce into
Islam!" 4z modern comparative research can substantiate,

sunn id~nlnsical infiltratisne were often successful.

O

Hepresentatives or close partners of Islam
brouzht the Alexander lezend with them to Tibet, the
Mongols (within a few hundred kilometers of Peking),
northern Siberia, to the shores of Novajs Zemlya and
the *hmite Sea, to Tarnnland - with the moat varied
results., The historicel-ecolngical functiznality of
our legend va= ‘rreefnld, i.e. there were three main
reasons for it to flourish and strike root, develop and
survive in the soils of Burssia. One was the vertieal
("water-nf-1ife") funnel function touched upon above,
then. It may be gualified as both a pressure-from-below
and a suction-from-ahove nhenomenon: The subterranean

-

pressure comasizts in all

manner of heterodoxies seeking
an outlet aTter the superimposition of a new idenlogical
'surface'; the vacuum from above consists in the need

e crust for watering, for deoeprning i4e
nstance, for deepening and cons~lidating
an uncerstending of who the Two-horned was and what re-
Tationship e n~d to the world and cosmoa (ia there a
hetter cue for redefining man’s relationshiv to cosmos,

and for charnactarizing cosmos itself?).

Th~ other two functions of the legend refer to
the horizontal, geogravhical dimension: a) There is the
vrocess of bringing its contents out to the (cultural,
geographiical, non-Isliamic) periphery, or the auestion of
thelir relevancy to the veriphery. The Alexander legend
here enjoyved the unrivalled advantage of serving Muslims
for a mental map of the periphery of the world. =~ Muslim

merchants and missionaries alike, add even the Calivh in

Bagdad, had but this legend to rely on for information
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concerning the farthest-off regions of Eurasia.

(Cartography and travelogues show up its influence.)

b) There i=z not merely a to-the-veriphery but also
an in-the-periphery function: The legend struck roots.
It did so not only in the centre of Islam (both geograph-
ically and theologically speaking), but also in the inner
as well as the external periphery of Islam, In the Caucas-
us, in the Bulgar realm by the Middle Volga, in Turkic
Islamic Centrs1 Asia, in the mountain. crossroads ¢f what
has become Afghanistan and Pakistan (Gilgit, Swat, Chitral,
Badakhshan etc), even on the island of Socotra in the Indi-
an Ocean, the Two-horned has been revered down into modern
times not merely as an overall Islamic hero, but also as
a local one, a founding father, This all concerns the - :
internal perinhery of Islam.

As to the external peripherv, the faith of Islam
has by definition had no sustaining influente; nor have
historical memnries and traditions of Alevander (or "the
Two-horned"), as theze rezions lie outside the compass of
not merely Isl-m but also the one-tiwms conguests and ex-
ploits of the Macedonian. UYevertheless, traces of the
legend are to be found among Lapps in Scandinavia and
Khanty-Mansi ahworigines in northwestern Siberia, among
Mongols and Tibetans. (I have in mind here the Alexandar
legend proper, and not the world-rmountain-plus-water-cf-1ife
basic imagery from Sumeria, common to both our legend and
to Hindu/Buddhist tradition.)

Therse vestiges are evploined again, ecologically,
by their having filled a niche in the cosmology, the mental
(and physically visual) landscape of the natives. Some
details of this are explored elsewhere , but the general
argument may be stated here: i) The initial (Mu!limy some-—
times also Nestorian Christian) conveyors of the legend
were generally upper-status people in native eyes; their
words carried weight for this reason, and also because of
the dreamatic, mind-captivating nature of the contents of
the legend, lastly because »f the resultant earnestmess

and persistency of the conveyors, who - ii) pestered the

n
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natives for information as to the localivation of

key clements ‘n the legend (e.g. "where iz the heaven-
high Mountain of the World, where is the defils where the
Two-horned shut in a host of horrible fiends - who may

(9
(3

Vad

Torth upon you and us, where is the Tand of
Darkness -~ and of jewels?"), which in turn - 1ii1i) made

soon burst

the natives carry on the search, in their minds at 1east.
With the praesing of contacts with medimval Islam (and
Nestorianism, in scme cases), the contents of the lezend
would have passed into nblivion, however, nay did pass
into nblivion, but for those which iv) had struck inde- -
Pendent, loecal rhoty-in-the-landscape. This consists in

*

some element{s) of the legend lending name to, or pur—
porting to explain, a local natural or social/historical
phenomenon, or by its being enshrined (fossilized) in
local religion, epic tradition, or fairy tal=s (in which
cases locally un-tyvical traits may have heon retained

a
precisely for bveing 'otherwordly', impressive, sutland-
is

h, i.e. Toreign).

Instead of giving a rehash of Pseudocallisthenss
(the oldest extant version ~f the legend, from Alexandria
around 200 AD), or trving to compare the numerous vari-
ants of the legend throughout Islamic (and Christian)
lands, we snall follow the T structure outlined ahove,
and concentrote o1 the first and the last of the three
funections, Exemrlification is far from exhaustive; it
is meant to he illustrative only. In the following will
b= found a Mesopotamian catalogue of themes constitutive
n{ the sy-cnlled Alexander l=gend of Hellenic and Islamic
times, It is followed by rudimentary illustrations of
how el ements of the legend could come to be adopted and
adapted by Mongols, Tibetans and aborigines of North
Russia. Finally there is a map showing all localities
I have as yvet discovered where there are toponyms or
traditions concerning that originally dread element
of the legend, the Iron Gate whence the Doomsday
hordes are destined to break upon the world, More
than any cther possible visualization I helieve this

map demonstrates why we may indeed speak of

the Alevander legend of Rurasia.
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9_NESOPOTAMIAN INVENTORY OF AT EXANDRER TEGHEND

(Mheme~s according to eldecst oreserved =sources:

5 = Snmericn, A = Accadian, B = Babylonian,

G = Gilgamesh epic, 0 = Qdyssey, T = Babylonian Talmud.

M = Manichman, I = Islamic, V = Vedic)
1 Wrrld eoncuest () -
2 epithet Two-horned (9)
3 nuest for immortality (5 )
4 via water-nlant of 1ife 3 )
5 at Veeting-nlace of the two seas (g
6 or tree and soring of 1ife (3, @)
7 upon World Mount=in in far north (g)
8 named Maahu \G)a
3 namad (Su)meru (v)
10 neld in hand o7 angel (M)%
11 in/near Tand of Darkness (G)?
12 near half-human monsters (G,B)Y
1%  and unclern tribes shut in behind barrier/=ts (B)Y
14 twin peak=, moving rocks (A, O, 7, 1)9
15 eagle~borne he-~ven-flight (3
16 terrastricT naradise found (n)
17 with colnmn/tre~ 2and taiing hird (3)7
1 and/or (Dromsday) angel (1)
1% with eyr-stone gift (T)
20 horase bound at world mountain/pole (71,2
21  and weapons hung upon stars (T/O
2?2  ta- (bitter, eacircling) Ocezan braved (3
/% guest for wisaom, to Seven sages (9)
¢4 yet nuest for inmortalivy fails 7%y .
<5  havilg succesdeq [Or anotners ua)

-3

NOTES:

“angdon 0 709 n 11; Anderson (1932) p 21 n 1

> TLangdon p 210

4 same pp 290, 295

4  same pp 179, 3C3%, 320

5 Butterworth pp 5, 55; Wensinck (1916) p 45;
Toivonen t 110 n 1; Anderson pp 43-44

& Spiemel II 7 216

7 Tansdsn o 115 (?)

8 TPriedlander » 1729 n 9
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10, THE LEGEND IN MONGOLIAN CULTURAL ECOIOGY

The lecsend The Mongols

polar stor: A. gocs norith "polar star: orientation

tree of life world tree, tree of life

bird-on~pillar world piller with bird

o

conmological mountein mountoin worship
animel/oird leads out the _
enclosed (owl, eaple, fox; owl

feathers of shemen)

plird guards o~oinst the
cnclosed (eagle)

>

ib=tannin from occen nour- dragon-lile  animal Ffrom
ishes the enclosed; thundf; oceen fellsy thunder
vhite—clad initiotor N vhit lour o7 shamenism
Mmite~-clad initiotox TURLAN hite colour o7 shamenis
horns of A, horns of shemon
. TRAPPIHGS .
rirror of A. I mirror of shamen
tno=hends ncerby, in north {103 tobtenism in north
TOMADS )
. o . i - - . .

Lov=built, severthy, etc ﬁ bonsol niysionony

l SP 20T iT 2 |
~omeal bore Throush iron k ironsmiths

-~
oae westiard noessoge / Tl ki Pass

GEOGRAPHY

normads cernclormcd hehind SP 50T FTED liongols enclosed by

vownbeing in noxtheost Altai/Qaracorsm

nomad dezire to
Tunder scdentury
cultures

sizriaene?s

S IMATERTAT,  BASIS
romad ineur

A chert of elements common to the A, lezend

end bo Mongol reality: ground(s) for a symbiosis,
o coreaction in history. The two other sifdes to
this coreaction are explored in this study, but
not cherted here: &) Who effected and furihered
1%? b) What were its expressions ond resulits?

€)an Irasnian A.-connedted motif
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A, finds jewels Land of Hiches (Jewels)
fights monsters NORTH of Buddhism
the’uran (etc) monsters
* ENTRANCE |
Iron Gate ) Iron Gate of Arya Jambhala, i
-’ TO NORTH yaks found in mountain traps
A,

A. has "magic” horse, f_ ACCESSORIES \Gesar/shaman horse, horns, mir-
horns, mirror, etc. ror, whip, catapult=Greek fire

A. outwits enemies by HUMAN ibetan tantrist (magic)

his "magic" demi-god IDEALS ideals, athletism,

brain, athlete, etc. change of identities

A, fights Turks Hor and Sarayugur Turks,
(ironsmiths) / ANCHORING - Mongols (smiths, butchers)
K, reaches Mt. U&T éf GENERAL GEOGRAPHIC mountain worship (Meru)
Mt. Meru / ANCHORING \\ Gesar of the North—

A, of the North [ — \ Gesar of Tibet = world

title, world-rule petty chieftains (vis-3-
vis established Tibetan
- kings and priesthood

Qaisar prestiéfous/ LOCAL SOCTAL \\@esar title/ideal of
ANCHORING

K. the hero / LOCAL GEOGRAPHIC — phrom = trading post,
of Phrom (Rome)/ \ ~centre w.many people
/ ANCHORING military frontier ’
region
- -
comon Sogdians (Uigurs, Nestorians) RASTS
T meet Tibetans along Silk Route, \\\\\
T esp. in Kokonor trading post \\\\\“\N

11: THE LEGEND IN TIBETAN CULTURAL ECOLOGY

{Details in: HS, Rise of the Medizval Central Asian Idenl
of World Dowination.)



Paradise isle (inaccessible) ///ﬂ\\\

in Arctic Ocean

/Bmomf\

Yugrian isle-of-the-dead,
"unknown province® of Greenland

A, reaches Arctic Ocean

A, finds jewels"™

Arctic Ocean

Gog-Magog, in~-shut
they eat fish cast up
dogheads /

!

SCARES

’ RICHES 'VK&
/ \

furs. (better the farther
north), tusks

L
/] FAR NORTH \
\

\ whales cast up

{shy) Samoyeds, (ravaging,
nvorwegians, Norwegians eat

\ dogheads

the Iron Gate between f-
two cliffs /

/

ENTRANCE
TO FAR NORTH

SR
\" the many "Iron Gate"

defiles, sounds and
trading posts of iorth

scarcely intelligibl?# HUMANS \\"scarcely intelligible™
Yugrtans, Varangians etc
Iand of Darkness / CLIMATE \\ mid-winter darkness
wind-trumpets in // wind howls "1like trum-
Iron Gate i \ pets" up in Urals
vast distances, \  Vvast distances, near-
near-impassable EQG impassable (summer:
mountains >// GEQGRA PHY bogs, winter: snows)
J/ "tundra" ="mountains"”
COMMON " A. out to get - WIsl/Bulgdr out to get BASIS
s . ] o T~
o RICHES OF THE NORTH =~

1o THE LEGEND IN N

(Details in;

JISS A

HS, Myth of the Man of Many Iands.)
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THE  [RON  GATES OR ALETANDER TN  FURASIA

1 Pass of Dariel, Central Caucasusv

« Pass of Derbend, Bastern Caucasus9
Z  Gurhtsor Wall, Bast of C;gpinn”

4 Kesh Defile, Yinduvkuch
5 Talki Defile, Alatau/Tien-shan mte

5 Movrtheasternmost Monesolia

7 Kalgan gate, Great wall of China
8 TKailasa mt, Tihet?

9 Tintsons, Rastorn Tihats)

;

10 Balken mt=, 20 km north of Sliven, Bulgaria

11 Danube, between south Carpathiane & nor+n Ball n-
TP by Ristrita river, Rumania, 90 km north of Danube
17 middle Urals

14 north Urals

15 Yugorskij Shar, between Vaigad & Novais Zerm)ja

16 middle South Nevaja Zemlia
7T betwesn lonoi (Kola) and Samovedia
18

between Ponoi and Kanin peninsula

19 Mudjufskij island, north of Arkhangel’®sk

20 Tonomrrinvslrij peninsula, White Sen

21 8Snlovetrs archipelago, White Sea

22 Turjsn tunturille, i.e. Ter const, Kols veninculn
23 Ruiian tunturilleas, i.e. (Wnrth) Noriegian mt-

24 W¥rt-Yeres village, Kami ASSR®

25 Vnd¥a "Karill", ¥omi ASSR

26 mts betwmen Khotan and Tibet

27 north of Khotan {(Hodien)

«8 Voronovsk inlet

1 AR Andercon, Alewxander At the Caspian Gates,
Amey, Phil. Assn. Tr. TIX (1928), pp 125-152;
same, Alevander s Gate, Cambr./Mass. 1932,

»p 7, 12, 15-16

Ander=on (19°8) vp 152-159, (1932) p 26 J Markwart,
fran¥ahr, p 315
% B Dorn, Caspis, SPb

4 R-A Stein, 1L’ Eponde et le Barde au Tibet, Paris
1959, rp 1%39-140, 518

same p 128

oral infoc by A Afanasev, Director of USSR Toponymic
Registry, Moscow June 1981 (of Komi natioNality

[eaNeN
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APPENDIX: ALLXANDER AND THE SANDRL~-WOOD

As a humorous instance of cultural
gynthesization in the Alexander legend we shall take
the tale of the hero’s ill-reeking mother, as recounted
by Abl Hanifa ad-DInawarI (a. 895 AD)., His "Book of the
Long Stories" is one of the earliest extant sizeable
works on history in Arabic, but what he gives us is a
Persian view in the following-story. He first introduces
the Persian emperors Da&r&8 (DNarius, Dareios to Occidentals)
I and IT1:

On his deathbed, after twelve years of rule,
D3rd (I) handed over rule to his son D&r&, he is the one
who is called Darayawa¥, the enemy of Alexander. Having
acceded to power he became tyrannical, supercilious and
criminal. The address of his letters to his governors
ran: “From Dard the son of Dar&, who enlightens his
subjects like the sun, to so-and-so. He possessed great
power, numerous troops, and in his age there was no king
any more on the entire earth who had not obeyed and
paid tribute to him,

At the same time Alexander grew up. As to
his pedigree the learned ones are of different minds.
The Persians insist he is not the son of Philip, but his
daughter’s son; his father, on the contrary, is D3r& (I)
the son of Bahmen. For as they say, when D8r& ravaged the
land of the Romans in war, TPhilip had bound himself to
paying tribute in the peace agreement, Then Dir3a (I) had
demanded his daughter for wife and, after she had been
given to him, brought her along home with him. Yet when
he wanted to sleep with her, he noticea that she smelt
foul, ana was taken with disgust at her. So he gave her
back into the custody of the mistress of his wives and
ordered her to use remedies against that stench. And the
smell indeed partly disappeared through the power of &
herb called Sandar. When now DArd let his wife in _again,
he noticed the smell of the sandar and exclaimed "K1
sandar!’ meaning how strong the smell of the sandar is ,
81 designating strength in Persian. So he slept with her,
and she became pregnant. by nim, yet as his mind was
againet her because of the odour, he sent her back to
ner father Philip. Then she gave birth to Alexander;
thus she namea him, after the name of the herb with which
gshe had bheen treated, in the way of bgra’s words in
the night of the cohabitation.y

whereas this tale comes .across to modern
readers as the first mouth-detergent commercial ever,
to Persians of any epoch it is full of hilarious malice.
Those arch-enemies the Greeks are really at the receiving
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end! Not only do they reek (even their royalty),

and not only is the Greek princess shipped back to

her father in ignominy (8 gross affront only weaklings
woula take gently toj, but the only “Greek- who ever
managed to set the worid on enda is (which explains it
all) of imperial Iranian blood.

There is aznother version of the tale too, by
the historian at-Tar=ri (from Tabaristan in northern
Persia, 4. 92%), emphrasizing that Dar8 11 and Alexander
were brothers, sons of DAr& I - who could not stand the
foul stench from the *reath and sweat of the .Greek princess
Halai (= Olympizs:. '"he remedy unanimously suggested by
the erudite was 7 treat her with"the wood of a tree which
in Persian is called sandar"; this was cooked, and she was
washed (rubbed,; with it and with the broth. Nevertheless,
the smell did not cuite go away, and she is returned, in a
pregnant condition. Her son is called Haldi-Sandariis,
giving rise to the later Al-Tskandaris.?

A mere folk etvmology” 1If so, it is not a very
good one, as it does not account adequately for the name
M lexander with its -ks- and still less for the Arabic and
later Persian form with its -sk- (Al-Iskandar, Iskender).
If it is & folk-etymology, would one not have found an
easier expedient - such as suggesting that the Greek and
Arabic forms were were corruptions of e.g. the ancient
Iranian hero’s name Isfendiar? It is hardly plausible
that both the reeking princess and the sandalwood stories
were concocted simply to substantiate a folk-etymology.
The whole thing bears the stamp of legend, and legends are
not simply let down from the air, they have their origins,
we must suppose, in anterior human observations. What
is it that is "observed" here? DVefinitely not a character-
istic of Olympias (who never was Darius’ wife). It is,
rather, an ancient ritual of royalty.

In Buddhist thought, the sanctity of a world-
conquering and righteous monarch, the cakravartin,
is evident from the bvelief that the perfume of sandelwood
issues from his mouth? Likewise the Egyptian god exhaled



a scent on approaching the human oueen, and the dying
Hippolytus genses the nearness of Artemis by the breath

of heavenly fragrance emitted by the goddessﬁ) Sandar
indeed is sandelwood in Persian, and it is (primarily)

the breath of the princess that has to be changed - before
she can conceive the world-emperor, who evidently here is
the righteous antithesis to his half-brother the tyrannical
Dara II, i.e. an unproblematic cakravartin figures The
ancient emperors of Persia were of godly descent; the
Hindu cakravartin is a partial incarnation of the god
Visnu; and Alexander according to the dominant legend

of later times, as penned by the Egyptian writer Pseudo-
Callisthehes (ca 200 AD) was fathered by the Egyptian
sun-god Ammon, and was his partial incarnation. (In
Pseudo-Callisthenes the ' ruler of Egypt 1A the guise of
Ammon gets Olympias with child, whereupon she is returned
to Philip and gives birth to a future world-ruler from
Egyptg- very similar to the Persian version, in fact.)

The Persian story, then, shows up a synthesis,
or a symbiosis, of old and newer elements. There is the
patent patriotic wish, nay duty, of converting the world-
conauering Alexander figure from an alien invader into
a legitimate continuation of a native (Persian and Egyp-
tian) tradition and lineage. The sandelwood is still
there, as & mark of godly blessings and divine mission,
in olden times, yet this is forgotten - characteristically,
it is the learned ones who have knowledge of sandelwood,
at-Tabarl aays? The sandelwood having such fragrance,
it so to speak evoked its contrast in the minds of the
Greek-hating Persians, the smelly princess. This latter
myth should not be seen as merely a snubbing of the
Greeks, however. Its occurrence is also an indication
that the ertginal function of the sandelwood was being
or had been forgotten, though the sandelwood itself was
remembered still, and that a new functionality was called
for: 4in other words, that the sandelwood would either
have to be forgotten, to dry up completely, or be replant-
ed and strike new roots in a new psychological, political
ecology.
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CENTRE~! FRIVSRY MYTH OF TR WORLD (Frontispiece)

{Arabic text, *ronslation:) "The mountain of Qaf:
The throiosisn? commentators have said that it is a
mountain su-- unding the world, made out of green
chrysoiites¥ znd that the green colour of the sky
is from it? tehind it are worlds and creatures which
none ¥rovs st Godf Some of the commentators have said
that there e absolutely no mountain among the mountains
of the earth wnich does not have one of its roots con-
nected with QAf7Y I God wishes & people to be destroyed
He orders the arngel entrusted with Qif?)who then moves
one of its rrats?, which gives way under them, "4

¥ 5 “rographie & U@adstle JSler colas™), I,

ala, Tattingen 1849, p yw- (170).

Jyooedly iron vole, serving to fasten the

ke Moly henst,. 2 holy pole of seven ctages
3 of pure silver'”/- B Munkdcesi, Die Weltgntt-
heiten der wogulische Mythologie, in: Keleti Szemle,
VITI, DBudenent 5707 p 101

Preasident e Torter, Yotre Dame Tniversity, May 22
1977, nu-ote7 in AV Henrikson, America’s Changing Place
in the Woar.d: Srom 'Feriphery! to 'Centre'® - in:
Centre and Veriohery, Spatial Variation in Politics,
ed T Cottmann, fondon 1980, p T3%Y

‘ B}

g wirern’, very hard, cf "adamantine"; the Kalmucks
vest af arrakhan snd the Caspian Sea likewise hold
that the cutermos?t ring of mountains, outside the
outermost - tter Ceear surrcunding the world,

is of ir~sn - 7 “olmberg (Harva), Der Baum des Tebens,
Tels. 17327, v 49; c¢f EAS Putterworth, The Tree at the
Navel of the Sarth, Berlin 1979, pp 164-167 {on seven-
banded sacred central tree, and ziggurats of Babylon)

In a maydern recording from Central Asia, an expedition
beoginning to 2scend the mythical World Mountain notices
that the sky was starting to turn white -~ from the
reflectinn of the Take of Milk upon its summit. (- Baum
deg lebens, p T8,

thas it is a real, absolute pertiphery line, dividing off
cur ‘inner' circle of knowledge from the periphery area
= total non-knowledge by man

ari Iranian basic notion, probably inspired by (but
only inspired d»y) the Babylonian idea of a single
World Mountain, cf ch. 4 (Ez#ly Iranian Universalism)
below

according to Manlchman cnd subsequent Tslamic tradition
an angel holdés the World lMountain, Q&f, in his hand,

cf ch 8 p 80 below (Rabylonian inventory of A. Legend)
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the word ., 9 = in Arabic significantly means

bo+th "raot'™ and "vein" (hotanical and anatomical),
aec welil ns "atem” of a plant or leaf; it thus
captures, and sums up, the ancient Mesopotamian as
well 2 the suhsecuent Iranian view in an orthodox
Trliamie nitshell, as later chapters will demonstrate;
the name “Tria_ sl,ec is a derivation of the same
word, intarestingly

tho nmf;wn ot this mountain demonstrates the close
u=2l, 2associative qfflnity between centre and

perlp?”lb, *he original idea (cf the Meru of the

Indians) is that of a central (though northern

World Morintazin, which accounts for its being support-

ed by = sneel and having contaet with all other

mountain ~ 7 +tre world (hardly applicable to a

cirete of mointsins beyond both the 1zandmass of the

earth wag% ocean); the Iranian 'world moun-

tain? is zai1d to surround the world, yet nass-

Caucasus, Himalayas etc, whlle the

and Puddn 19tq) operate with hoth a

northern) 'world mountain' and a

of mountains, the Lokaloka.

apprears to be a valiant try at

i.e. hoth centre and perivhery!

indeod

the cepntrs 7 one er] is envisaged variously 3s
a pi7lar’“‘*w. = snaft of light (%hus in Manichweism,
“the 01Ty 1 f non ’np/taHE”), a towering tree or

(nr: H“O”\ ¢ wourtain, as will bhe geen in this

stud-,  Tn untetion here, from 2 “olr hvmn of
tha T otribe of northwesterrmost Siberia,

it e - Inr Tindirs the supernatural horse
Af the supreme Tod - outside the dwelling of the
Tod, ers . aneidentally, = ftovering holy tree is

v die selected both for it~ juxtaposition
< the TZA is with how old the imagery is,
cvplicit and compressed imagery:

e o ihe horizontal and the vertical dimen-
At 7 mat like in ancienit Mesopotamian
i " 18 the rise or ascension, to world
ey oo ei Ty M"high vwosgsition” or "lofty proiub-
AyYsree . 1o fv*ﬁpn+WV, in juxteaposition with a

%?<v ‘."'pherv, constitutes "the inter-
K "~ {whether 511 or new)

i
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NOTES

X

PURPOSE  OF 0T

T a i tune F Rt A RSO FE R s T o Snootoe LAasT

2500 fmm“T S owWE e LOTY aii some Pemarks

on tne iom T N ia wWentern Ulvilivzation
Pt Ry rae s Phy D '

STlenpe Tomotte, e onemin a2 Bouaona
of vre A0 ko i o0 Boe o oIncia s in "inet jtn-otn

centnr:y I e
LFT g "i“" :
laws e i

3
e unaism to survengtnen treir
vwen of thne feuo 0! loraes, anda
rignments for anti-+ucaonist
Sorimes L oL T monk ana your tongue is to be
torn 1 : o & wondstery and off goes your
arm; the oot Mongols in the lotn-1tn century were
risscers’ against tne pagan shamangs

! ; paonist proselytizing nave impingec
upon trne west: Teravagd syachism before thne Pirsst

worlo War o eg oaram aiter the Second, ana exile
Tibhetan -~ uom from the mic-190C's, Tet it may oe

gtress: vaoitional ly “ﬂ”l generally Suddhism
makes nope oo oot chialm on otner people’s soult as
Chrietinioy. ough e.g, “lhaua“ history is replete
witn reliar e g, these are predominantly wars
betwesn mﬁn@;h_h'ss concerning economic and political
resource:s ism nas little of the theologlca]
gtrit "ing the monotheist faitns, ana coes
not ~camor e 1 fa3ith anda conformity of convictio,
Phompee o g8t gelties, ance nas a pantneon
-~ R

of S < recular oailties" acucoraing to

Yoom
Myuddhiig

* ; ' rpce‘"r "zecular sacrifices’
{only ~»i =7 ~e Tl eeg inz repugnant); these aeities
are thooem o L wr?drr* to tne rule of birth and
+ 3

death, m=reiy 2 1 longer time-gscale than humans,
vhavgaq Siva snd obher suprasecular gods, in reality
Aonhisattrae | oundhas), are immortal.,

o Stane, On istorieal Teologism, liogenes,
Frarjo B sompe s f:;- - T

trminsii, generally translatved as "michty pillar”

(out vossioly rather = "neavenly pillarv) was destroyea
oy Chrarlemagne in (72. The connection with classical
Greek concepts of a pillar of the sky was observed by
A~ Cook, Zeus, Ti, pp »o f£ff (Zeus and the Sky Pillar),
cf EAS Butterwortin, The Iree at tne Navel of the
kartn, Berlin 1970, p 11.

Pnom Ienn = rountain of the Tanu, from Hinuu concept
of mount deru. Communication by Prof. H Henne, Oslo
Peak of Aqam ig tre same basic idea, from tapylonia

W uequl% Mongoliscne +olksmircnen, Misselcorf 1ve3,
pp 194-270
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c. _WARLY CHINESE UNIVERSALISM

1 R Karlgren, The RBook of Cdes, The NMuseum of
Far kastern Anticuities, Pulletins lo-17 (1944,
124%), (reprint) OStkh 1950, no. 303, p 263

2 mung Drorwin, Yin lipu {Year list of the Yin Dynasty),
1945, reprint Taipei undated; c¢f W FEichhorn, Uie
Religionen Thinas, Stuttgart--erlin.XKBIln-Mainz 1974,

pp 1o, 1f

3 Bichhorn o 27

4 Guo “oio, Thingtung zhihdai (%he Bronze Age),
Beidzhing 1945, p 155 Eichhorn p 27 n 4

) Mung Yulan, A His%tory of Chinese Philosophy, I,
trsl D Bodde, Princeton 1952 reprint 19/%, p xv;
the Deluge is traditionally placed in the years
of Yt’'s rredecessor 2255-2200, the Hsia dynasty
dated +o “Z05-1746 tor 1/21,; the first autrenticated
date in inese nistory, however, is 776 BC
ta sun eclinse)

b Karlgren rno. %04, 305, pp "64-266; on sacrificing
to the four cuarters, see fx no 21z, pp leb-lov7

K Fichhorn p %34 n 23

S} The "ytnoiogy of All Races, v: Semitie, SE Tangdon,
N.Y. 19va, pp 221, 372

9 age of the world connueror" Sargon of Akkad \Agade),
on whom see rtelow,

10 Cf also Langdon p 145: "prophecy’  on havoc of

Subartu, Assyria, Elam, Akkad, and mention of
these peoples by Sargon 1

11 T™ung Yular pp»0,3Karlgren no. 241, p 1Y4: "Heaven
established Tor itself a counterpart (on earth;..
Jod made = state, made a counterpart of himself,.
so there was given him [sc. the king] brightness..";
same no.275, p 74,: "you are able to be a counterpart
to Heaven”

12 «.g., ¥arlgren no. 259, p 226
1% Langdon p 205

~

14 Fung Yulan p 2%
15 TLangdon p 310; Tung Yulan p 26
lv  EBichhorn p 47
17 same p 2?2 n >

18 Tangdon pp 117, 169-173 (both bvenevolent and hostile:
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Eichhorn o 2%

same n 4

Karlgren no. 257, p 222: ' the Vaulted Blue®
Bichhorn p 166

same p 1ol

There existes no good Chinese etymological dictionary,
and this suzsestion is made with all reserve

Eichhorn p %2. The "songs from diverse lands%, or
"from the (four;, quarters", Guofeng, comprises the
first 1e0 odes of the Zhihching or Bod¢k of Odes,
trsl B Karlgren, cf note 1 above

sichhorn p 332
same pp o8, 71
same pp 72, (6

Herodot 7,114 mentions as a custom of the Persians

at the time of Xerxes the live burial of nine boys
and girls at the nine roads dedicated to the god of
the underworld; F Spiegel, Eranische Alterthumskunde
TLpz 1875, II, p 191 n 1, imputes this to Babylonian
tredition, vet the Babylonians and Sumerians venerat=
the number seven, not nine, and this was passed on

to the Iranians

BEichhorn p (4, discussing also the four-mountains,
five-mountains and nine-mountains conceptions of the
Chinese

Ling Zhunvheng, X'un-lun-hillock and Hsi-wang-~mu,
Bulletin of the Institute of Etunology, Acad., Sin.,
no. <z (136%)

but see end of chapter

pichhorn p 75; "King mcther" recalls Iranian
Ardvicura Anahita and the ancient Mesopotamian
mother goddess, on which more in ch.

Eishhorn p 78

same D 8& ‘
same p 64

same p 76

X Shiratori, her den Wu-sun Stamm in Centralasien,
Feleti Szemle III, Budapest 1902, pp 110-111
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43
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45
46
47

49

50
51
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53
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Bretschneider, Medi®zval itesearches from Eastern
Asiatic Sources, London 1888, I, pp 255-259;

J Marquart, BuwainiI’s Bericht.., Deutsche Akad. der
Wwiss., Ph-h., Kl., 1912; H Stang, Cinggis &&n and
the Role of a Legend, ch. 2 (forthcoming)

Shiratori pp 126-138

the ultimate origin of Kun-lun may nevertheless be
Sanskrit XKuru, cf. end of chapter

Shiratori p 120

*..attraction to the light

and aversion to the darkness

. I8 no Indogermanic peculiarity
Eichhorn pp 860-87 yet the systematic wuge of botih
v , . concepts as the basis for a
Bundahefn, ed ¥ Justi religious system can as yet
only be attested in Iran and
Babylonia' - plus Daoism

I1ll.a: Yin-yang of Daoism, b: the Hindu vajra
(Tibetan rdo-rje) - inspired from Western %sia -
svmbolizing universal growth and universal conscious-
ness, as spiralling upwards like KungalinI the ser-
pent, while the top and bottom lotus ornaments rep-
resent polarities in conscious existerce, e.g. man-
woman, ltight-darkness, destriction-creaticons -
~ FAS: Butterworth, The Tree at the Navel of the
Earth, Berlin 1970, pp 113, 129, 205, pl.XX G Tuccis
™eory and Practice of the Mandala, London 190l pp S&H
26-27, 59, (0, l¢b: the Buddhas as father ana
mother, the struggle between lignht and darkness,
the deity Heruka’s coupling of the "mother and the
"father" - the two coefficients of salvation, the
puddhists through their thesis of the implicit
duality of the thought of illumination (divided ia%o
gnosis and praxis and reunited) were perhapstthe firs
to define a soteriology in which the male-female
binome plays a predominant part. The yin-yang
vajra shown here is from ger Kverne, A Norweglan
aveller in Tibet, Manjusri, N.Delhi 1973, p 10¢6:

same p 139

Spiegel, ITI, pp 18-19:

LRI

Ming-tang, ruled by the god-and-human Lord of
Longevity; those who are destined to live are
entered in blue ink in the registry, those destined
to die in black. Eichhorn p 142

Same p 141: Taiping (complete harmony,, from three
stages= three steps {(spheres) of heaven - c¢f Irasnian
and ultimately Mesopotamian three heavens concept

~

{later seven). Langdon pp 94-95, 171-1%3%
Eichhorn p 91

Pung Yulan p 2%; Eichhorn p 93

Eichhorn p 9%

Laodzu was supposed to dwell "above in the Jade
Capital, below near the Polar Star" - Eichhorn pp .
157, 101-103 '
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54 same p 18

55 same p 157

5t wung Yuler, D 29/, guoting the rinainanazu ca 120 &C.
ine neavenly vpillar tellingly is atop a mountain

47, 7%; whereas Fung Yulan states that
cess, possible chief deity of the Tai-
"a purely Daoist deity", we note that
the Iranian (nand surely Sabylonian-btrsed) many-~
coloured Ardvigura inahita of the Iranians upon

the mourtain with the spring of pure water (of
1ife) rzns the same function as this Princess,

of inspiring and aiding childbirth, cf F Spiegel,
Franiscne Al terthumskunde, 11, p 5. Trne many-
colouredness is stressed in the Yakut tale,

in turn based on the Iranian, of the lother-
goddess and the First Man, see

r

e

&0 Pung Yulan pp 167-108;
1 Rutterworth pp 48-"9

-

¥ Spies=1., I1, pp 55-%c: Buncahedn

o

C Less versions and variations; for the
oldest, Pseudocallisthenes from Alexandria ca
27 Lo e (ed) J Zacher

“ 4 oo wes, Le Pai chan, 1910, pp 424-475;
4 ayisren, Larly Chinese Mirror Inscriptions,
Bulletin of *ne TMuiseum of Fer FEastern Antiqui-
10, b, Stkh.l9%4, p 295 G Tucci, The
Thesty and Practice of the Mandala, London 19vul,
: Bienhorn p /2

o Mieci o p 141
o1¢ wung Yulan pp xxii-xxiii; "This concept (of

world ruler - HS), in fact, is implied Dby the
very term T’ien hsia.™

K Eichhorn p 105

(S}

o same p 1>1
69 game PP 41-42, 1llo

70 These five colours are refound in other
hindu and Suddhist contexts, see Tucci pp
28 (coloured threads for making mandala),
52.-5% (colours of psyche), 68-69 (deity Heruka)

7l The “ive Thousand Dictionary, Harvard 1966,
p 59%
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A

H-A Stein, Kecherches sur 1’ mpopee et le
barde au Tircet, Paris 1959, pp "4, 304 n 45

Sniratori, Cninese ldeas Heflected in the
Ta-cn’in Accounts, in: Mem. of the Res. uvept.
of the Toyo =unko, no. 15, Tokyo 1956
Stein pp £06-407 n 71

& Cnhavannes, Jocuments sur les ''jou~kiue or,,
1905, p 1<l (Pang Zhou)

ftuaes Mlle Lalou, Paris 1971, A Maclonala, Une
lecture ndes l'elliot.., p %8>

though in the latter case as transmittea by way
of China

Etudes Mlle Lalou, op cit

Pung Yulan p 9<

same p Y4

same p 2/<

same pp 211, 26(-2068
Tucci p 1472

-

wicnhorn ¢ 131

&

cf next cn. »p 2930
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EARLY INDIAN TUNIVERSALISM

a popular Buddhist concept - cf. e.g. W Heissig,
Die Familien- und ¥Kjrchengeschichte der Mongolen,
Asiatische Hkorschungen V¥V, p 50. On the wheel
paradigm of Hinduism and buddhism below; the
brahmacakka, '"the excellent wheel'", denotes the
doctrine of Buddha

J Gonda, Ancient Indian Xingship,

pp %8, ©0; W Kirfel, Die Kosmologie der Inder,
Lp7 15..,

& Tueci, ''he Theory and Practice of the Mandala,
Iondon 1401, p 4%

In the Ethiopian version of the Alexander legend,
based upon an Arabic original, A. seeks the seven
treasures of Solomo in Babylon - EAW Pudge, The
Life and Exploits of A. the Great, London 1896,

p cvi

Fonda pp 124-1:25
rang Yulan, op.cit.
Gonda pplco-127

J Galtung, A Structural Theory of Imperialism,
Journal of Peace uesearch, VIIL, «, pp 81-117.

for centrist conceptions of the USA, see AK Henrik-
son,America’s Changing Flace in the world - From
Periphery' to 'Centre'? in: (ed) J Gottmann,
Centre ana Periphery - Spatial variation in
Politics, London 1980, pp (%-109D

Gonda p 122
same pp 175-126

I follow aurice Pézara, and not the earlisr

view of Iluavig Muller (venmark) and Oscar Monte-
lius (Sweaen)

1. Tarocne, fne Middle East, in: Monuments of
civilization, Tondon lv(d, P 4/ {(Hi*t*ite empire)

Tanfuon uoo4o
same p 4lg n 29
tucclpp <<, «, 1llo

M Eliade, [16.9, p 33
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Wensinck (1vlo, pp 44-4S;
tne tent iuea coulu naturally catca on ana he preser-
vea among tentral Aslatic tent-dwellers

nrra ‘ollectaneum, in:

1 SUnandra, sanualas of a Tar
stgcnrift dintcnen, eu W

ollectaner "ongolica, we
te1s571g, Aslatiscne rorscnungen l(, Wiesbauen 13 O,
Ty

nromrinent cunvactacistic oL tne Tree o1 1o 1w
igl mice ver=100s Ot uae Llexanuer omance a0
Cl prrieulanuer

y

Tuceci pp 45, 104

tagova=ompnalos, Jutterwortn pp 4
usgona=ompnalos, sulterworth pp ¢y, v,
game P 44, Ddlate xii

ioadrngy, fueedlst fysticlsm, in: Religious Sturies,

iy HOL. <, npf,'i—l 1“}@ “
Macel p low

ngpln a prominent characteristic, of tie mourToir
in =oe Land ol parkness in tne Alexancer romance
unon wnien stanus tre ree of Life, as well 50 of
r’

S pille VIt tre talkic s oird wnlca Alsvwande
failine tnﬁ Vreo, Tlnas 1n tne Laua 0T Jaskness,
e.g. “Um3r. version, “ricdlander PY 144,15, 1506
?uTt\Z”OLTl N loes, 1405 Wedsinck (1vlo; p 4o
3 el .1 9 l4: Tangdon pp Y0, 1lyy, 309

-e

4

o]
9_4
1‘

the common Meru traaitions stress 1ts aepth along with
its neignt (botn 84000 leagues) but nosv its water, cof
A Awvelon, ‘ne Serpent rower, fauras ly.o, p 3239 Keith
Fuatterwortn p ol P 59,

1oy
mrrervorto polou L

same plate xvi, Tucci p ley
Gutterworts pp 1l-o-1135
ucel p logd;  Sutterwortn p 8r; Langdon p 195

Iatterworta p 84, plate xviii
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59  c¢1 also, Languon pp 284-4: Y, lingilsuciua, a VereLa-
Tio1 uelty anu torm ol tuae dying gou Temmuz. Some-
tTimes e wuas not only the Mughu§su [serpent - HS)
springing trom nis snoulaers but also a serpwnt
twinivnig ahout nis oody.* Cf also same p (8.

43 Wensinck D oz

41 Avalou b 5215 Butterwortnn p o4

4e  Dplexsl [ 0D doa

4. BARLY 1HAw4AL  UnlvVHiSALISM

1 DO L, . Doiegel 1iop 1y

% ALY . -~y Y, L1h=-lu, I p 43¢

5 same 14 pp les-lie<o, c¢1 Langdon p 150

4 Spiegel [ pp 484-5

’ Rome 5 1ie

s P ST SR NN S Ty,

Spregel i p cwo Tne lranran conception 1s evicently
reflectea 1n Aitnikos (Aetnicus; from lstria, ed I
wuttke, Tpz ls=s, pp lxxiv-1lxxv, Bs.

( Spiegel 11 pp 5l-5% n 2

o] Uoanlmoerg o slarve ), der Baum aes Levens, iele.luce,

B i ~lLnerwortn P 1

9 we recall tne wnlte-nalred wueen Motaner of wvne
Wensn, 1(3“@ o

1 anda PBudoabist, ¢! e.g. W Helssig, bie Familien~ una
irehengescnicntsscareioung aer vongolen, I, Asiat-
Leche <orgcaungen o>, Wiesvauen lvyby, D 49 (a colopnon
“rom 1veQ,: "Hormusta, ruler of the heavenly spirita
iitke unto th milk $2a, was transformeu wnen tne
iucky noly Cinggis Q2n was vporn.™

11 Spregel Li D B®

le  Tangaon pp 1lUv-110; as to "wueen who allots tne
fates™, cf Holmberg (1lvy22) p ob on East suropean
St Mary figure

15 Spiegel 1L p 94 nl

14 Tangdou ppl08§,90 Fig 16

1o  Spiezel pp 21-54
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54
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Spiegel L pp 509, b235, S4<

same L p 48¢; cf AR Anderson, Alexander’s Gate..,
Cambr. 'ass. 1v3%<, p ¢l nl

the tree sacrea to Anu (the supreme goau) in
Sumerian mythology 1s callea Ma-nu, ef

Hebrew manna = exudation of tamarisk (plant of
life), langdon p 9

cf wensinck (167272, pp uv4-obH

in tne Alexancer legena, cf [gb3lndma by WizgamI
Ganfevi; ' Tne Alexanuer Legenas in Persian Litera-
+ure’, SBritisn Liorary (exhioition brocuaure,

vept ot Oriental lMss & Printea Books 1,5-51/,1-191/1¢)

Langaou pp -#, 48-99y; BA Rybakov, Kosmogoni¥eskaja
simvolika.., 1n: Finno-Ugry i Slavjane, Ien,
109, pD V=54

Languorn P «V4, Spiegel I p 5S¢l
Spiegel L pp 4B, 4(Y
same L p 480

also by ninaus, ct w Kirfel, Die Kosmograpnie uer
inaer, Donn,Lpz 1y20, p 175

legena of Ferialn’s sons dividing the worlg,
spiegsl 1 p o4l

cf. lenguor, ch V wine Lunar Crescent anu the
Bowl", esp. v 1<, and T.aroche, The Middle kast,
p no, A Text of Tiglath-Pileser 1: "Two great
ziggurats..nave L constructed.. A sanctuary as a
awelling place of their pleasure, as a seat for
tneir celeprations, which radiate like the stars
cf neaven, L woula imagine, I made these ziggurat
raisea unto neaven.,"

wenginek p 40, where "rooftop Zﬁpu is inaccurately
renuereac “plate", cf also p Y

same pp 4=ad
Tangaon p 208
Spiegel I1 pp 246~

al-Mas¢Tcl, Murdg ad-dahab, ch. xiv (eu Parie

p ¢69): lranian view of central golcen cupola
upon four pillars - of green, red, blue ana yellow
gems, cf lnaian anc Chinese colour schemes above -
from which a water aripples that does not mix with
common water but forms the four worla rivers

ilike a roof the hedged park was levellea",

etc, Deluge legena in Gilgamesh epic, Langaon p z21
same p 217

significantly, cf ch. 1 p 18 n g7

i.e. China 37 PFung Yulan pp 160-161
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Butterwortn p 8; cf also al-mas®@dl p 4o n 32 avove

Butterwortn pv 55-5¢

wo N

and to nis emulators, c¢f Solomo

N

thus all three in e.gz “mara ms of A. legend - wnile
a mouern vVepse legena on - the flaming piilar-

knows put one, ML Zajceva & MI Mullonen, Obrazcy
vepsskoj redi, Leuningraa 1969 pp (1-«

o) Sumerian Man; 1in TLesser Asia Ma, cf Mansi « Vortn-
West Siceriar Ma-ankw, "Ma-motner' - 5 runkacsi, 1n
Keleti Szemle 5, Bucapest 1y04, p 320

o Butterwortn pp la-1>

{ Journal of iHellenistic Stuaies, xxi, 1401,
by AJ kvans; putterwortn pp <4--bH, oY

8 ctf our (Greek-derived) concept of tne Iole star,
ana Nortn Pole T

9 putterwortn pp 79-80

10 Wemsinck (191?) pp 25>, 19, 14-15, 21

11 cf epiphanius, bisnop of Salamis in Cyprus (s4ta c. AD),
in Tanguon p lo: tne Naovateans worship tre virgin
Xaape? meaning ka€ou "Square stone, cubvus- = kaoa,
a-black stone 4 ft nign ¢ ft wiae on a wussc ol gola

le¢ Wensineck pp .o, 1o, 47=48

1l same pp ol, o0

14 al-Mas¢@di, Murlig ad-dahab, Bivl. Geogr. Arao. {ed
ae Goeje;, v p 209 line 14; Wensinck p sb

1o  Butterwortn pp 85-59

lo ¢f Musil, T'ne Manners ana Custome of the Rwala
Lecouins, N York 19¢8, on the markab; ana tne
mahmil custom discontinuea by ibn as-5a ua

1/ ©Gharoche, The Mjddle Fast, pp 5, 41, 0, b3,
Iangdon w1gs 222-223% 266

18 the Muslim view too, ¢f H Stang, Westernness and
Islam, Trends in Western Civilization, mno. o,
Jhair in Cohflict « Peace Rasearch, Oslo Univ. 19¢b

19 c¢f John, 4

20 tradition in Pesahim 54 a,
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that “seven things were created before the worla:

the Jora, conversion, the Garaen of Koen, Gehenna,
the givine Jiuro: e, the Sanctuary, the name of the
MessiahM ¢f Wwensinck p 1

Langdon p »30

from: PM Holt, The Posit-
ion and Power of the
Mamluk Sultan, in: BSOAS,

same pp 444, 341

same p /i vol. xxxviii, part 2,
D 246. Interesting is the
same p 14+ title 'pillar of the world

otherwise 'pillar of the

gsame p 16; Wensineck p 90 Paith' is common

ia)

Langdon p 106

Tgyptians, pp 578 ff; cf also E Joldziher, Revue de
1’histoire des religions, x, p 356, on the tents dressed
on Muslim tombs

cf again al-las‘UdI, note 1 above; and at-TabarI, TafsTr,
I, p 409, line 14 ff: "Ibn ‘Abb3Es said: God placed the
hioly House on water, upon four pillars.."

29 inaugural hutba (speech) of the Caliph al-Hakim, guoted

6, ORIGINS: WESOTQTAMIAN UNIVERSALISM

1 illustrations from Langdon pp 179, 90, 177

2 same pp 281-6 on the two serpent rfles

3 Wensinck pp 65, 2

4 same p 3

5 or the (Khanty-llansi) Yugrians of North-Western Siberia,
where similar conceptions, of ultimate (Iranian-trans-
mitted) Babylonian origin exist, cf R Munkacsi in Keleti
Szemle 9, Budapest 1908, pp 209, 235, 24%, KS 10, 1909,
PP 75-76 et al.

6 Butterworth p %3

7 cf Psalms 74, 17

8 Wensinck p 16

9 Butterworth p 88

10 Wensinck p 47

11 Butterworth vp70-71

12

whence possihly the epithet "two-horned" of Mesopotamian
royalty

Butterworth pp 139-141 = .- . T e
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Tangdon p “48

I
-

same p 757 the dimensions of the cedar tree (70 cubits

high by 74 cutits wide! are given - and fthis 1s one
tree, though talk is of a cedar forest; cf Islamic
tryadition on forest covered with a forest so dense that

the trees iuet zbout form one tree - FriedlBnder

Tanadon pp N3,237

and also, inoonsuwously, tH the west, Langdon pr 223,
22¢

report of Thor Heyerdal's '"Tigris?! raft expedition,

an eveavations of Sumerian pyramid in Tman; another,
mare prabahle suggestion is Tahrain, excavations
reported in Yational Sengrzphic Magazine 1978
mthterminrts v 147

Tpiegel 1 onr 406.73 AT Carney, The Mythology of A7 feom
Trani-n (vnl &), " YVork 1964, pp 281-2

K Justi, Der Bundanesh:; Carnoy p 280
Tanzion U iuhermiorth pp €69, 71, 1590-161 n B2, 182

A 17
on the trovlem of cedar versus or identical with
ki¥karu ftres

Puttervortn p 70
Langdon pp £8-94

herce probanly notions of 2 world mountain of iron

(cf Cornoy » 299) ~r a villar/vpole of iron (U Holmberg/
Saprva, b ces Debens, Do 12, 463 KP Karjalainen,

Die =ei n dey Jugra-U7dliker, PP Communications xi,

nr 44, Heio,/Yorvan 1922, II, pp 47 ff

Matterwartn v §3-94

Tangdon np 10%, 106: thrice coiled sea serscent,
gnat-fish, rep’s head

the Tkacdeci sunlo legend, ¢f H Stang, Myth of the Man
of Many Tands - and the Tost Horizons of the .opge

| {forthcoming, MLV

Tangdon p 17°

aroche 21

et
—

s=me €8

2.2, by éinggis and Xuyuk Q&n, 17th century AD

P Hitti, Tistory of the Arabs, Edinburgh 1970 (10th ed;
972; B Tewis, The Arabs in History, TLondon 1970,
b4

Laroche p %1

K Purrows, Some Cosmological Patterns in Babylonian
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Religion", in: SH Hooke (ed), The Labyrinth,
Tondon 19%5, pp 46 ff

whence the height, and the stressing of verticality,
cf Taroche n 30

Buttervorth pp 33, 59, 165

if "randenstein, Die Sprachschichten im Tereich der
Aghis, Festschrift H Hirt, Heidelberg 1936, 1T,

p 38 (ed 7 Arn%r): Arin "Quelle" (pr.), vgl. ved.
arna- "nuellences Wasser"

Jitti np 570-571, and p %84 where another etymology
is proposed

T beh o o b
c¢f the al-"52s°UdI cupola alnve

TUOTRUMENTAYLITY ¢ SBRIPHERY UNIVERSALISK

n

treated irter nlia in H Stang, Rise of the
edirval Central Asian Ideal of World Domination -
5ingqis Q&n and the Role of a Legend, NAVF ms,
NsYo 1227: same, Myth of the Man of Many Iands -
and the Tost Yorizons of the Vepse, YAVF ms, Cslo
1981

Diary of Maria Quisling, Mslo 1381
T Zaroche, The Middle Easzst, b 21

though not necessarily an immediate one, or in the
£iven context a realistic one - c¢f the existence of
a corditional tense in many languages

some discussion in H Stang, On Historical Causality
and Cosmology, TWC Prooram no.18, Chair in Conflict
and Peace Research, Papers no. 91, Oslo Univ.

1981, vp 16-23

only the Creativity, not the Imperialism side is
discussed in the following; it will be seen that
the sole difference between the two consists in
reversal of the lines between Cc and Pc. A rough
interpretation of the Imperialism side: raw materials
end work are input, orders (monetary, political con-
trol) and finished, refined products (stamped with
the characteristics of Cc cosmology and needs) are
output; on the one side, obedience, on the other,
power, on the one, something as yet unfinished in
shape, on the other the shaping (of lives, ideas,
material environment, objects)
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the rationale of God’s creating man is not apparent,
15t alone evident, fram the Judaic/Thristian Genesis
Ffradiition:  th~* v wants praise is fair enough, but
a5 it im Reavensn ond carth and all ereation asing HWis
praise:;  in 1 morian relizgion, however, the nature
of both the dotted and the fully drawn line between Cc
and To 13 olosr: was created by the gods to fill
up hheiv Tandoah for themt (Langdon, p 192)

one point oo
InWﬁva+l‘n, ey

. " Y A vy
Tondosrn 1 Py

attimore, [he Paeariphery as Tocus of
A v, - ;
i~himann) Contre and Periphery,

s recurrins evperiment uv to the stage where the
Tontre state - militarily {oomuomlcal“v ete) strong
enough te ohock and ~vaer rpvprqp the tide, i.e. the
Teriphery i ' Centre 1nnOVat10v - another
58, above}

and foe co~ce 21 tnagan reaction'in early
Jiving L1 o, ST 532veld, The Iron Age Settlement
~f Efretico oo ., 1-11, Oszlo-Bergen-Tromsg 1974

, , toryv, characterizes Irish and
aroe culTure as orertive viv*?i~ﬁ+1ons’, which em-
chasicen At brov L ere cversoelmed ny mainstrean

gu apesYy oulniira o ontactas became intense enough,

but ignores “toved by this culture - at a

lavel 5 "% - in bringing them to blossom

cf a,o, A7 Tollizeen, Blarmia, Zurasia Septentrionalia
LY S
Fs ot

tiouw , 0. 1977 Fnglish fext, with illustrations)

T Stang, Riss T tho Mediwmval Central Asian Ideal of
Woarld urmic tion - fingegis QEn and the Rcle of a Legend,
ch. 5-5

o tho b v ezion Vittit sen motif of
Soric Tord . opitirotelr ramed from some islets

£

Off Sontyess Aeo-ria, in wnich direction the Sumerians
also once sousht Didtmun, Tend of the Blest

3

Gattmenn, i Jeontee and Perinheryv, oap.cit., p 11

by CLFP 111?@ wmrm (Germany), who thus answered the 2000
vear old cuestion on the squaring of the circle: it is
impossibie to ~onstruct a square with the same area

as a givern civcle
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j > schi des
T Beitrace 7ur Geschichte
L Néjdfke, %5%‘ o 35-%65 (ed) W Girgas, Tevden
Alexsnmerro,hgo, o3 .
1838, pn 23

TabarI I, pvw ~0% ff; WHldek~ pn 42-44
- <l L] . ST

603
£ ient Indian Rel., p
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faont n 4 ~ha ) who was attracted to Isis in
(Byblos in the I.ebanon oo deisdn
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gﬁ;>ﬂu9Eﬂ’ﬂ handmaidens

Hall np 87, 39, 114-115
(ed) J Z-cher, Halls 1867, np 87, 2
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